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Commentator

Johann Peter Lange (April 10, 1802, Sonneborn (now a part of Wuppertal) - July 9, 1884, age 82), was a German Calvinist theologian of peasant origin.

He was born at Sonneborn near Elberfeld, and studied theology at Bonn (from 1822) under K. I. Nitzsch and G. C. F. Lüheld several pastorates, and eventually (1854) settled at Bonn as professor of theology in succession to Isaac August Dorner, becoming also in 1860 counsellor to the consistory.

Lange has been called the poetical theologian par excellence: "It has been said of him that his thoughts succeed each other in such rapid and agitated waves that all calm reflection and all rational distinction become, in a manner, drowned" (F. Lichtenberger).

As a dogmatic writer he belonged to the school of Schleiermacher. His Christliche Dogmatik (5 vols, 1849-1852; new edition, 1870) "contains many fruitful and suggestive thoughts, which, however, are hidden under such a mass of bold figures and strange fancies and suffer so much from want of clearness of presentation, that they did not produce any lasting effect" (Otto Pfleiderer).

Introduction

THE SECOND EPISTLE OF PAUL

TO

TIMOTHY
____________

INTRODUCTION.

_________

§ 1. TIME, PLACE, AND PURPOSE OF COMPOSITION

The second letter to Timothy was written by Paul from Rome, after he was imprisoned the second time, and saw his martyrdom at hand. It plainly shows that the condition of the Apostle is wholly changed since the sending of the first letter; and this, together with his clear view of his approaching end, gives to this writing a wholly unique character; so that it has been not without reason called the testament of the dying Paul to his spiritual Song of Solomon, and to the whole community. The hope with which the Apostle had sent his first letter, viz, that he should soon return to Ephesus ( 1 Timothy 3:14), was not to be fulfilled; he was now in bonds (see 2 Timothy 1:8; 2 Timothy 1:16). That it is impossible here to think of his first imprisonment, appears directly from this, that Hark is not present ( 2 Timothy 4:11), who was with him, however, during the first imprisonment ( Colossians 4:10), as well as Timothy himself ( Philippians 1:1). At present, then, the Apostle no longer has the expectation, as before, of being released. On the contrary, though for the moment he is freed from the rage of the lions ( 2 Timothy 4:17), Yet he is strongly convinced that the time of his departure is at hand ( 2 Timothy 4:6). The year of Paul’s death, as is acknowledged, is variously given by the biblical chronologies of all times. The opinion of Wiessler (Chronol. des apostolischen Zeitalters), that he died in the year64, agrees with his denial of the second imprisonment, and, hence, he places the death of the Apostle somewhat too early. Eichhorn, with greater truth, considers his death to have been between65,68. After a mature reckoning of all the reasons, the last-named year Isaiah, however, in our view, hardly probable; and we may accordingly name the year67 as the ultimus terminus ad quem. At the beginning of this, or toward the close of the previous year, this letter to Timothy must, then, have been sent from Rome. A closer reckoning is superfluous for our purpose, since the difference of a few months has no decisive influence either on the explanation of the language or the view of the facts. The view of Baronius already expressed, and accepted in passing by Bengel, that June29 of the year67 was the true day of the Apostle’s death, has no other origin than a tradition, worthy of little confidence.

At this time Timothy was at his post at Ephesus, where the First Epistle likewise had reached him, whilst the condition of the community still caused the Apostle just anxiety. His letter, which fully bean the character of a private communication, is designed to encourage Timothy, to acquaint him with the condition of the Apostle, and urge him, as soon as possible, to come and bring Mark with him ( 2 Timothy 4:9; 2 Timothy 4:11; 2 Timothy 4:21). The tone of the whole letter Isaiah, if possible, still more natural and affectionate than the first to Timothy; and, while in that the holy indignation of the Apostle against the errorists of the church is more apparent, there speaks in this rather the tender grief of a departing father. The mention of a great number of individual persons and names, which appear here, is an internal evidence of genuineness; and, among the pastoral counsels, there occur many expressions of surpassing worth for the doctrine as well as for the apologetics of Christianity ( 2 Timothy 2:8-13; 2 Timothy 3:15-17; 2 Timothy 4:7-8, and others).

§ 2. ITS CONTENTS AND DIVISION

After the usual introduction, together with the apostolic greeting, Paul thankfully calls God to witness, how unceasingly he thinks of Timothy, and heartily desires to see him, who had received so early the unstained faith of his grandmother and mother ( 2 Timothy 1:3; 2 Timothy 1:6). The admonition, added to this, touches first on the holy gifts ( 2 Timothy 1:6-18) which he had received though the laying on of hands. Timothy must stir up these gifts in himself ( 2 Timothy 1:6-7), and rightly employ them ( 2 Timothy 1:8) through patient suffering ( 2 Timothy 1:9-12), and through true adherence to the doctrine, which he had heard from Paul ( 2 Timothy 1:13-14). After a short sketch of the personal experiences of the Apostle ( 2 Timothy 1:15-18), there follows a second admonition ( 2 Timothy 2:1-13) to suffer boldly what is appointed him for the cause of the Lord. He must be a true soldier of Jesus Christ, a zealous workman in His great field, remembering the resurrection of Christ, and in view of the example of Paul, confiding in the truth of the Lord. But soon the tone of the admonition begins to grow more polemic, directed against the errorists, whose word and example might mislead Timothy to walk in an opposite path. The third great division of the Epistle ( 2 Timothy 2:14-26) contains advice, which concerns closely the conduct of Timothy toward these false leaders. He must avoid all strife of words (ver14), rightly divide the word of God ( 2 Timothy 2:15), and, as far as possible, shun idle babblings ( 2 Timothy 2:16-21); he must flee also youthful lusts, and not only seek to overcome his opponents, but also shame them, and strive to improve them through mild and friendly action ( 2 Timothy 2:23-26).

The Apostle now passes to the fourth principal division, in which he encourages Timothy to bold fidelity in view of the approaching apostasy of the last times ( 2 Timothy 3:1-5). He describes the immoral character and the wicked strivings of those, who should soon be made manifest even to that debased generation ( 2 Timothy 3:1-9); and sets before him the example of patience, which Timothy had seen in him ( 2 Timothy 3:10-13); and at the same time the task, which he would have to follow ( 2 Timothy 3:14-17); in which light he points him specially to the inspired Scripture, as the best defence against the overwhelming falsehood. Then, in the most solemn tone, the Apostle sums up with a few words the warning in regard to what lies before him, as well as the remembrance of what he has to do ( 2 Timothy 4:1-5).

Now the Epistle hastens to its close ( 2 Timothy 4:6-21). Paul prophesies his approaching martyrdom, and records his joyful hope of eternity ( 2 Timothy 4:6-8). He adds the prayer, that Timothy will come to him as soon as possible, since otherwise he may never perhaps see him Again in the land of the living. This invitation is yet more strengthened by a brief account of the Apostle’s forsaken state ( 2 Timothy 4:10-12), which is only relieved by Luke; wherefore he earnestly wishes to see Mark also by his side. Timothy is asked on this occasion to bring with him some necessary things for the Apostle ( 2 Timothy 4:13). Paul speaks further, before he reaches the close, of a severe opposition which he had experienced ( 2 Timothy 4:14-15); but also of a mighty aid, when forsaken of all, by which he is strengthened in the hope, that the hour will soon come of his complete deliverance, if not from death, yet through death ( 2 Timothy 4:16-18). Holy greetings and benedictions, as well as some personal topics, close the letter, which especially in this last part, bears so wholly undeniable a stamp of genuineness and reality, that we cannot enough wonder at the desperate attempts to hunt up another author than Paul. (Compare the General Introduction.)

Without any extended argument, the lasting authority of this second Epistle for the martyrdom of Paul is self-evident. It is a treasure for the Christian church of all ages, a noble crown of his earlier testimonies. “Mortem habebat Paulus ante oculos, quam subire paratus erat pro Evangelii testimonio. Quæcumque igitur hic legimus de Christi regno, de spe vitæ æternæ, de christianâ militiâ, de fiduciâ confessionis, de certitudine doctrinæ, non tanquam atramento scripta, sed ipsius Pauli sanguine accipere convenit; nihil enim asserit, pro quo mortis suæ pignus non opponat. Proinde hæc Epistola quasi solemnis quædam est subscriptio Paulinæ doctrinæ, eaque ex re præsenti;” Calvin.

§ 3. LITERATURE

Besides the writers already named in the first General Introduction, we may compare J. Bröckner, Commentt. de Epist. posteriori Pauli ad Timoth., Copenh, 1829; Programma ad locum apostolicum, 2 Timothy 2:8-13, Tüb1820. See further, on the Apostle’s second imprisonment, in reference to the genuineness of the Epistle, the remarks of Wiesinger, in his commentary on this passage, p581 et seq. Finally, in reference to the Pastoral Letters as a whole, Dr. C. E. Scharling, “Latest Inquiries as to the Song of Solomon -called Pastoral Epistles of the New Testament, translated from the Danish,” Jena, 1846.

01 Chapter 1 

Verse 1-2
I

Superscription and Salutation

2 Timothy 1:1-2
1Paul, an apostle of Jesus Christ by the will of God, according to the 2 promise[FN1] of life which is in Christ Jesus, To Timothy my dearly beloved[FN2] Son: Grace, mercy, and peace, from God the Father and our Lord Jesus Christ.

EXEGETICAL AND CRITICAL
2 Timothy 1:1. By the will of God, διὰ θελήματος. In the First Epistle the phrase Isaiah, “by the commandment of God.” The ἐπιταγή is the fruit of the θέλημα, and the choice of this latter word in this place is to be explained perhaps thus: The Apostle, in view of his approaching end, in Christian resignation, felt the need of directing his attention to His will, who, according to His own eternal counsels, had led him along this pathway (comp. Galatians 1:15-16). Psychologically, also, it is worthy of remark, how, in the opening of this last communication, in the very face of death, he places in the foreground the promise of life in Christ Jesus.—According to the promise of life, &c., κατ̓ ἐπαγγελίαν ζωῆς. We believe that in this way we can best render the sense of this enigmatical κατά. It is known how these words hare been variously explained in all periods. Luther has, according to the promise; De Wette, for the promise (or promising) of life, which by itself, without farther comment, is scarcely intelligible; others, still, interpret otherwise. In any event, something in the way of thought must be supplied. Certainly, they who maintain that ἐπαγγελία here cannot mesa proclamation, but promise only, are in the right. Yet κατά expresses necessarily the object of the apostolical function of Paul. Paul can be named, however, an Apostle for the promise of life, only from the consideration that he is called, through the will of God, to the office of proclaiming this promise (comp. Winer, Gramm., p358).—Promise of life is that promise the main substance of which is the true, eternal, and blessed life. What kind of life the Apostle here denotes, he states more particularly by the words, τῆς ἐν Χριστ. Ἰησοῦ. Since, indeed, this life is revealed and manifested personally in the Saviour, while in His fellowship it becomes the inheritance of all believers, so likewise is He the grand centre forth from which it streams without ceasing. It was the apostolic calling of Paul to set forth this life constantly; and just herein lies the power of proclaiming the gospel—its main substance being a promise of life, as the sinner needs it, and which he seeks in vain apart from Christ.

2 Timothy 1:2. Dearly beloved Song of Solomon, ἀγαπητῶ τέκνῳ. Certainly it is arbitrary to wish to find in the Apostle’s use of this adjective, instead of γνησίῳ ( 1 Timothy 1:2), a proof that Timothy no longer deserved that honorable epithet, on account of an open defect in the temper of his faith (Mack). 2 Timothy 1:5 establishes the contrary. The reason why this Word ἀγαπητῷ is here used, in our judgment admits of a very simple explanation. The Apostle, feeling that he must soon be separated, speaks in a more affectionate tone than before, and it is better suited to the wholly more subjective character of this second Epistle; which view is incorrectly questioned by Huther. It was not so much in the mind of the Apostle to bear honorable witness to Timothy, as to express the inwardness of the relation in which both stood to each other.—Grace, mercy, &c. See remarks upon 1 Timothy 1:2.

DOCTRINAL AND ETHICAL
1. By describing the gospel as a promise of the life which is in Christ Jesus, the characteristic distinction between it and the law is strikingly brought out, and its high, ali-surpassing worth at the same time is shown.

2. The gospel is no abstract system of doctrine by the side of or even higher than other systems, but it is a revelation of the life which is manifest in Christ, and which through Christ is conveyed to the sinner. In this particular Paul and John agree (comp. 1 John 1:2). The high scope of the manifestation of Christ was not that He might communicate to the spirit of man even a new wealth in religious ideas, but that he might give to the heart of the sinner, lying in spiritual death, the treasure of a new life ( Ephesians 2:1). But such a communication of life to the sinner, through Christ, is something inconceivable as long as one hesitates to acknowledge the true Godhead of the Lord (comp. John 1:1-4).

3. The tranquillity with which Paul—as we behold him not only in this opening of, but throughout the entire Epistle—contemplated death, is not only convincing proof of his true greatness, but it has also apologetic value. The tone of the Apostle furnishes proof alike of the glory of the gospel, and the mighty working of the power of God in His feeble servants.

HOMILETICAL AND PRACTICAL
Paul prepared to write the testament of love for his spiritual son and brother.—Paul remains true to his holy calling even unto death (comp. Matthew 24:13; Revelation 2:10).—The unwavering certainty of the Apostle in respect of his call to apostleship: (1) Its foundation; (2) its noble value.—Ministry in the gospel is no function of death, but a proclamation of life in Christ Jesus.—Eternal life for the Christian is in part something actual, and in part something future.—The communion of saints.—The high value of spiritual ties superior to those of flesh and blood.—God the Father communicates His highest gifts of grace to us, not otherwise than in personal fellowship with Christ.

Starke: Bibl. Würt.: All true teachers are spiritual fathers of their Christian and devout hearers ( 1 Corinthians 4:15).—Cramer: Teachers and scholars should love one another as parents and children ( 2 Corinthians 12:15; 1 Thessalonians 5:13).

Von Gerlach: “Life in Christ is to the Apostle, standing at the end of his course, even in view of the last, most bitter conflict, of the utmost moment.”

Footnotes:
FN#1 - 2 Timothy 1:1.—[Cod. Sin. has ἐπαγγελίας.—E. H.]

FN#2 - 2 Timothy 1:2.—[The recepta, and all modern critical editions, have a fullpoint after τέκνῳ.—E. H.]

Verses 3-5
II

Expression of the thankful remembrance of Paul at the continuous friendly relations with the beloved Timothy

2 Timothy 1:3-5
3I thank God, whom I serve from my forefathers with [in = ἐν] pure conscience, that without ceasing I have remembrance of thee [how that unceasingly I have remembrance respecting thee] in my prayers night and day;[FN3] 4Greatly desiring to see thee, being mindful of thy tears, that I may be filled with joy; [,] 5When I call[FN4] to remembrance [having remembrance of] the unfeigned faith that is in thee, which dwelt first in thy grandmother Lois, and thy mother Eunice; and I am persuaded that in thee also.

EXEGETICAL AND CRITICAL
2 Timothy 1:3. I thank God, χάριν ἔχω; instead of the more usual εὐχαριστῶ. A genuine Pauline beginning (comp, e.g., the Epistles to the Thessalonians), but doubly striking in these relations. The additional μου in some MSS. (see Tischendorf on this place), is nothing more than an imitation of Romans 1:8.—Whom I serve; a relative expression, and it is entirely superfluous to inquire into the special object of the Apostle in the use of it. In a friendly communication like the one now in hand, expressions are not so carefully weighed and measured. It is enough if, from the subjective tone of the Apostle, they can be satisfactorily explained. For the rest, that in this testimony which Paul gives concerning himself there is anything objectionable when compared with 1 Timothy 1:13, has been maintained even by Chrysostom: “Quandoque etiam dormitat bonus Homerus.” De Wette still farther sees in it only a disjointed compilation. But if, indeed, the Apostle had always been zealous to serve God in the best way, as well before as after his conversion, occasion might prompt him to speak of it; and yet here, just as in 2 Corinthians 1:12, no charge can be brought against him of an idle self-glorification. With some critics it seems to be forbidden, at the peril of life and limb, to give expression to particular religious experiences more than once, and especially when given in statements in any degree modified.—From my forefathers, ἀπὸ προγόνων; not Abraham, or others, who, as a rule, are named πατέρες by Paul ( Romans 9:5), but progenitores proximi, so that μου can be supplied. We know no particulars of the ancestors of the Apostle, but there is nothing to interfere with the supposition that they were truly God-fearing people; and in this case it is very conceivable that Paul treasured all the more, this historic continuity of the true service of God in his own family, since he himself died without leaving children behind him.—With pure conscience. A glance, this, at the sphere of the inner life in which the Apostle as well when Jew, as also later when Christian, had exercised this genuine service of God (comp. 1 Timothy 1:6).—That … night and day (Wie ich = how I). This incidental is connected with the previous participial clause; but we must be cautious about having recourse too quickly to the precarious assistance of parentheses.—̔Ως is to be translated how (Huther, Wiesinger), somewhat as in Galatians 6:10, and signifies, indeed indirectly, that the thankfulness to which the Apostle here gives expression has reference to no one but Timothy.—In my prayers night and day; the latter words serve to strengthen the ἀδιάλειπτον, with which they are most intimately connected, and they bring into clearer distinctness the thought that Paul scarcely ceased to think of his friend and pupil when praying, and that he bore him continually on his heart in its supplications. It is hence unnecessary[FN5] to connect νυκτὸς καὶ ἡμέρας with the following ἐπιποθῶν, as Matthies has proposed.

2 Timothy 1:4. Greatly desiring, &c. (comp. Romans 1:11; Philippians 1:8). The utterance of such a desire, which the Apostle expressed also in other passages, is so much the more natural here, as he sees his life approach rapidly its end (comp. 2 Timothy 4:21). In a most artless manner one participle here is subordinated to the other. “The longing after Timothy occasions the continual thought of him in the prayers of the Apostle, and it is nourished by the recollection of Timothy’s tears;” Huther.—Thy tears. Most probably those shed by Timothy on his last departure from Paul, like those of the Ephesian elders in an earlier day ( Acts 20:37).—That I may be filled with joy; if, indeed, he shall see Timothy again. We learn here how full of feeling the character of Timothy was, and, indeed, no less that of Paul himself (comp. Acts 20:37). “Lacrymæ flos cordis, out summam hypocrisin aut summam sinceritatem indicant. Ludibrium ex lacrymis indicium est pravitatis sæculi nostri;” Bengel.

2 Timothy 1:5. When I call to remembrance. Luther less accurately: “und erinnere mich.” Yπόμνησιν must here, as usually in the New Testament, be understood sensu activo (comp. 2 Peter 1:13; 2 Peter 3:1). The Apostle also here says, that through some circumstances, not farther indicated to us, his recollection was aroused touching something indeed which he knew already, but which now he had observed anew, viz, the unfeigned faith which dwelt in Timothy. Ammonius: “ἀνάμνησις, ὅται τις, ἔλθῃ εἰς μνήμην τῶν παρελθόντων, ὑπόμνησις δέ, ὅταν ὑφ̓ ἑτέρου εἰς τοῦτο προαχθῆ.—The unfeigned faith, ἀνυπόκριτος; a real trueness of faith, which, proceeding from the most inward, most living conviction, stands opposed to all sham and to all outward appearance.—Which dwelt first, &c. He who loves to name specialities of the kind, “something altogether too singular,” can indeed be a master in grammatical exegesis, but certainly not in psychological. Such details, in a private letter like this now before us, were just as natural upon the part of Paul as they must have been agreeable and edifying to Timothy; while, on the other hand, a forger would, without doubt, have taken pains to avoid special items, which could subserve no tendency (tendenz). There is no need, still further, of the supposition (Origen) that the mother and grandmother of Timothy were also relatives of Paul. It is enough that the Apostle had met both women on his tour of inspection at Lystra and Derbe ( Acts 16.), and had learned to value them as followers of the Lord.—First, πρῶτον; many years before the conversion of Timothy (“fortasse ante natum Timotheum;” Bengel), had faith dwelt in his grandmother and in his mother. It was not a bare, fleeting, momentary feeling, but an abiding, indwelling principle (comp. Ephesians 3:17); and in like manner also the Apostle is fully persuaded (πέπεισμαι—expression of confident expectation) that the same living faith dwelt also in Timothy himself, “quia fides est tibi quasi hereditaria” (Cornel. a Lapide in this place).—Lois= the better known Ααῒς.—Εὐνίκη=Victoria. Although the μάμμη usually denotes mother, yet it also often is used for grandmother, as is necessarily the case here, owing to the context. Timothy can also in a measure, what Paul wholly could declare, that he served God ἀπὸ προγόνων, which represents still more an affinity and likeness between the two.

DOCTRINAL AND ETHICAL
1. Although piety can by no means be named a natural inheritance, yet it may be said that, in many families, faith and love are transmitted from parents to children, and that Christian fathers and mothers save not only themselves, but also their households (comp. Acts 16:31). God-fearing families and households, in which faith is a perpetual treasure, and which renews itself in a certain degree within them, are in contrast with the ungodly. Many illustrations can be found collected in Lange’s interesting treatise, Blutsverwandte als Geistesverwandte in der Kirchen- und Weltgeschichte, in Gelzer’s Monatsblätter, November, 1859.

2. As Timothy, in respect of his spiritual life, was indebted extremely to his mother and grandmother, so is the kingdom of God rich in proofs of the blessings which pious mothers have secured for their subsequently distinguished sons. As examples, we name the following: Mary, Salome, Anthusa, Monica, Nonna, and others. Compare the beautiful observations of Neander, in the first part of the “Memorials,” and, still farther, Lange’s treatise Ueber den Antheil des weiblichen Geschlechts an der Entwickelung und Geschichte der Christlichen Kirche, in Gelzer’s Monatsblätter, August, 1858.

3. In the character of Paul, it is remarkable that the greatest extremes meet in him without neutralizing each other. The same Apostle, who deserves to be named a model of robust manliness, stands here before our eyes agitated by the most delicate, womanly feeling, and yet far removed from an effeminate sentimentality. By the recollection of the tears of Timothy already is his heart touched, and the joy which he desires most of all, is to behold once more the face of his friend and disciple. The man who in his mission-plans embraced the whole Jewish and Gentile world, has, at the same time, an open eye for individual family relationships, and can comprehend the little world of the hidden life of faith of a few modest provincial people. The teacher who could secure from his youthful disciple the recognition of his apostolic authority, did not think it beneath his dignity to call up before his vision the kindly image of his mother and grandmother. The Apostle, whose gaze lost itself in the far future, abandoned himself with evident satisfaction to the friendly reminiscences of a beautiful past.

HOMILETICAL AND PRACTICAL
Paul a pattern of obedience towards his own prescript: “In eveything give thanks” ( 1 Thessalonians 5:18). The high value of the recollections of a beautiful youth, especially at the close of the Christian’s course.—As sorrowful, yet always rejoicing ( 2 Corinthians 6:10).—The longing of love.—The duty of Christian intercession.—The communion of saints: (1) In their rich enjoyments; (2) in their painful limitations.—The infinite sublimity of the Christian fellowship of spirit, raised above the narrow limits of time and space.—The proportionate value of tears in the Christian life.—Thankfulness and prayer are most closely bound together (comp. Colossians 4:2).—Home education the school for the formation of true piety.—Christian faith in its morning (Timothy), at noon (Eunice), and at the evening of life (Lois).—How Christian faith brings back again youth to old age, and imparts, on the other hand, to youth something of the earnestness and dignity of age.—No love without genuine trust, yet genuine trust does not mean credulity.

Starke: Well is it for children to have pious parents, who from their youth will be led to godliness.—Good breeding ends with good bearing.—The parents’ sighs are the children’s defence.

Lisco: The memory of affection.—Bengel.: At the end of the journey there is something specially lovely in the thought of devout ancestors.—The older we become, so much the more do we perceive that our own life, in itself considered—our immediate activity—amounts but to little.—It becomes ever clearer that we count only in fellowship, not in our isolation.—Hence, it is in fact, and according to a wise ordering of God, completely necessary that we shall hold ourselves in humility.—Heubner: The throne of God is the place of union of separated friends.—The desire of one Christian friend to see another, must spring especially from the expectation of receiving with him new strength and joy for life, through the intercourse.—Piety drunk in with the mother’s milk passes over truly into sap and blood.

Footnotes:
FN#3 - 2 Timothy 1:3.—[Lachmann connects νυκτὸς κ. ἡμέρας with the words that follow. Tischendorf with the Recepta and the majority, with the preceding.—E. H.]

FN#4 - 2 Timothy 1:5.—Instead of λαμβάνων, λαβών is to he read here. The whole weight of authority favors it; A. C. F. G, and others. Tischendorf, Lachmann, Sin.

FN#5 - It may not be necessary, and yet well.—E. H.]

Verses 6-18
III

Exhortation to Timothy to stir up and to apply well the gifts of grace which had been conferred upon him.—The motive hereto; reference to the example of Paul, and others

2 Timothy 1:6-18
6Wherefore I put thee in remembrance, that thou stir up the gift of God, which is in thee by [through] the putting on of my hands 7 For God hath not given us the spirit of fear; [,] but of power, and of love, and of a sound mind[FN6] 8[self-restraint]. Be not thou therefore ashamed of the testimony of our Lord, nor of me his prisoner: but be thou partaker of the afflictions[FN7] of the gospel 9 according to the power of God; [,] Who hath [omit “hath”] saved us, and called us with a holy calling, not according to our works, but according to his own purpose and grace, which was given us in Christ Jesus before the world began[FN8] 10[before the ages]; But is now made manifest by [through] the appearing of our Saviour Jesus Christ, who hath [both][FN9] abolished death, and hath brought 11 life and immortality [incorruption] to light through the gospel: [,] Where-unto [In respect of which] I am appointed a preacher, and an apostle, and a 12 teacher of the Gentiles. For the [omit “the”] which cause I also suffer these things: nevertheless I am not ashamed; for I know whom I have believed, and am persuaded that he is able to keep that which I have committed[FN10] unto him against [unto] that day 13 Hold fast the form of sound words, which thou hast heard of [from] me, in faith and love which is in Christ Jesus 14 That good thing [fair trust] which was committed unto [to] thee, keep by [through] the Holy Ghost which [who] dwelleth in us 15 This thou knowest, that all they which are [all those] in Asia be turned away from me; of whom are Phygellus[FN11] and Hermogenes 16 The Lord give mercy unto the house of Onesiphorus; for he oft refreshed me, and was not ashamed of my chain: [,] 17But, when he was in Rome, he sought me out very diligently,[FN12] and found me. 18The Lord grant unto him that he may find mercy of the Lord in that day: and in how many things he ministered unto me at Ephesus, thou knowest very well [better].

EXEGETICAL AND CRITICAL
2 Timothy 1:6. Wherefore I put thee in remembrance. With these words the Apostle introduces an exhortation which is farther elaborated in the whole chapter, and founded in differing motives. Δἰ ἥν αἰτίαν refers back clearly to what immediately precedes. Just because Paul knows that the faith of the mother and the grandmother of Timothy dwelt in him also, he has the candor to address an exhortation to him, which would have been entirely out of place to an unbeliever—I put thee in remembrance, ἀναμιμνήσκω; I remind thee, hortandi notione inclusâ; Wahl.—That thou stir up the gift of God.Ἁναζωπυρεῖν, composed of ἀνά and ζωπυρεῖν; properly, to kindle again into a blaze the half-concealed coals under the ashes—to quicken them anew. Hence the significance of the revivifying of the inner spiritual fire. The LXX. use the same word ( Genesis 45:27), for the Hebrew חָיָה. The gift of which Paul here speaks is compared with a fire, precisely as in 1 Thessalonians 5:19, which is capable both of decrease and increase. The Apostle here, as in 1 Timothy 4:14, alludes to the gift of the calling (Lehrberuf) received from God, and addresses Timothy not as a Christian simply, but chiefly as teacher. It is somewhat premature to infer from this exhortation that Timothy was not fervent in spirit ( Romans 12:11). Certainly the holy fire was in him, but it should blaze forth in a yet brighter flame.—What teacher might not need continually such an exhortation, without our construing it into an indirect censure upon him? In the main, it contains nothing else and farther than what is written in 1 Timothy 6:11-12; 2 Timothy 2:15.—By the putting on of my hands (comp. 1 Timothy 4:14). The Apostle had, it is likely, taken personal part in the solemnity there mentioned; and it harmonizes fully with the more fatherly and confidential character of his second Epistle, that he emphasizes specially this his personal share in the transaction.

2 Timothy 1:7. For God hath not given us. The exhortation to increase spiritual capital becomes strengthened by reference to that which has been received already. Paul is himself conscious that he has received one and the self-same πνεῦμα with Timothy; and knows, likewise, on the ground of his own experience, how it operates, and what. This he states, first negatively, and then also positively. It is no spirit of fear, δειλίας (comp. Romans 8:15); with this distinction, however, that there, slavish fear before God, while here feeble timidity before men, is referred to as being in direct contradiction with the peculiar character of the Christian spirit. It appears obviously, that Timothy, who was of gentle disposition, borne down by manifold discouraging cares, was in special danger, more than others, of yielding weakly to despondency, without, however, being justly obnoxious to the suspicion of defect in his faith, or of unfaithfulness in his work. “Timothy seems, from the persecutions which the cause of the gospel encountered, and especially from what Paul had suffered, to have become inwardly affected and crippled (?) in his activity. We cannot well reach any other conclusion from the πνεῦμα δειλίας of 2 Timothy 1:7. He did not exercise the duties of the office conferred upon him with the freedom and energy which the relations of the community demanded.”—But of power, and of love, and of a sound mind. The first characteristic stands opposed to faint-heartedness; the two other qualities are added, apparently, by the Apostle, so that it may be distinctly manifest that he recommends no wild, rough exhibitions of force, but only such as were confined within legal limits. The ἀγαπή renders us capable for the offering of the greatest sacrifice for the cause of the Lord; the σωφρονισμός is that Christian self-control which imparts power to a wise bearing in action, and in all things knows how to keep within true bounds.

2 Timothy 1:8. Be not thou therefore ashamed … of his prisoner. From what he had stated generally in 2 Timothy 1:6-7, the Apostle now proceeds (in 2 Timothy 1:8-12) to particulars. He had declared of himself (in Romans 1:16), that he was not ashamed of the gospel of Christ, since it is a power of God unto salvation. Now it is his wish that Timothy shall freely make the same confession, although ridicule and shame attend the preaching of the gospel.—Of the testimony of our Lord, is not the martyrdom of Christ Himself, nor even the testimony of the death of the Lord upon the cross in particular, but, in general, the testimony of the truth which, by and with the preaching of the gospel, was set forth, and of which preaching, the Lord Jesus Christ was chief person and centre. Very naturally, this admonition is connected with what immediately precedes: “Timorem pudor comitatur, victo timore fugit pudor malus;” Bengel.—Nor of me his prisoner. The one thing was inseparably bound up with the other. Were Timothy ashamed freely to preach the Lord, then he would be in the highest degree unwilling to confess that he stood in any intimate relation with the imprisoned Paul. In the mind of the Apostle himself, his bonds were his badge of honor, which he would be willing at no price to forego (comp. Acts 26:29; Galatians 6:17). How thence could it be a matter of indifference to him, if any one, and especially Timothy, should be offended at them?—But be thou partaker, &c. Instead of avoiding, through an ignominious retreat, Suffering in behalf of the good cause, Timothy must rather courageously submit to it. Συγκακοπάθησον τῷ εὐαγγελίῳ; not, suffer with the gospel, bear with it the disgrace attached to it, but, suffer with me, who also am suffering (σύν) for the gospel, which must be preached at any risk, and is thoroughly deserving of the grandest sacrifices. Τῷ εὐαγγελίῳ, a dativus commodi, wholly like Philippians 1:27. And in order to repel every possible objection, as if the fulfilment of this heavy demand might far surpass the powers of Timothy, the Apostle now adds: according to the power of God; which words are not to be understood as in apposition with τῷ εὐαγγελίῳ, but with συγκακοπάθησον. The Divine power which was already (according to 2 Timothy 1:7) in Timothy, would fit him for the offering of the heaviest sacrifice.

2 Timothy 1:9. Who saved us. That Timothy might be still more emphatically aroused to courageous endurance, Paul reminds him of the infinite wealth of the salvation, to the personal enjoyment of which he had come through the very same gospel. Here also, as usually in the Pastoral Epistles, God is set forth as σωτήρ of the faithful through Christ. Of this σωτηρία, Paul and Timothy, like all believers, are actual partakers. The means through which this σωτηρία becomes theirs, Paul signifies epexegetically when he speaks here of the calling. In this passage, moreover, as generally with the Apostle, we must not think of a mere outward calling which happens without any distinction between believers and unbelievers, but of an outward and an inward calling, to which Prayer of Manasseh, on his part, has responded through the obedience of faith (comp. Romans 8:30). It is in the highest degree arbitrary to think here exclusively of a special calling to the office of a Christian teacher (Heydenreich), since it is evident from the context that nothing else than the general Christian calling is meant. It is called holy not so much because it proceeds forth from the Holy Ghost, but chiefly because it urges and obliges to holiness. But wherein the origin of this wholly incomparable advantage is to be found, the Apostle states in what immediately follows: Not according to our works, but according to his own purpose and grace, &c. A genuine Pauline compendium of his preaching of the gospel (comp. Romans 3:24; Ephesians 1:4). The standard (κατά) is not our works (comp. Titus 3:5; Ephesians 2:8-9), but solely and alone the free grace of God, the only ground of which is in Himself (αὐτοκίνητος), and is excited, merited, or called forth through nothing in the creature. Consequently, the emphasis here must be placed upon ἴδιος; and the grace which was given us in Christ Jesus before the world began, is to be regarded as the actualization of God’s idea of that which He had purposed in Himself (comp. Ephesians 1:10). “What God determines in eternity, is as good as already made actual in Time;” De Wette. Here, as always with Paul, Christ is represented as the centre of Divine grace (χάρις). That this grace is already bestowed before the world began, πρὸ χρόνων αἰωνίων, is a proof, moreover, that it is entirely independent of the works of men. “Ab ordine temporis, argumentatur, nobis salutem gratis esse datam, quam minime eramus promeriti. Nam si ante mundi creationem elegit nos Deus, non potuit operum habere rationem, quæ nulla erant, quum nondum essemus ipsi. Nam quod sophistæ cavillantur, Deum operibus, quæ prævidebat, fuisse adductum, non longa solutione indiget. Qualia enim futura erant opera, si essemus a Deo præteriti, quum omnium bonorum fons et initium sit ipsa electio?” Calvin. “From the order of time he adduces argument that salvation is given to us freely, we being in no degree deserving of it. For if God chose us before the creation of the world, he could not have the ground (rationem) of works, which were null when we were not yet in existence. For the cavil of the sophists, that God was governed by the works He foresaw, does not need a lengthened discussion. For what were future works, had we been passed by by God, since election itself is the fountain and beginning of all good works?”

2 Timothy 1:10. But is now made manifest, &c. Over against what God had purposed from eternity, the Apostle sets forth now what He had done in the fulness of time to realize His determination. He means a φανέρωσις, not only through the word of the gospel, but through the highest deed of Divine love, visible in the manifestation of Christ. The Apostle states a sort of antithesis to this in Romans 16:25. The manifestation of the Lord, ἐπιφάνεια, is not only His coming into the world per se, but His earthly manifestation in its complete circumference; and the fulness of blessing from it is expressed, negatively and positively, in these words: Who abolished death, and brought life and incorruption to light. The antithesis of life and death is thoroughly Pauline. Both words here must be understood also in their full force. By death, we must not think simply of the moment of separation between body and soul, but of that death which, as the wages of sin, forms a decided opposition to spiritual and eternal life, ςωή. We must think of death as the power which has seized the entire Prayer of Manasseh, body and soul, in consequence of sin, and which makes physical the precursor of moral death (Wiesinger). Life, on the other hand, is that true, spiritual life, which is perfectly identical with the highest happiness, is enjoyed, indeed, this side the grave, is not destroyed by death, and is perfected beyond. The exegetical clause, καὶ ἀφθαρσίαν, denotes it as eternal, imperishable; so that the idea coincides nearly with the ζωὴ αἰώνιος of John. Christ now has destroyed this death. Καταργεῖν signifies here also, as in 1 Corinthians 15:26; Hebrews 2:14, such a destruction that death is despoiled of his whole power. “In Græcis scriptoribus hoc sensu legere non memini;” Winer. Already now, for believers, death is nothing; the time will come when it shall cease to be. On the other hand, Christ has brought to light life and immortality. Φωτίζειν, an expression which is chosen all the more appropriately here, since also the power of death is a power of darkness. Not only because Christ has imparted this life and immortality to His own (Huther), but chiefly because He has revealed this, and placed it before our eyes, can it be said of Him that He has brought both forth from darkness into light. Never would the world have experienced what eternal life and immortality, in the full meaning of the words, are, had it not beheld them in Christ. We are not accustomed to think here exclusively of the death and resurrection of Christ, although these are in no way excluded. Through His entire manifestation and activity He has bestowed upon us the blessings here mentioned. For the rest, it is obvious that the revelation of life which is given in Christ is likewise, for believers in Him, a communication of life.—Through the gospel; here brought forward as the instrument through which the revelation of life, which was given objectively in Christ, comes subjectively to the knowledge of believing Christians. The gospel is not considered here simply as doctrine, but also as the power of God to save all who believe in it ( Romans 1:16; 1 Thessalonians 2:13).

2 Timothy 1:11. Whereunto … a teacher of the Gentiles (comp. 1 Timothy 2:7). This also is an addition, which does not spring from apologetical considerations, but from the personal heart-necessities of the Apostle. It is as if he felt with twofold force the need of setting forth to himself, in his deep humiliation, his high rank. The accumulation of the words here is in no way a tautology. Κήρυξ is the general signification of the Christian office of teaching, which embraces also evangelists and prophets. Of this genus, ἀπόστολος is a species, while διδάσκαλος ἐθνῶν is the designation of the sphere in which the apostolate of Paul moves. There is no sufficient ground for removing ἐθνῶν[FN13] from the text, as critically suspicious.

2 Timothy 1:12. For which cause, &c. Here also, as in 2 Timothy 1:6, δἰ ἤν αἰτίαν belongs to what immediately precedes. Because, indeed, I am appointed a preacher, &c, καὶ ταῦτα πάσχω. The Apostle thinks of his present imprisonment, with all the calamities connected with it, which for Timothy require no more explicit description.—Ἀλλ̓ οὐκ ἐπαισχύνομαι; namely, of the suffering which I must bear for the Lord’s cause. The Apostle wishes, evidently, to encourage Timothy, through his own example, to carry out his prescript ( 2 Timothy 1:8). And upon the question whether it be possible for him to reach such a height, he refers to the source of his own joyfulness.—For I know, &c. ̔͂Ω πεπίστευκα; pudorem pellit fiducia futuri; Bengel. Christ might be the implied subject of discourse (comp. 2 Timothy 1:10); but it is more evident that God is (comp. Acts 27:25; Titus 3:8), although it is obvious that not God in Himself, but specially God in Christ, is the object of the believing confidence of the Apostle. That which immediately follows, shows upon what ground this trust can be so firm and unwavering.—And am persuaded that he is able, &c. The certitude here expressed is that of living faith, the object of which is the almightiness of God.—To keep that which I have committed, &c, τὴν παραθήκην μου (comp. 1 Timothy 6:20). As the same word is used in 2 Timothy 1:14 in this chapter, the presumption Isaiah, that in all these places the same thing is denoted; which certainly is possible, though by no means necessary. If we understand the word in the sense in which it is used in 1 Timothy 6:20, then we must think necessarily of the apostolic function (De Wette, Otto, and others), and find this thought: I am persuaded that the Lord, according to His might; will ever guard that, the administration of which He has entrusted to me, &c. But how could the Lord guard, in the strict sense of the word, the office of Paul, when Paul himself should no longer be upon the earth, while, in fact, he was expecting to fall asleep before the Parousia? Hence it is more simple, by πὴν παραθήκην μου, to think of something which Paul, on his part, had confided to the Lord, and had given in trust as a costly treasure, so that now he would not be solicitous about it even for a moment. And on the question what this could be, it is altogether the simplest we hold, to think here of the eternal salvation of his soul, and also to understand the word in the sense in which Calvin wrote upon this place: “Observa etiam nomen depositi pro vita æterna; nam inde colligimus, non alitur in manu Dei salutam nostram esse, ac sunt in manu depositarii, quæ ipsius fidei custodienda tradimus. Si penes nos esset salus nostra, quot assidue periculis exposita foret? Nunc vero bene Esther, quod apud talem custodem reposita omni discrimine est superior.”—(“Observe also the name deposit for life eternal: for we collect thence that our salvation is not otherwise in the hand of God than those things are in the hands of a trustee, which we yield under the guardianship of faith itself. If salvation were in our keeping, how constantly would it be exposed to dangers. Now indeed it is well that it is in the keeping of such a custodian, and above all risk.”) Other views can be found collected and examined by De Wette and Huther on this place. By the indefiniteness of the expression, and the absence of any clearer indication in the context, it is difficult to hit upon a view which leaves no single difficulty remaining.—Against that day; the day of the coming of Christ, when that which is hidden shall be brought to light, and the crown of life shall be given to all who love His appearing (comp. 2 Timothy 4:8).

2 Timothy 1:13. Hold fast the form, &c. “Repetit præceptum de conservanda puritate doctrinæ, quod sæpissime in divinis concionibus recitatur. Et summa comprehensa est in hoc dicto: si quis aliud Evangelium docuerit, anathema sit. Usus est Paulus hic singulari verbo: retineas formam sanorum verborum, i.e, quæ tibi antea declineata est. Vult et res ipsas retineri et modos loquendi perspicuos et usitatos prophetis et apostolis. Quamquam enim non superstitiose postulat ubique eadem verba recitari, tamen vult vitari ambiguitates etλογομαχίας;” Melanchthon. (“He repeats the precept concerning the preservation of the purity of doctrine, which is most frequently uttered in Divine addresses. And the sum is comprised in this saying: If any one shall have taught another gospel, let him be anathema. Paul uses here the verb singular: hold fast the form of sound words—i.e., which has been set forth to thee before. He desires that both things be held fast, and also the clear modes of speaking, and such as were customary with apostles and prophets. For although be does not superstitiously demand that the same words be everywhere recited, he wishes nevertheless that ambiguities and λογομαχίαι be avoided.”) By ὑποτύπωσις is to be understood a brief sketch of Christian doctrine over against an extended treatise. Some commentators (e.g., Herder) have thought here of a written draft, which Paul had left behind as a guide to Timothy. But in this case Paul would not have said, which thou hast heard of me, but, which I have sketched for thee. He has certainly written the form here indicated, but in such a style as is meant, e.g., in 2 Corinthians 3:3. Upon the mind of Timothy the ὑποτύπωσις was impressed in indelible colors, and therefore he could do nothing better than to keep himself up to it as closely as possible. Ἕχειν also here is equivalent to κατέχειν, as well as φυλάσσειν, 2 Timothy 1:14.—In faith, &c. (not, of faith and of love; Luther). No indication, this, of what were the contents of sound words, but an exhibition of the style and way in which Timothy should hold fast the words of the Apostle. Not in an outward, mechanical way, but also that faith and love might be like a vase in which the model referred to would be preserved; so that for that reason likewise also, it was the personal and spiritual characteristic of Timothy. If this last existed, then would he reproduce independently, without the slightest injury to the truth, the sound words of the Apostle, and repeat them, in no degree only as an echo, in a lifeless way. By the addition, love Which is in Christ Jesus, is signified that this love must be kept up and preserved in personal life-fellowship with the Lord Jesus Christ. This love of the heart sharpens the memory of the understanding in the preservation of the sound words, as this is seen, e.g., in the Evangelist John, who in his advanced age was still in condition to repeat the extended dialogues and discourses of the Lord.

2 Timothy 1:14. That good thing which was committed unto thee, keep, &c. A concluding exhortation, in which all that is said in 2 Timothy 1:6-13 is yet once briefly summed up. (Upon παραθήκη, see on 1 Timothy 6:20). There is no adequate ground for understanding this word here wholly in the same sense as in 2 Timothy 1:12, There the Apostle spoke of a deposit (depositum) with which he had entrusted his God; here, on the other hand, he speaks of a cause which God had confided to Timothy. Many interpreters think exclusively of the sound words spoken of in 2 Timothy 1:13; but in this case there would be a flat tautology. This exhortation is referred more appropriately, perhaps, to 2 Timothy 1:6, and by παραθήκη is understood the χάρισμα τοῦ Θεοῦ which Timothy had received for the work of his ministry. This trust committed to him is named good, in the same sense in which the Apostle earlier ( 1 Timothy 6:12) had spoken of the good fight of faith. Timothy ought to keep this free from all harm, not through his own, strength, but through the strength of the Holy Ghost who dwells in us, the believing, without distinction, and along with Whom the power to remain true and steadfast is imparted. “Timothy should not apply any human instrument to the keeping of the παραθήκη; the only instrument must be the Holy Ghost; that Isaiah, he must permit Him to rule and work without trammels and freely in him, and do only that to which He directs him” (Huther).

2 Timothy 1:15. This thou knowest, that all, &c. As a warning for Timothy, who ought to see, in the examples, alleged, the consequences of a want of watchfulness, Paul reminds him of what he had suffered at the hands of the unfaithful Asiatics. This thou knowest, οἶδας τοῦτο; the thing itself is known indeed to Timothy, but it is here most appropriately recalled to his memory. “It is indeed very natural, that while he exhorts one to courage, he sets before him examples of cowardice and inconstancy” (Schleiermacher). Perhaps, moreover, the place admits of translation in the form of a question, thus: “Knowest thou indeed this?” Οἶδας τοῦτο =ἀγάπας με ( John 21:15). The matter itself to which Paul here alludes is somewhat obscure. By Asia, Asia proconsularis is to be understood here—Mysia, Phrygia, Lydia, and Caria (Asia cis Taurum, or, according to Ptolemy, ἡ ἰδίως καλουμένη Ἀσἱα). There is no occasion, in the meanwhile, to think, by those who are in Asia, (ἐν τῇ ̓Ασιᾳ), exclusively of the teachers of false doctrines, since through their errors they had already become separated from Paul in principle. There were also believers in general, who, after they had first followed the Apostle to a certain point, had, in a way not known to us, turned from him. Ἀποστρέφειν = aversari, to turn the face from any one, to turn the back upon; also, inwardly to renounce any one. A wide field for conjecture has here opened itself to exegetes. The most prevalent view (Chrysostom, Theodoret, et al.) Isaiah, that persons from Asia Minor, who, upon some occasion, had come to Rome during this imprisonment of the Apostle, were ashamed of him in his bonds, and had not taken any notice of him. The view also has some probability, that certain persons had come to Rome from Asia Minor with the design, originally, to serve Paul as witnesses upon his trial, but, when they observed that his cause would terminate unfavorably, had prudently withdrawn. The only difficulty, then, were that we should expect to read, ὁι ἐκ Ἀσίας, while ἐν Ἀσίᾳ is written. If we bear in mind, however, that they had their dwelling in Asia, and that, when this Epistle was written, they had returned thither, this difficulty disappears. Others think otherwise. Of Phygellus and Hermogenes, whom Paul mentions here by name, either because their conduct had affected him most unpleasantly, or also because they were specially known to Timothy, we discover no farther trace. Over against these, was the bearing of him of whom honorable mention is made in part in 2 Timothy 1:16-18, doubly praiseworthy.

2 Timothy 1:16. The Lord give mercy … Onesiphorus. The Onesiphorus here mentioned was probably, too, an “Asiatic,” dwelling at Ephesus (see 2 Timothy 4:19). It is not impossible that he was a merchant, and had come to Rome upon business, and felt himself impelled, by this opportunity, to manifest his sympathy in the fate of the Apostle. The express mention of his house, and the pious wish of the Apostle for Onesiphorus himself ( 2 Timothy 1:18), gave occasion to the supposition that this disciple dwelt no longer among the living when this Epistle was written. Be this as it may, he oft refreshed me, writes the Apostle; through practical proofs of love, and not, indeed, merely through meat and drink (De Wette), but through everything he had done, to give joy to the heart of the Apostle. Ἀνέψυξεν an ἅπαξ λεγόμ., which signifies, in general, to cool off, to refresh. Indeed, this one circumstance, which Paul here expressly mentions, was not with out some influence upon his exhortation ( 2 Timothy 1:8).—And was not ashamed of my chain; had also contributed richly to his comfort. Onesiphorus had acted, in fact, in a way entirely in contrast with the others who were “of Asia.”

2 Timothy 1:17. But when be was … and found me. In a city so populous, in which there could be no scarcity of prisoners held under the most diversified accusations, it was not easy, indeed, to find the imprisoned Apostle, especially since whosoever put too definite inquiries, thereby perilled his own safety. Onesiphorus, meanwhile, as he himself probably afterwards informed the Apostle, shrank from no inquiries, allowed himself no rest, until he had found his forsaken friend. Here also is a proof that the relations of the second imprisonment were far unpleasanter than those of his first (comp. Acts 28:30-31). According to the evidence of A. C. D1 F. G, and other MSS, σπουδαίως seems to deserve preference to the usual reading, σπουδαιότερον.

2 Timothy 1:18. The Lord grant unto him … in that day. What the Apostle himself cannot repay, that, he hopes, the Most High Judge will. Were Onesiphorus already asleep, then also it follows from this place that the Apostle thought of the supreme decision as not occurring immediately after death, but first in the day of the παρουσία of the Lord, whose appearing Hebrews, in the meanwhile, represented as wholly near at hand, so that the interval between death and that great event, for his way of thinking, was fused into on insignificant moment.—The Lord grant unto him that he may find mercy of the Lord; a form of speech without art, in which we may take the second κύριος for the pronoun reflexivum, παῤ ἐαυτοῦ. But in case it is believed necessary to distinguish the subjects, then by the second κύριος Christ must be certainly understood; by the first, either God the Father, or God in the entire fulness and incommunicability of His essence.—And in how many things he ministered, &c. The Apostle does not speak here exclusively of the services done unto him (so Luther: “How much he has served me,” &c.), but wholly in a general way of the services which Onesiphorus, at Ephesus, had rendered to the cause of God’s kingdom. This, Timothy, as dwelling there, knows very well—better, e.g., than the Apostle could tell him (comp. upon this Comparative, Winer, p217).

DOCTRINAL AND ETHICAL
1. As every true Christian has received his χάρισμα, so the most sacred obligation rests upon him to employ this gift without ceasing. The fire which is not blown upon, goes out; and the spiritual capital which we possess is ours only as long as we care unceasingly for its preservation and increase. Here, also, the word of the Lord applies: “He that hath, to him shall be given,” &c. ( Matthew 13:12). The means through which the awakening of this entrusted gift is brought about, are chiefly threefold: Prayer, whose breath makes the glimmering fire burn brighter; reading of the Word, through which the Spirit speaks to us, and is awakened in us; and the fellowship of the saints, through which the individual life is preserved from sickly conditions and death. Rightly says Melanchthon on this place: “Homo renatus non Esther, ut statua, sed ideo datur Spiritus Sanctus, ut inchoëtur in nobis libertas, et possumus jam inchoare obedientiam, nec Spiritus Sanctus est otium, sed est flamma et agitatio divina, repugnans diabolo et infirmitati carnis et accedens motus tales, qualis ipse Spiritus Sanctus est. Huc pertinet tota parabola de negotiantibus, Luc. xix.” Divine and human agency move here inseparably together.

2. What exercitia pietatis in particular are to be recommended to the minister of the gospel, is a difficult question (comp. Observ. on 1 Timothy 4:7). The Catholic (Roman) Church has surely done too much of a good thing, and laid upon the clergy a daily burden of private exercises (ἀσκησις), whereby the spirit is deadened, and valuable time is passed in a mechanical routine. On the other side, it is certainly to be deplored that so frequently the freedom of the evangelical clergyman, in this respect, is misspent for want of discipline, and that, in the due care for others, his own spiritual well-being is often entierly forgotten. Labor would doubtless be more successful, if the study were also more of a closet for prayer. Without precisely binding himself formally to a strict private rule (privat agende), as this, in the last age, was more than once recommended, it is not to be overlooked that the freest development of the spiritual life needs continuously training and guidance. To the helps which can be recommended freely without qualification, belongs, amongst the rest, the reading of biographies of those of the clergy within whom Christ has gained, above many others, a fulness of stature, as, e.g., Louis Harms, Chalmers, Oberlin, Hofacker, Spleiss, and others.

3. Although Paul had laid his hands upon Timothy with desirable effect, still it in do degree follows that the ordinary communication of the Holy Ghost is bound up sacramentally with the laying on of hands, and that a character indelibilis must be ascribed to ecclesiastical ordination, as this is insisted upon by Rome, while appeal is made, amongst others, to 2 Timothy 1:6. There is here absolutely no mention of ordination in the later, hierarchical sense. The exhortation to stir up the Spirit, presupposes much more, that in spite of the ἐπίθεσις τῶν χειρῶν, He would otherwise become extinct, and in so far proves against rather than for the character indelibilis. Upon the treatment of Ordination in the spirit of Christ and of the evangelical Church, one can find striking words in Nitzsch, Prakt. Theol., Bd2, p441 et seq.
4. To be ashamed of the cause of the Lord is possible enough, especially in gentler Melanchthon-natures, such also as Timothy seems to have been—natures which are better fitted for patient suffering than for courageous conflict for the truth. Here also the power of sin is manifest, that men are so often ashamed of the very thing which they should esteem their highest honor; and inversely, they find their highest honor in that which must produce their deepest shame. Fundamentally, sin has destroyed all, but grace restores again, all.

5. The doctrine of the free grace of God in the calling and election of the sinner, is one of the chief foundations in the structure of Pauline soteriology, and likewise one of the greatest treasures of the Church, reformed according to the word of God. He only who exaggerates and presses in an unspiritual way this doctrine, the supreme consolation of believers, can make it resemble a heathen fatalism. (Comp. P. Lange’s treatise on the question, “What authority is due still to the peculiarity of the Reformed Church in the scheme of faith (Glaubenslehre) of our own time?” in the Miscellanies, New Series, ii, pp1–52. Bielefeld, 1860.)

6. Paul, is to us ( 2 Timothy 1:12) a speaking exemplar of the blessed certitude of faith, whereby the claim of many, that such certitude is the fruit of spiritual pride and idle conceit only, is strikingly contradicted. The Roman Catholic Church denies that the Christian, this side the grave, can be assured of his salvation; and upon this point many Protestants are almost cryptocatholic. Nevertheless, it is palpably clear that the believer does not build his certitude upon anything he finds or is competent to within himself, but upon the eternal grace and fidelity of God, which certainly will complete the good work ( Philippians 1:6). Perhaps the misunderstanding of many would be removed, if less were said of the perseverantia, and more of the conservatio sanctorum.

[This is weir expressed. I think, however, we should distinguish between the certitudo gratiæ and the certitudo beatitudinis æternæ. Certitude is only one form of the fiducia which is the essence of justifying faith. Of this we may be, ought to be assured; but of the certitude of everlasting salvation we cannot speak as an essential or factor in the consciousness of the believer. It is very desirable that we revise our habits of teaching upon this article. The reader is referred to the following observations by the late Sir W. Hamilton (“Discussion on Philosophy,” &c, London, 1852, on pp493, 494) These are important in themselves, and tend to justify in an original style the remark so frequently made, that Protestants and Roman Catholics do not differ as much now as formerly in the article of Justification:

“Assurance, personal assurance (the feeling that God is propitious to me, that my sins are forgiven, fiducia, plerophoria fidei), was long universally held in the Protestant communities to be the criterion and condition of a true or saving faith. Luther declares that he who hath not assurance, spews faith out; and Melanchthon makes assurance the discriminating line of Christianity from heathenism. It was maintained by Calvin—nay, even by Arminius—and is part and parcel of all the Confessions of all the churches of the Reformation down to the Westminster Assembly. In that synod, assurance was in Protestantism, for the first time, declared not to be of the essence of faith; and, accordingly, the Scottish General Assembly has, subsequently, once and again condemned and deposed the holders of this, the doctrine of Luther, of Calvin, and of the older Scottish Church itself. In the English, and more articulately in the Irish Establishment, it still stands a necessary tenet of belief. Assurance is now, however, disavowed when apprehended by churchmen, high and low; but of these, many, like Mr. Hare, are blissfully incognizant of the opinion, its import, its history, and even its name. This dogma, with its fortune past and present, affords, indeed, a series of the most curious contrasts. It is curious that this cardinal point of Luther’s doctrine should, without exception, have been constituted into the fundamental principle of all the churches of the Reformation, and, as their common and uncatholic doctrine, have been explicitly condemned at Trent. It is curious that this common doctrine of the churches of the Reformation should now be abandoned virtually in, or formally by, all these churches themselves. It is curious that Protestants should now generally profess the counter doctrine asserted at Trent in the condemnation of their own principle. It is curious that this, the most important variation in the faith of Protestants, as, in fact, a gravitation of Protestantism back towards Catholicity, should have been overlooked as indeed in his days undeveloped, by the keen-eyed author of “The History of the Variations of the Protestant Churches.” Finally, it is curious that, though now fully developed, this central approximation of Protestantism to Catholicity should not, as far as I know, have been signalized by any theologian, Protestant or Catholic; whilst the Protestant symbol (Fides sola justificat—Faith alone justifies), though now eviscerated of its real import, and now only manifesting a difference of expression, is still supposed to discriminate the two religious denominations. For both agree that the three heavenly virtues must all concur to salvation; and they only differ, whether Faith, as a word, does or does not involve Hope and Charity. This misprision would have been avoided had Luther and Calvin only said, “Fiducia sola justificat,” “Assurance alone justifies;” for, on their doctrine, assurance was convertible with true faith, and true faith implied the other Christian graces. But this primary and peculiar doctrine of the Reformation, is now harmoniously condemned by Roman Catholics and Protestants together.”—E. H.]

7. The evangelical doctrine here alluded to ( 2 Timothy 1:10), that the Lord has overcome death, is illustrated yet farther, chiefly from apostolical expressions, as 1 Corinthians 15:55-57; Hebrews 2:14. Upon the question, how and whereby Christ has achieved this victory, one can refer: 1. To his whole manifestation, by which the true life in its full glory is revealed; 2. to His death, through which sin, the sting of death, is atoned for, and the law, the strength of sin, is fulfilled; 3. to His resurrection on the third day, through which He has burst asunder the bands of death, and triumphed over the power of hell; 4. to His intercession in heaven, whence also He sends down His spirit unceasingly, who imparts the true life, and delivers from the spirit of death; 5. to His final παρουσία, with which He will banish death from the creation ( 1 Corinthians 15:26; comp. Revelation 21:4).

8. What Paul says of the Holy Ghost as indwelling within the believer, refers us to the highest blessing of the New Covenant, in which the Holy Ghost is the immanent vital principle of all the redeemed. During the Old Covenant, He over-shadowed momentarily individual holy men of God; in the New, He abides perpetually in the heart of each Christian.

9. What the Apostle says in praise and recognition of the proofs of love shown to him by Onesiphorus, is also a practical explanation of the words of Jesus ( Matthew 25:34-40).

10. In case, even, that Onesiphorus were really dead at the time of the writing of this Epistle, still the Roman Catholic interpreters are in error when they find, in 2 Timothy 1:18, a proof of the lawfulness and obligation for intercessory prayers for the dead. The case here was altogether special, and cannot, without great wilfulness, be applied as the foundation of a general rule for all the dead. On the other side, it is often forgotten that the gospel nowhere lays down a positive prohibition to follow with our wishes and prayers, if our heart impel us thereto, our departed while in the condition of separation; and hence, in any case, it is well to distinguish between the Christian idea which lies at the foundation of such inward needs, and the form of later church rite, and practice.

HOMILETICAL AND PRACTICAL
Fire is a striking image of the Holy Ghost In this, that it must be kept up and fanned without ceasing.—It is not enough to be in Christ; one must be rooted in Him, grow, and bring forth fruit.—Do ye not know of whose Spirit ye are children?—The Spirit of power, of love, and of a sound mind.—a threefold chord, where no tone can be wanting or transposed without sharp dissonance.—False shame about the gospel of Christ: (1) How general; (2) how unfounded; (3) how destructive it is.—The Christian (1) need not be ashamed of the gospel; (2) dare in no case; and (3) also will not be ashamed of it, if he will in truth be a Christian.—It is not enough to contend for the truth; one must know also how to suffer for it.—There is no better protection against false shame than firm faith in free grace,—The deficiency of merit, and the necessity of good works in the Christian’s life of faith.—“Nisi opera videam extra, non credam fidem, esse intra;” J. Huss.—Jesus the death-conqueror: (1) The enemy which Hebrews, as such, overcomes; (2) the peace which Hebrews, as such, restores; (3) the crown which Hebrews, as such, merits.—In how far is death already conquered for the Christian, and in how far not yet? Comp. “Heidelberg Catechism,” Ans42.—The gospel a revelation of life.—“I know in whom I believe,” the sublimest science of faith.—A science has so much more a higher value, the more (1) it moves in loftier spheres; (2) is built upon firmer foundations; and (3) presents a greater wealth in practical results. All this is true of this, as of no other science.—The way, degree, ground, and fruit of the Christian assurance of faith.—There is no firm hold in sound doctrine which could signify anything in Paul’s judgment, as long as it is not coupled with personal faith and love in life; 2 Timothy 1:14. (1) No servant of Christ is without a committed trust; (2) there is no trust which does not require careful watching; (3) no careful watching is conceivable without the power of the Holy Ghost dwelling within us.—Paul, as the Lord, was also forsaken in distress by unfaithful friends.—True Christian brotherly love ( 2 Timothy 1:16-18) (1) tested; (2) confirmed; (3) requited.—No labor of love which is positive, goes wholly unrewarded ( Hebrews 6:9-10).—Think of those in bonds, as bound with them ( Hebrews 13:3).

Starke: Bibl. Würt.: As sparks go out in the ashes when one does not rekindle them, so also the gifts of God are lost when they are not made use of for the glory of God, for the Church, for the public, and for the benefit of one’s neighbor, as that for which they are bestowed ( Matthew 25:30).—Langii Opus B.: The prisoner of Christ, nevertheless God’s child, redeemed of Christ, and His ransomed possession, and yet His prisoner; this belongs to the mystery of the Cross.—The power of God, which is mighty in them that believe, one never sees more gloriously than in sorrow.—He who allows hands to be laid upon him for the office of preacher, allows them also to be laid upon him for imprisonment, if God so order ( 2 Timothy 1:6).—Believers are already saved in the kingdom of grace.—Hedinger: Christ has obtained for us twofold blessings, privativa and positiva; He has taken away the noxious, and brought for us the salutary.—Wilt thou doubt thy salvation? As truly as thou believest, and art assured of thy faith, canst thou be assured of thy salvation.—Conflagration, plunder, and war take away all! What is there more?—The best in secured. It is on high, in heaven, well secured.—He who will have the assistance of the Holy Ghost; especially in the office of teaching, must have Him also as an indweller.—Starke: We think often, with Elijah, as if we were alone and forsaken; but God preserves for Himself always a Church amongst much erring, godless, and abandoned men ( 1 Kings 19:14-18).—Faith is not high-minded; it associates affectionately with the most insignificant and miserable.—Canst thou not requite thy benefactors, then with and pray heartily that God will ( 2 Samuel 19:32-39).

Heubner: Inspiration must not be fanatical ecstasy.—To desert a friend and benefactor who is fallen into misery and disgrace, is baseness to the last degree.—Where apostolic earnestness Isaiah, can ignominy not long stay away.—The deliverance of the human race is the supremest wonder of Divine love; precisely therefore, also, there is no nobler office than the office of reconciliation.—The hope of immortality first through Christianity is firmly established.—If all Christians should possess the Holy Ghost, how much more the teachers.—Where there is no agreement with Jesus and the Apostles, there is no Holy Ghost.—The persecution of the shepherds shows what genuine sheep are.—Next to suffering for the sake of the gospel, the grandest thing is to support the persecuted against the world, to incur danger for them; as Jerome for Huss, Frederic the Wise for Luther.—Jesus recognizes that as done unto Himself ( Matthew 10:40-41).

Lisco ( 2 Timothy 1:8-14): The power of faith.—( 2 Timothy 1:1-14): What ought to move Timothy to fidelity in faith and in the preaching of the gospel: (1) The example of his ancestors; (2) the gift of the Holy Ghost; (3) the example of Paul.—( 2 Timothy 1:7-14, Whitsun Sermon): The Spirit given to us.—Not fear, but love, is the mark of the Christian.—( 2 Timothy 1:15-18): The conduct of the Christian towards true and false friends—that, amid prevailing unfaithfulness, love nevertheless should not grow cold.—To the merciful, the Lord gives grace here and there.

Leipoldt ( 2 Timothy 1:12), in the collection, “Manifold Gifts and One Spirit,” ii, p 2 Tim279: The blessed certitude of faith.—Palmer, sketch of a sermon for the close of the year, on the same text, Evangelische Homiletik, 4. Aufl, S. 340.

Van der Palm ( 2 Timothy 1:3), Reformation-Sermon: (1) Through the Reformation we, are once more in the possession of sound doctrine; (2) This possession must make itself known through faith and love which are in Christ Jesus.—On 2 Timothy 1:8, comp. a sermon by Van Oosterzee on the cognate text, Romans 1:16, in the Langenberg “Collection,” 1852, pp225–250.

Footnotes:
FN#6 - 2 Timothy 1:7.—[σωφρονισμοῦ = self-restraint. It would, amongst other things, restrain “the passion of fear;” Conybeare and Howson.—E. H.]

FN#7 - 2 Timothy 1:8.—[συγκακοπάθησον = suffer evil along with, together with ἐμέ. Sin, συγκακ.—E. H.]

FN#8 - 2 Timothy 1:9.—[πρὸ χρόνων αἰωνίων = ante tempora secularia; Vulg. These times began with the creation of the world; Huther.—E. H.]

FN#9 - 2 Timothy 1:10.—Instead of Ἰησοῦ Χριστοῦ, Χριστοῦ Ἰησοῦ. The English version loses sight of the force of μέν and δέ in this sentence. The Vulgate has quidem and autem: perhaps we should say: “Who hath both abolished death, and hath brought,” &c.—E. H.]

FN#10 - 2 Timothy 1:12.—[παραθήκην is the reading adopted by the critical editors.—Sin. also; instead of the παρακαταθήκην of the Recepta.—E. H.]

FN#11 - 2 Timothy 1:15.—[Lachmann and Tischendorf, so also Sin, spell φύγελλος, and not φύγελλος. Vulg, Phi(y)gelus.—E. H.]

FN#12 - 2 Timothy 1:17.—[σπουδαίως, by Lachmann, after C. Δ., Orig.: so also Sin. Tischendorf retains σπουδαιότερον.—E. H.]

[Lachmann’s punctuation of this section is noticeable.—E. H.]

FN#13 - Omitted in A.—E. H.]

02 Chapter 2 
Verses 1-13
IV

Instruction how and why Timothy should suffer for the cause of the Lord

2 Timothy 2:1-13
1Thou therefore, my Song of Solomon, be strong in the grace that is in Christ Jesus 2 And the things that thou hast heard of me among many witnesses[FN1] [in the presence of many witnesses], the same commit thou to faithful men, who shall be able [also] to teach others also 3 Thou therefore endure hardness[FN2] [suffer thou affliction with me], as a good soldier of Jesus Christ.[FN3] 4No man that warreth entangleth himself with the affairs of this life; that he may please him who hath chosen him to be a soldier[FN4] [may please the commander]. 5And if a man also strive for masteries, yet is he not crowned, except he strive lawfully 6 The husbandman that laboreth must be first[FN5] partaker of the fruits 7 Consider what I say;[FN6] and the Lord give[FN7] thee understanding in all things8[for the Lord will give thee, &c]. Remember that Christ Jesus, of the seed of David, was raised from the dead according to my gospel: 9Wherein I suffer trouble, as an evil-doer, even unto bonds; but the word of God is not bound 10 Therefore I endure all things for the elect’s sake [on account of the elect], that they may also obtain the salvation which is in Christ Jesus with eternal glory11It is a faithful saying [Faithful is the saying]: for if we be dead with him, we shall also live with him: 12If we suffer, we shall also reign with him: if we deny[FN8] him, he also will deny us: 13If we believe not, yet he abideth faithful: [for][FN9] he cannot deny himself.

EXEGETICAL AND CRITICAL
2 Timothy 2:1. Thou therefore, &c. After the statement ( 2 Timothy 1:15-18) of the unfaithulness of many, and the fidelity of one, he addresses himself to Timothy with new exhortations. If he have excited him ( 2 Timothy 1:6-18) to stir up the gift within him as much as possible, without allowing himself to be held back through false shame, he now gives him express direction how and why he should suffer for the Lord’s cause. “The glorious paragraph ( 2 Timothy 2:1-13) contains, in compressed brevity, all that could animate and encourage not only the beloved pupil of the Apostle to fidelity in Christianity, but what also can strengthen the teachers and Christians of all ages to the firmest and most heroic resolution in faith and conflict;” Heydenreich.—It will appear, from the comment itself, how beautifully everything is connected together. The exhortation ( 2 Timothy 2:1-2) can be regarded as a kind of introduction to that which follows immediately; while the Apostle explains farther ( 2 Timothy 2:3-7) how and ( 2 Timothy 2:8-13) why he should suffer for the name of Christ.—Thou therefore, my son. The contrast to the foregoing is not to be overlooked here. Be the conduct of others as it may, do not allow thyself to be turned from the way thou art upon, but be strong according to the inward man.—Be strong in the grace; about equivalent to, be strong in the Lord and in the power of his might ( Ephesians 6:10). ̓Ενδυναμοῦσθαι, to encourage one’s self, to strengthen one’s self inwardly.—In the grace, not only through the grace; so that ἐν must be explained as διά; besides, also, that the grace of Christ makes up, as it were, the element of life in which Timothy moves, and from which his strength is born.—In Christ Jesus; the grace which dwells in complete fulness in Christ, and in His fellowship becomes the personal possession of believers in Him. If this power first were received and preserved, Timothy would be in a condition to fulfil the demand now following. The more deeply Paul feels that the moment is drawing near when he shall quit the scene of his activity, so much the more, naturally, must it be in his mind to leave behind, in his friend and pupil, a courageous and bold witness of Jesus Christ. To this end he gives him now, before all things, a command ( 2 Timothy 2:2) how he must act with the treasure of doctrine which he has received from the Apostle.

2 Timothy 2:2. And the things that thou hast heard of me, &c. We find no sufficient grounds to think here (Huther, De Wette, and others) of a definite transaction—of which mention is made also in 1 Timothy 4:14; 2 Timothy 1:6—viz, the ordination of Timothy. We believe much rather (Matthies) that the Apostle is thinking here of his public statements of doctrine, of his own preaching of evangelical doctrine and history, which Timothy must have heard, naturally, often, and which had been made before many witnesses. The correctness of this view appears clear from the fact that Timothy must commit what he has heard to such men as, in their turn, might be in condition to teach others also; from which conclusion of the verse we may well infer that the Apostle, in its beginning also, has referred to his doctrine, and not to special official prescripts, which could find application only in the case of individuals. If a connection be sought between this exhortation and the context, whether preceding or following, then it may be said that Timothy must not only himself fight ( 2 Timothy 2:3), but must also gird others, and in this way, as a good soldier of Jesus Christ care for his covenant-comrades (Huther). Perhaps it is still yet simpler, if we consider this exhortation, standing entirely alone, as coming from the Apostle’s pen rather without design, and then say: the Apostle does not bind himself to express through the context what is exercising his mind. In 2 Timothy 2:3 he continues the series of reflections already begun, uninterruptedly. “But thus writes no forger—so after a plan, yet so spontaneously,” (Wiesinger). Obviously, after what has here been said, the design of the Apostle is now clear. It is not enough for him that Timothy himself preach the truth purely and plainly; he must also have a care that it be transmitted and preserved in its purity and plainness. To this end, all the admonitions occurring here, serve. Timothy has heard the Apostle’s word among many witnesses, διὰ πολλῶν μαρτύρων properly, intervenientibus multis testibus—under the interposition; i.e., here, in presence of many witnesses (Winer, Gramm., p338). That which he also must transmit Isaiah, in a certain respect, no longer a private possession, but has become already common property. This shall he entrust to faithful men; and now so much the more, since it is his intention ( 2 Timothy 4:19) to quit Ephesus, and to go to Paul. “Antequam isthinc ad me proficiscare;” Bengel. By πιστοῖς ἀνθρώποις, we do not understand faithful in general (although it is self-evident that this is presupposed), but true, reliable men, who can guard well, and wisely administer the committed trust (comp. 1 Corinthians 4:2; 1 Corinthians 4:7; 1 Corinthians 4:21).—Who shall be able. Not a new quality added to the foregoing, but, as often, οἵτινες in the sense of quippe qui apti erunt—to teach others also; in other words, to set forth again to others, for their instruction and edification, the gospel which they themselves have first heard. We cannot possibly see here anything else, than that by ἑτέρους we must think of the members of the congregation, and not of teachers. The idea that Timothy—as Paul had done—should gather pupils around him, and that these again should train pupils, so that in the community an order (stamm) of apostolic men might continue which could devote itself to the unimpaired transmission of apostolical doctrine (Huther), appears to us to be thrust into the text, and, when clearly and consistently developed, to lead either to the notion of a sort of esoteric doctrine, or to point to the Roman Catholic theory of tradition.—[“The things agreed on, and consented to by all the other Apostles, do thou commit to able men, and appoint them as bishops to the several churches under thee;” so Dr. Hammond. “I think there is no foundation for all this in the text;” Whitby, in loco.—E. H.]—We avoid this difficulty when we simply so interpret the exhortation, that Timothy should care for the transmission and confirmation of the gospel in the congregation, through other qualified teachers (Lehrorgane).

2 Timothy 2:3. Thou therefore endure … of Jesus Christ. After what has just been said, the Apostle proceeds farther to the express exhortation to suffer for the cause of the Lord. Συγκακοπάθησυν, suffer with; the true reading, instead of the Recepta, σὺ οὖν κακοπάθησον which, through the superfluous repetition of the σὺ οὐν ( 2 Timothy 2:1), gives a flat, cumbrous sense. The word κακοπαθεῖν (comp. 2 Timothy 2:9, and 2 Timothy 4:5) is also often used, by the classical writers, of the fatigues, burdens, and deprivations which are connected with military service. Under three distinct figures the Apostle now places before Timothy his Christian calling. The first is that of a soldier. Serving, as such, under the banner of Jesus, he must feel bound partly to endurance and partly to abstinence. Tertull, Ad Martyres, cap 3, p138, Edit. Rigalt: “Nemo miles ad bellum cum deliciis venit, sed de papilionibus expeditis et substrictis, ubi omnis duritia, imbonitas et insuavitas consistit.” Also elsewhere, 1 Timothy 1:18; 1 Timothy 6:12; 1 Corinthians 9:1; 2 Corinthians 10:4-5; and especially in Ephesians 6:12-18, is the same figure employed by the Apostle.

2 Timothy 2:4. No man … that he may please him that, &c. As the soldier, especially when in active service—ὁ στρατευόμενος—must bear more than others, Song of Solomon, still farther, has he less freedom than others to do everything he may wish. Ἐμπλέκεται signifies, especially, entanglement in something hindering and obstructing (comp. 2 Peter 2:20). By πραγματεῖαι (comp. Luke 19:13), we must not think exclusively of lawsuits, but especially of business affairs, and generally of all those occupations which the support of daily life renders necessary, but which also are wholly irreconcilable with a faithful fulfilment of the duties of a soldier. Amongst the ancients, the unnatural combination of one line of activity with another was forbidden by positive laws. Ambros.De Offic., libr. 1, says: “Qui imperatori militat, a susceptionibus litium, actu negotiorum forensicum, venditione mercium prohibetur humanis legibus.”—“He who fights for the Imperator, is prohibited by human laws from litigation, the pursuit of forensic affairs, the sale of merchandise.” [Militares viros civiles curas arripere prohibemus. Quoted by Whitby.—E. H.]—The sole calling of the στρατιώτης is that, through the faithful performance of his duties, he please the commander, τῳ στρατολογήσαντιi.e., the commander-in-chief. The Catholic Church (Roman) has interpreted this prescript literally, in that it has forbidden the clergy, peremptorily, a certain number of unclerical occupations (see Walter’sKirchenrecht, 5th ed, Bonn, 1831, p398). On the other hand, upon the Protestant side, the following application was characteristically given to this passage by Melanchthon: “Ita vult ministrum Evangelii totum servire propriæ vocationi et non ingerere se in alienos, in gubernationem politicam. Non habeat minister Evangelii alterum pedem in templo, alterum in curia.” (“So he wishes the minister of the gospel to serve in his own vocation unreservedly, and not to engage in outside affairs, in political management. Let not the minister of the gospel have one foot in the temple and the other in the curia.”) If we ask in what way the Apostle himself has, in his own example, explained this his prescript, then it becomes plain that it must be understood not absolute, but cum grano salis. Paul also, while working with his hands, has eaten his own bread ( Acts 20:34; 1 Corinthians 4:12; lb., 1 Corinthians 9:6); and certainly he will not have given this counsel to Timothy unconditionally. But, assuredly, special tact and wisdom are necessary so to manage the inevitable cares and occupations which daily life brings with it, that the cause of the kingdom of God shall be thereby in no wise injured, but rather can gain advantage from their results; as was the case actually with Paul himself, who found occasion, in his own activity, to set forth his example to the community for imitation (see 2 Thessalonians 3:6-9).

2 Timothy 2:5. And if a man also strive for masteries, yet is he not crowned except he strive lawfully. The Apostle develops now, yet farther, the same thought in the form of a second figure. To strive, is not synonymous here with στρατεύεσθαι, but is an expression borrowed from the Greeks (ἀθλεῖν), to which he alludes also in 1 Corinthians 9:24 and 2 Timothy 4:7-8 (comp. Hebrews 12:1). It is not enough, he wishes to say, that a man shall himself only take part in the contest, indifferent how, in other respects, he carries himself; but, chiefly and before all that he conduct himself according to the laws of battle, since without this he can lay no claim to the honor of being crowned. He who fights against the laws of the contest, forfeits his crown; νομίμως ἀθλήσῃ = conformably to the laws. The specific, not tropical sense, is as follows: The minister of the gospel dare not arbitrarily exempt himself from this or that portion of his task, or even direct his activity according to his own discretion; not the bias of his own heart, but the will of the Lord alone must be his standard; so that, without this, it is impossible for him to hope for His approval and recognition.

2 Timothy 2:6. The husbandman that laboreth must be first partaker of the fruits. The third figure, borrowed from the husbandman, develops once more the same idea, though in a measure, indeed, upon another side. Here, too, there is no promise (De Wette), but an exhortation, grounded upon a comparison with the γεωργός. Κοπιῶντα is put forward with emphasis, for a proof that the Apostle is speaking of a privilege which is accorded exclusively to the laboring, but in no wise to the not-laboring husbandman. There must be work especially with persistent exertion, if one will—what every husbandman naturally wishes—actually gather the fruits of his field. The question only Isaiah, in what sense πρῶτον is to be taken, and with what this adverb is to be combined. Not in the sense of ita demum (Heinrichs; also the Dutch translation); as little as an hyperbaton = τὸν γεωργόν κοπιῶντα πρῶτον, κ.τ.λ.; but that also it be connected with μεταλαμβάνειν, and considered equivalent to first, before all others. The Apostle will say, finally, not every husbandman, but he only who labors with assiduity, must first, before all others, enjoy the fruits of his labor. If, consequently, Timothy will claim this privilege for himself, there must be unremitting toil upon his part; just as above, in 2 Timothy 2:5, his coronation was made dependent upon lawfully-conducted contests. That, for the teacher, the right of a suitable support upon the part of the community exists, is without doubt a Pauline thought (see 1 Corinthians 9:7, et seq.); this, nevertheless, is not taught here.

2 Timothy 2:7. Consider what I say, &c. According to De Wette, this exhortation is apparently superfluous, since the foregoing comparisons were easy for Timothy to understand. “But the sense of the verse is not meant to enlighten the understanding of Timotheus as to the meaning of the metaphors, but as to the personal application of them;” Conybeare and Howson. Hence, also, it is not necessary to adopt the notion (Mosheim, Michaelis), that some secret sense lies hidden under the foregoing comparisons.—And the Lord give thee understanding in all things. This reminder is here all the more appropriate, since an unspiritual understanding of the prescripts of the Apostle, κατὰ οητόν, not κατὰ διάνοιαν, was certainly possible, but not desirable for the community. For the rest, these words, although they refer exclusively to the foregoing, make nevertheless an appropriate transition to what follows ( 2 Timothy 2:8-13); in which verses the Apostle names various motives which should determine Timothy to the true fulfilment of the duty which hitherto had been pressed upon his heart.

2 Timothy 2:8. Remember that Jesus Christ, of the seed of David, raised from the dead, &c. First motive: remembrance of the resurrection of Jesus Christ. Paul directs the view of his friend and pupil back to that great event which is the foundation of all faith and of all hope of Christians (comp. 1 Corinthians 15:12-20). He should hold Jesus Christ in remembrance (here, where there is occasion to speak of the Lord as an historical person, not the name of office—Christ—but the individual name—Jesus—stands first), not in general, but here especially the risen from the dead (ἐγεγερμένον, not ἐγερθέντα). Through the addition, of the seed of David (comp. Romans 1:3), not the lowliness of the person of the Lord, also not His Messianic dignity (Huther), but simply His human descent, His origin is denoted, and truly, indeed, with indirect “polemic” against the docetic error of false teachers; and upon this circumstance special stress is laid, because Timothy could perceive from it that Jesus Christ, although man of flesh and blood as he himself, nevertheless was raised from the dead; and this could contribute, amid the feeling of his own weakness, to his consolation and encouragement. “Hanc unam genealogiam a Timotheo vult attendi, quæ argumento est Jesum esse Christum;” Bengel.—According to my gospel (comp. Romans 2:16; Romans 16:25; 1 Timothy 1:11). That Paul is thinking here of the gospel of Luke (Jerome, Baur), is wholly unproven. Not without indirect polemic against the preaching of those who do not place the resurrection of the Lord in the forefront, or who reject it decidedly, Paul speaks here so expressly of it, since his train of thought occasions him now, in what follows immediately, to speak of his own person.

2 Timothy 2:9. Wherein I suffer trouble … unto bonds. A second motive for Timothy. He should direct his look not only backwards, but also around him, to the example of his own teacher and fellow-soldier.—Wherein; for the sake of which—the gospel—ἐν ᾧ, “cujus annuntiandi munere defungens;” Beza.—I suffer, κακοπαθῶ (comp. 2 Timothy 2:8).—Even unto bonds, μέχρι δεσμῶν. His present bonds are the ultimus terminus ad quem, whither his suffering has gone on until now (comp. Philippians 2:8), μέχρι θανατοῦ.—As an evil-doer. “Malum passionis, ac si præcessisset malum actionis;” Bengel. The word κακοῦργος, which occurs besides only in the gospel of Luke ( Luke 23:39), sounds very well in the mouth of the Apostle, who had so fine a feeling for honor and shame, just to express the nature of his own position; and this so much the more, since, at the latest, his case had taken an unfavorable turn (comp. 2 Timothy 4:16-17).—But the word of God is not bound. Parenthesis, in which the Apostle gives account of what serves especially for his encouragement amid his heavy sorrows.—The word of God; designation of the gospel, specially upon the side of its Divine origin (comp. 1 Thessalonians 2:13); not of the Holy Scriptures in general, nor of the Divine promises in particular.—Is not bound, οὐ δέδεται. Antithesis to his own imprisoned estate, τρεχέι ( 2 Thessalonians 3:1). The gospel is preached in spite of the imprisonment of Paul, not through himself (as De Wette explains, while he appeals for his interpretation to Acts 28:31, for we have to do here with the second imprisonment), but through others.

2 Timothy 2:10. Therefore … glory.Διὰ τοῦτο; therefore, because the word of God is not bound. The unimpeded course of the gospel is to the Apostle a new proof of its all-embracing power; and the thought inspires him to suffer willingly for a cause which otherwise might seem lost. The additional clause, for the elect’s sake, must thence be understood not as a new ground, but as a more definite statement. By the ἐκλεκτοί, we must think here exclusively just as little of those to whom the gospel is not yet preached, as of those who have already received it (comp. Titus 1:1). The conception is rather to be taken generally. For their sakes he endures all. ’Yπομένω denotes not only passive endurance, but steadfastness, as of a soldier on the attack of the enemy (Wiesinger). It is not so evident what the Apostle means thereby, when he adds yet, that they may also obtain the salvation which is in Christ Jesus with eternal glory.They also, καὶ αὐτοί; as now already the Apostle himself, upon his part, was conscious of the σωτηρία in Christ. It is nevertheless a question, in what way the sorrow of the Apostle could serve to the furtherance of the same end with the ἐκλεκτοί. That he regarded his own suffering as in no way sin-extinguishing, requires indeed no special mention. The view, further also, that he wishes only to express the salutary influence which the consideration of his ὑπομονή would exert upon the ἐκλεκτοί (De Wette, Huther), will not fairly satisfy us. Certainly it is better, if we paraphrase his thoughts thus: that Hebrews, amid all the burdens of his calling, endured, without yielding up the high task of his life, that thereby the elect of God might be partakers of the σωτηρία in Christ, through his persevering, continued preaching (comp. Acts 13:48). This σωτηρία is here united with its highest reach—μετὰ δόξης αἰωνίου. “Cum gloriâ æternâ. Hoc finis est salutis, quam in Christo consequimur, salus enim nostra Esther, Deo vivere, quæ incipit a regeneratione nostra, absolvitur autem plena nostra liberatione, quum nos Deus ex mortalis vitæ ærumnis eductos in regnum suum colligit. Ad hanc salutem accedit participatio cælestis adeoque divinæ gloriæ. Ergo ut Christi gratiam amplificaret, nomen æternæ gloriæ saluti apposuit;” Calvin.—[“With eternal glory. This is the reach of the salvation which we obtain in Christ. For our salvation is to live to God, which begins from our regeneration, but is completed in our full deliverance when God gathers us from the calamities of our mortal life into His kingdom. Participation of heavenly and so of divine glory happens to this salvation. Therefore, that he may magnify the grace of Christ, he adds the name of eternal glory to salvation.”]

2 Timothy 2:11. It is a faithful saying, &c. Finally, the Apostle adduces a third motive. He directs the look of Timothy forward to the results which are connected in the future as well with the faithfulness as with the unfaithfulness of the servant of Christ. Faithful is the word, must not, as 1 Timothy 4:9, be referred to the preceding, but, as 1 Timothy 1:15, to the immediately following. The Apostle strengthens a general thought, and γάρ is equivalent to indeed. “The recent interpreter consider the following sentences, corresponding to each other, as strophes from a church hymn, respecting which, again as before, nothing more can be said than that the passage answers thoroughly well for a hymn, but it cannot be proved to have been taken from one;” (Matthies). But if, now, the words do not constitute a portion of an old Christian church Song of Solomon, surely they deserve to be employed as the text of a Christian hymn.—For if we be dead with (him), we shall also live with (him). A genuine Pauline thought. It is known how (amongst other places, Romans 6.) the whole Christian life is comprehended under the category of a dying and rising again with Christ. Not only the outward resemblance, but also the personal fellowship of the Christian with the Lord, is here meant; and, indeed, he speaks of a death and life in a spiritual sense, not in a pure natural sense. Yet the spiritual dying must certainly attain to such height, that we must be prepared, if necessary, to renounce our natural life for the sake of the Redeemer; while, on the other hand, the true spiritual life which is enjoyed here in consequence of that spiritual dying with Him (mitsterbens) issues in a personal participation of the blessed life in eternity.

2 Timothy 2:12. If we suffer, we shall also reign with (him). (Comp. Romans 8:17; Ephesians 2:6.) Not suffering wholly in general, but with Him, σὺν αὐτῷ, is here meant. Reigning with Him is somewhat the same with the phrase, “to reign in life” ( Romans 5:17), when, indeed, the Messiah’s kingdom shall be revealed in its full glory.—On the other hand, if we deny (him), he also will deny us. Perhaps an allusion to the Lord’s own words, Matthew 10:33; Mark 8:38; to which also 2 Peter 2:1; Judges 4, seem to hint. To deny Christ, Isaiah, in general, to be ashamed of Him by word or deed. Here, with special reference to the work of the minister of the gospel, to be ashamed, through fear of men, to confess Him freely. He who is guilty of this, finds his sentence already recorded ( Matthew 7:23).

2 Timothy 2:13. If we believe not, &c.; not in general, but are unfaithful to our holy calling, and to the vows made before the Lord. That condition is meant, indeed, which constitutes the ground of the denial of the Lord just referred to. “Si abnegamus; ore, si non credimus: corde;” Bengel.—Yet he abideth faithful (comp. Romans 3:3-4). He will not, as we in like case, become untrue to Himself. For he cannot deny himself (see Critical remarks). It is a gross misunderstanding to interpret this last reminder as a word of consolation in any such sense as this:—if we, from weakness, are unfaithful, we may calm ourselves with the thought that He will not break His word; and that, notwithstanding it, His faithfulness to us will be forever confirmed. In a certain sound sense this thought is certainly true; but the connection of the discourse here plainly shows that the Apostle will warn with emphasis, and, in other words, will say: Fancy not, if thou art unfaithful, that the Lord’s punishment will fail. He is just as faithful in His threatenings as in His promises. He remains ever like Himself, and can also just as little endure the unfaithful, as He can allow the faithful to go unrewarded (comp. Hebrews 2:3; John 3:20).

DOCTRINAL AND ETHICAL
1. The prescript of the Apostle in 2 Timothy 2:2 is specially weighty on this account, because a very significant hint is given for the true relation between Scripture and tradition. Certainly it is true that an apostolic tradition existed before and also apart from the New Testament; so that, in a certain respect, it can be said that the Church has not to thank Scripture for its origin, but was established independently of it. It was this truth which orthodox Protestant theologians have only too often forgotten, but which has been handled, amongst others, by Lessing, with power and good success. On the other side, it is also equally certain that we would not know and authenticate purely the apostolic tradition, if, early, a Scripture had not been at hand, in which it was deposited, and unless this Scripture were the necessary corrective, by which all that presents itself to us as tradition must be proved, and also according to which it must become ever modified.[FN10] In the gospel of John ( John 21:23), we have the earliest proof in point—how impure tradition already in the earliest age would become, were it not fastened in Scripture, and even explained thereby. The publicity which the Apostle here palpably claims for the pure transmission of his original doctrine, stands, moreover, in noticeable contrast over against the veil of the mysterious, in which false teachers frequently envelop their doctrines.

2. As the threefold figure of the soldier, the athlete, and the husbandman, presents to view the calling and the burdens in the life of the minister of the gospel, so also the calling of each individual Christian, at all times and in all places, admits easily its reapplication.

3. The high value which the Apostle attributes to the bodily resurrection of the Lord, here and in other passages, Isaiah, in a remarkable way, in contrast with the spiritualistic and indifferentistic evaporization of this chief article of the gospel, on the side of the modern speculative rationalism of our days.

4. “The word of God is not bound.” Through this thought, which is applicable in the widest sense, the peculiarity of the gospel in opposition to every human institution, even to the law of Moses, is devoted, as well also as its rapid and unhindered spread is explained; while its future conquest over every, even the greatest obstacle, is guaranteed.

5. The suffering of the witnesses for Christ was, and is at all times, one of the most powerful agencies for the furtherance of the gospel (comp. Philippians 1:12-14; Colossians 1:24; 2 Corinthians 1:5-7). “The sorrow as well as the consolation of a minister of the gospel, as of a leader in Christ’s contest, extends to other Christians for consolation and welfare. His sorrow, in this, that each suffering for Christ, in and with Christ, is a victory; while persistent strength of faith in fierce battle overcomes sin and the world in them, the spectacle is the consolation of all who behold their conflict, and who fight after them. And while the witnesses for Christ again are consoled, now also, according to the deeper experience of life, a rich source of comfort and power streams forth from them into the hearts of others;” Gerlach.—Compare Vinet’s beautiful essay upon Colossians 1:24 : “Le fidèle achevant les souffrances de Jésus Christ,” in his Études Évangéliques, pp112–146.

HOMILETICAL AND PRACTICAL
What and how the Christian shall suffer for Christ.—The holy calling of the minister of the Lord: (1) The extent of this calling ( 2 Timothy 2:1-7). Presented under figures (a) of the soldier, (b) the athlete, (c) the husbandman; (2) motives for the exercise of this calling ( 2 Timothy 2:8-13): (a) a look backwards ( 2 Timothy 2:8), (b) a look around about one ( 2 Timothy 2:9-10), (c) a look forwards ( 2 Timothy 2:11-13).—The grace of the Lord Jesus Christ the true strength of His own.—Even the best Christian needs, like Timothy, constant strengthening.—Scripture and tradition.—The worth and the want of worth of tradition.—The Christian teacher a soldier of Christ: (a) The enemy against whom, (b) the Leader under whom, (c) the weapons with which, (d) the crown for which he strives.—The inevitable, necessary self-denial which is bound up with the service of the Lord.—What the Christian teacher can learn from the husbandman: (1) No fruit without labor; (2) no labor without reward.—Hold in remembrance, that Jesus Christ is risen from the dead: (1) Why shall this be thought of? This recollection gives power to work, to endurance, to conflict, to dying; (2) how shall this be thought of? Continually, faithfully (in a believing spirit), in joyful hope.—The word of God is not bound, (1) to any person who preaches it, (2) to any form in which it is preached, (3) to any time, place, or other circumstance.—The suffering of the ministers, the gain of the congregations.—Through dying to life, through enduring to reigning, through denial to being denied.—The thought of the faithfulness of the Lord an inestimable consolation for His own, but likewise a most earnest warning.—The great antithesis and the inner connection between the this-side and the beyond-side in Christian life.—The higher the calling, so much the heavier the responsibility.—He who will win the highest, must also venture the highest.—The faithfulness of the Lord not bound to our unfaithfulness.

Starke: Bibl. Würt.: Christians must not only stand by Divine truth, but they must do their utmost that it be transmitted to posterity, upon which account they should support churches and schools, and should help care for their preservation ( 2 Thessalonians 3:1).—Cramer: Beautiful evidence of three main articles of the Christian faith: that Christ is true Prayer of Manasseh, born of the seed of David, was really dead, and is really risen from the dead ( Luke 24:6-7).—Hedinger: The suffering and glory of Christ in common with His members.—It belongs to the mystery of the cross of Christ, that, the more purely any one preaches it, the more persecution, or at least evil report of the doctrine, he experiences on account of it.—Quesnel: Happy, and eternally glorious, are different.—That God gives eternal life to them who, for the sake of Christ, die the martyr’s death, no one doubts; but that every Christian is under obligation to die with Christ through the mortifying of his own pleasures and desires, and to put to death his former sins through the martyrdom of penitence, is not believed, and yet it must be believed just as much as the other.

Heubner: God has formed for Himself, out of weak and despised ones, the strongest instruments.—No human power can suppress the word of God, or hinder its course.—No rejected person will be able to complain to the Lord, and say He has not kept His word.

Lisco: What adorns the minister of Christ?—Be faithful even unto death.—The picture of a good soldier of Christ: (1) His quality ( 2 Timothy 2:1-7); (2) his encouragements and strenthenings ( 2 Timothy 2:8-13).—Wholly to Christ do we belong in life, suffering, and dying.—Of the conflict and of the crown of the Christian.—Palmer: The entire pericope, as an admonition to Christians, confirmed.—Schröder: The confirmation solemnity a farewell solemnity: (1) What is the home we thereby leave? (2) what is the strange land into which we are introduced? (3) what staff is thereby given into our hands?

2 Timothy 2:8, appropriate especially to the Festival of Easter, or the Sunday following.

Footnotes:
FN#1 - 2 Timothy 2:2.—[διὰ πολλῶν μαρτύρων = amid, i.e, in the presence of, yet not = ἐνώπιον; so Huther. These witnesses assisted by their presence.—E. H.]

FN#2 - Lachmann also reads συγκακοπάθησον.—E. H.]

FN#3 - 2 Timothy 2:3.—[Χριστοῦ Ἰησοῦ is preferable to ̓Ιησοῦ Χριστοῦ; is supported by the weightiest authorities.—E. H.]

FN#4 - 2 Timothy 2:4.—[τῷ στρατολογήσαντι; badly translated in the English Version; though it would seem to have some support in the Vulgate—cui se probavit.—E. H.]

FN#5 - 2 Timothy 2:6.—[πρῶτον; so all the authorities and modern critical editions; but the Sin. reads πρότερον.—E. H.]

FN#6 - 2 Timothy 2:7.—[ἄ λέγω; Lachmann and Tischendorf, on the authority of the evidence, read ὁ. The Sin. also has ὁ.—E. H.]

FN#7 - 2 Timothy 2:7.—δώσει, not δῷη; see Tischendorf. [The English Version misses the sense, and leaves out the illative particle here, which has some emphasis.—E. H.]

FN#8 - 2 Timothy 2:13.—[The Recepta has ἀρνούμεθα. Lachmann, and, after him, Tischendorf, reads ἀρνησόμεθα. The authorities are in its favor.—E. H.]

FN#9 - 2 Timothy 2:13.—[The particle γὰρ was not in the text our translators used.—E. H.]

FN#10 - An important principle, well stated.—E. H.]

Verses 14-26
V

Directions to Timothy how he may become further efficient in the preservation of the truth, and in his conflict with error

2 Timothy 2:14-26
14Of these things put them in remembrance, charging them before the Lord[FN11] that they strive not about words[FN12] to no[FN13] profit, but to the subverting of the 15 hearers. Study to show thyself approved unto God, a workman that needeth 16 not to be ashamed, rightly dividing the word of truth. But shun [the] profane and vain babblings: for they will increase unto more ungodliness [for they will fall into a greater measure of ungodliness]. 17And their word will eat as doth a canker: of whom is Hymeneus and Philetus; 18Who concerning the truth have erred, saying that the resurrection is past already; and overthrow the faith of 18 some. Nevertheless, the foundation of God[FN14] standeth sure [the firm foundation of God standeth], having this seal, The Lord knoweth them that are His. And, Let every one that nameth the name of Christ [the Lord][FN15] depart from iniquity 20 But in a great house there are not only vessels of gold and of silver, but also of wood and of earth; and some to honour, and some to dishonour 21 If a man therefore purge himself from these, he shall be a vessel unto honour, sanctified,[FN16] and meet for the master’s use, and prepared unto every good work 22 Flee also youthful lusts: but follow righteousness, faith, charity, peace, with [all?][FN17] them 23 that call on the Lord out of a pure heart. But [the] foolish and unlearned questions 24 avoid, knowing that they do gender strifes. And the [a] servant of the Lord must not strive; but be gentle unto all men, apt to teach, patient [of evil], 25In meekness[FN18] instructing those that oppose themselves; if God peradventure will give them repentance to the acknowledging [in reference to the knowledge] 26of the truth; And that they may recover themselves [awake to soberness] out of the snare of the devil, who are taken captive by him at his will.

EXEGETICAL AND CRITICAL
2 Timothy 2:14. Of these things put them in remembrance, ταῦτα ὑπομίμνησκε. With these words a new part of the Epistle begins, which runs through to the end of this chapter. If the Apostle, in the first half of the second chapter, exhort Timothy to patient suffering, now he rouses him to vigorous action, and communicates directions to him on the manner and way in which especially he shall act against false teachers. The beginning of the admonition refers back to 2 Timothy 2:11-13, since the recollection of the great judgment in the glorious appearing of the Lord is pre-eminently fitted to hold any one back from every insignificant strife of words. The question whether the immediately following words, διαμαρτυρόμενος ἐνώπιον τοῦ κυρίου, belong to the preceding, or to the following μὴ λογομαχεῖν, depends upon another, viz, whether the reading here of the Recepta be genuine, or whether, with A. C, Vulgat, Ital, Æth, and the Latin church-fathers, we must read λογομαμάχει; which last reading Lach mann also has adopted, and Matthies and Huther defended. In this event, the words διαμαρτ. ἐνώπ. τοῦ κυρ. must be referred to ὑπομίμνησκε. We believe, nevertheless, that the usual reading, μὴ λογομαχεῖν, as well on account of the number as of the weight of the witnesses, deserves the preference, and that this latter was what Timothy should testify to his hearers, ἐνώπιον τοῦ κυρίου. The admonition, not to strive about words, was more appropriate and necessary for the surroundings of Timothy, than for Timothy himself. The λογομαχίαι ( 1 Timothy 6:4) were much sought after and liked by the heresiarchs of those days, since, through their dexterity in disputation, they endeavored to win for themselves the reputation of deep thinkers and forcible rhetoricians; against which folly, and the obscuration connected with it, the Apostle has already, earlier, declared himself ( 1 Corinthians 1:17). The desire to engage in such controversies could easily enough transfer itself from the false teachers to the congregation, in which event it must feel itself impelled naturally to enter the lists in behalf of some party, and it is in so far forth not necessary to consider this exhortation as directed exclusively to a teacher. The reason why Paul opposes this perversion with so great emphasis, appears from what immediately follows: to no profit, but to the subverting of the hearers. This is also an oppositional addition of an entire proposition, in which the foregoing exhortation is enforced through a more definite statement of the nature and result of the said λογομαχεῖν. It does not breed the slightest advantage (χρήσιμος only here; comp. the ζητήσεις ἀνωφελεῖς κ. μάταιοι, Titus 3:9), but, on the contrary, direct harm, since it calls forth just the reverse of the desired οἰκοδομή. Καταστροφή = καθαίρεσις ( 2 Corinthians 13:10), subversion, perversion, corruption, since in this way only vanity and caprice are awakened, and schism is nourished, which indeed is not the conscious aim, but Isaiah, nevertheless, the inevitable result (ἐπὶ) of the deplorable λογομαχεῖν.

2 Timothy 2:15. Study to … which needeth not to be ashamed. After the Apostle has now pointed out to Timothy the evils he has to contend with in his sphere of action, he tells him what he must, in his own person, seek to accomplish.—Study, σπούδασον; be zealously affected thereto. “Verbum conveniens characteri totius epistolæ;” Bengel.—To show thyself approved unto God.Δόκιμος = spectatus, probatus; to be taken here absoluté, not to be connected with the following ἐργάτην. Παραστῆσαι τῷ Θεῷ (comp. Romans 6:13; Romans 6:16), not only = εὐάρεστον εἶναι τῷ Θεῷ, but so that he become manifest to God as δόκιμος. In what character he must address himself to the service of God, appears from the words which immediately follow: a workman, &c. Ἔργάτης, also Philippians 3:2; 2 Corinthians 11:13, is used of labor in the field of the kingdom of God. Ἄνεπαίσχυντος, he who is not ashamed of His cause (comp. Philippians 1:20; 1 John 2:28); strictly, barefaced, impudent; hence, one who does not expect confusion. “Cui sua ipsius conscientia nullum pudorem incutiat.” Others explain: one who, without being ashamed of himself, comes forward freely for the cause of the Lord, as in 2 Timothy 1:8, which explanation is less supported by the context than the foregoing.—Rightly dividing the word of truth. A more precise designation of the laborer “approved unto God,” which has made much trouble for the interpreters of every age. The word of truth can be, naturally, nothing else than the gospel which Timothy preached. Ὀρθοτμεῖν, recte secare; strictly, to cut in the true direction. In respect, now, of the question in how for this conception can be applied to the λόγος τῆς ἀληθείας, we must certainly agree with De Wette, when he says that, without proof from usage, men have had in their minds the dissection of an animal offered in sacrifice, or of the cutting up of bread upon the part of the οἰκόνομος. His own view, however, that the metaphor is borrowed originally from ploughing, admits just as little of satisfactory proof as the other supposition, that the figure is taken from the work of the carpenter (Conybeare and Howson). It was likewise entirely arbitrary when certain church-fathers (Chrysostom, Œcumenius, Theophylact) were pleased to have thought of the cutting off of what was foreign, or of false teachers; and, least of all, is there any ground here (Calovius, Olshausen) for supposing that the correct distinction between the law and the gospel is enjoined. If we weigh all maturely, De Wette’s interpretation will, in the end, have the most in its behalf (comp. καινοτομεῖν, nova via incedere). As the farmer, when he cuts crooked furrows, injures his field, so also the minister of the word, who does not rightly deal with it. That also which Paul here desires of Timothy, is just the reverse of the καπηλεύειν τὸν λόγον τοῦ Θεοῦ ( Galatians 2:14; 2 Corinthians 2:17); and the old church-fathers were in so far forth right when they used, now and then, ὀρθοτομία in the sense of ὀρθοδοξία. In any event, there is here an opposition to heterodidaskalia, no prescript for the practical conduct of Timothy, which must be wholly adjusted to the word of God.

2 Timothy 2:16. But shun … unto more ungodliness. Of profane, empty chattering (see Observ. on 1 Timothy 6:20).—Shun, περιΐστασο, avoid; strictly, go out of the way of (comp. Titus 3:9). Why we must go out of the way of this, the immediately following phrase shows: for they will increase unto more [fall into a greater measure of] ungodliness.Ἄσεβείας is to be understood here as genitive, dependent upon ἐπὶ πλεῖον; and the entire expression is to be considered not merely a warning, but also a prophecy, as 2 Timothy 3:13. The Apostle speaks of error itself, not of loose babbling (Luther), and especially shows how apparently pure theoretic error has nevertheless a pernicious practical tendency.

2 Timothy 2:17. And their word will eat as doth a canker. “The blessed Luther has translated γάγγραινα by cancer (Krebs), but it signifies a still more miserable evil; because he who is afflicted with cancer can still nevertheless preserve his life from ten to twenty years; but he who is smitten with gangrene dies in a few hours, if the limb wherein the disease is be forthwith not cut off; for it deprives one limb after another of life and sensation, through the entire body. The Greeks call this disease, usually, σφάκελον, and amongst us it is named gangrene” (kalte Brand); Starke. The tertium comparationis is the extensive and intensive spread of the disease in the body of the entire congregation. Jerome, in the Commentary upon the Epistle to the Galatians: “Doctrina perversa ab uno incipiens, vix duos aut tres primum in exordio auditores invenit, sed paulatim cancer serpit in corpore.”—Hymeneus and Philetus. [“That these two were Gnostic teachers, none of the ancients do insinuate; nor did the Gnostics teach that the ‘resurrection was past already,’ but that the flesh was not fit to rise,” &c.; Whitby. We should be cautious in making assertions about Gnosticism in the apostolic age. The Gnostic temper was in being then, but how much of it had come to the surface under a distinctly Christian form is still an obscure matter. Cf. Gibbon, vol. i, chap15; Baur, Christliche Gnosis, p36 sqq.—E. H.] Hymeneus, mentioned also in 1 Timothy 1:20, remained in his error; the other (an ordinary nomen proprium, see Wetstein on the place) is not known farther.

2 Timothy 2:18. Who concerning the truth have erred, οἴτινες περὶ τὴν ἀλήθειαν ἠστόχησαν; literally, who, in respect of the truth, have missed the way (De Wette); comp. 1 Timothy 6:21 (ἀστοχεῖν; strictly, to lose or miss the good). Wherein the core of their error consisted, the Apostle states in the words: saying that the resurrection is past already.The resurrection can only be the resurrection of the dead bodies, which Paul, upon the ground of our Lord’s own words ( John 5:28-29), teaches us to expect at the end of the present dispensation, simultaneously with the personal parousia of the Lord (see 1 Corinthians 15:53-54; 1 Thessalonians 4:13-18). It is also in the meanwhile evident, from 1 Corinthians 15:12, that already, very early, in the congregation, there were persons to whom this apostolic doctrine was offensive, and who either denied it, or, through a false spiritualism, avoided it. The view (Baur) is consequently wholly superfluous,[FN19] that there is here a pointed reference to Marcion, which, in that case, still further, would be a proof against the genuineness of the Epistle. In so far as we can learn the very earliest Gnosticism from the genuine Epistles of Paul, the view contains nothing improbable that already in the Apostle’s time, at Ephesus and other places, false teachers appeared, who understood, what the gospel teaches of a resurrection in the specific sense, of a spiritual resurrection to some higher gnosis, or also to a new life in fellowship with Christ, and misapplied perhaps even expressions of the Apostle, as Romans 6:3; Ephesians 2:6, and other passages, for the purpose. They found, indeed, amongst the Essenes and Therapeutæ, and still more amongst the Sadducees, manifold points of contact, and they stood, through their morbid idealism, in principial opposition to the healthy and vigorous realism of the apostolic preaching [Predigt = κήρυγμα, the thing preached.—E. H.], while they also overthrow the faith of some. The hope of the future resurrection was indeed an essential factor of the Christian faith, and Paul always laid the greatest stress Upon it (comp, e.g., Acts 24:15). The denial of the future resurrection must also lead to a perversion of the fact of the resurrection of Christ, which had already taken place, and shake to its foundations the whole fabric of the Christian faith (ἀνατρέπειν, Vulg, labefactare), especially amongst the ἀμαθεῖς and ἀστήρικτοι, of whom there is mention in 2 Peter 3:16.[FN20]
2 Timothy 2:19. Nevertheless, the foundation of God, &c. “Paulus ingressus in hanc tristem commemorationem de dissipationibus Ecclesiæ, opponit consolationes duos, alteram publicam, alteram pertinentem ad singulos;” Melanchthon. It is as if the Apostle were feeling the need of encouraging himself, together with Timothy, with a nevertheless, like that of Asaph ( Psalm 73:1). The firm foundation of God, however (ὁ μέντοι στερεὸς θεμέλιος τοῦ Θεοῦ), the hard foundation-stone, the firm foundation laid by God Himself. It is incorrect to maintain that θεμέλιος here = οἰκία; rather, the foundation of the building must be understood, although with the firmness of the foundation, the firmness like wise of the building itself is secured. Apparently the Apostle here refers to the latter, and one can in so far forth say that the θεμέλιος τοῦ Θεοῦ denotes nothing else than the congregation founded by God Himself. “But Paul designates this as θεμέλιος, not because this expression means in itself a building, but in so far as the congregation, as it has been established originally by God, forms only the substructure of the edifice, which is to be gradually completed;” Huther. So all becomes intelligible enough; and it is just as useless as it is arbitrary to think here, by θεμέλιος, of believers in general (Chrysostom), or of the entire evangelical truth (Theodoret), or of the doctrine of the resurrection (Michaelis, Ernesti), or of the decree of election (Calvin), or of the Divine promises (Ambrose), or, in a word, of anything for which the connection, as well as the literal meaning of the words, gives a support equally feeble.—Standeth sure. Ἔστηκεν, notwithstanding, and in spite of all human efforts to shake or to destroy the building of God.—Having this seal, Ἔχων τὴν σφραγῖδα ταύτην. From the remote ages, it was the custom to place inscriptions upon door-posts, as well also as upon corner-stones (comp. Deuteronomy 6:9; Deuteronomy 11:20; Revelation 21:14). In other passages, also, the Apostle uses the word σφραγίς in a metaphorical sense; e.g., Romans 4:11; 1 Corinthians 9:2; Ephesians 1:10. Here, by the same word, a superscription is signified which stands legible on the λιθ. θεμέλ., whereby the peculiarity of the house of God built thereupon is expressed, and also security for its imperishable continuance is given. The superscription is twofold (symbolum)—perhaps with reference to the two sides of the seal, each of which is furnished with a special motto. The first, The Lord Knoweth them that are his, by the judgment of most interpreters, an allusion to Numbers 16:5, LXX: Ἔγνω κύριος τοὺς ὔντας αὑτοῦ. More probably, however, it is a reminiscence of the word of the good Shepherd ( John 10:14).—And, Let every one that nameth the name of Christ [the Lord] depart from iniquity. The second side; according to some, an allusion to Numbers 16:26, or to Isaiah 52:11. A thought so simple and clear requires no searching, however, after an Old Testament sympathetic chord. To name the name of the Lord is not precisely the same as to call upon this name for salvation (Seligkeit = blessedness) ( Acts 2:21), but it means, to confess this name as that of Christ, the Lord (comp. 1 Corinthians 12:3). The invocation of this name is completely inseparable from a renunciation of unrighteousness, which, of itself, banishes the sinner from the kingdom of God ( Mark 7:23). Ἀδικία includes also here the doctrine of the false teachers, in so far as this of itself leads to ἀσέβεια (see 2 Timothy 2:18). The obverse side of the inscription refers also to the highest consolation of the faithful (Bengel: “Novit amanter, nee nosse desinit, sed perpetuo servat suos”), the reverse side to their holy calling; while the union of the two pithy sentences shows that in this way the immovable firmness of the building of God, both upon the part of God and also of men, is secured perfectly Since the Lord knows indeed them that are His, so also, in point of fact, He distinguishes them from those who do not belong to Him, and will never permit Himself to make any mistake through the mere outside of these latter. If every one who names His holy name must depart from all unrighteousness, then sin can never succeed, even when it has already crept into the temple of the Lord, in destroying it wholly. A building which demands holiness, carries within itself no ground of dissolution and overthrow.

2 Timothy 2:20. But in a great house, &c. To the question whether, by the great house, we are to think here of the whole world, or in particular of the Christian Church, Calvin returns the proper answer: “Non convenit inter interpretes, an domus magna Ecclesiam solam, an totum mundum significet. Ac contextus quidem huc potius nos ducit, ut de Ecclesia intelligamus; neque enim de extraneis disputat Paulus, sed de ipsa Dei familia. Quod tamen pronuntiat, generaliter verum Esther, adeoque aliter ab eodem Apostolo ad totum mundum extenditur.”—[“It is not settled amongst interpreters whether ‘great house’ signifies the Church only, or the entire world. And the context indeed leads us rather to understand it of the Church. For Paul is not discoursing of outside matters, but of the family of God itself. Nevertheless, what he declares is true generally, and so elsewhere by the same Apostle is applied to the whole world”] ( Romans 9:21). He expected, apparently, from Timothy, the not unnatural objection as to why evil, if only here in time, is permitted generally within the temple of God, and is not rather at once wholly cast forth from it. In the way of answer, Paul refers to the fact, that with the comparatively large extension of this building, it cannot well be otherwise than in other great houses; in other words, that in a community so numerous in membership, significant moral diversity amongst its individual members must necessarily exist. There is no reason for thinking here exclusively of the ministers of the congregation, since, rather, what is here said can be equally well applied to its members. By vessels of gold and of silver, we may understand the true, the faithful, the eminent teachers and members of the congregation; by vessels of wood and of earth, not the less distinguished, yet who, at the same time, are ever upright believers (it is not necessary to purify the house of such, 2 Timothy 2:21), but mere Christians in name, and false teachers; in other words, those who are represented, in the well-known parable of the Lord ( Matthew 13), as the tares among the wheat, as the worthless fish in the net. The first-named vessels are to honor, the last to dishonor; not of the house nor of the proprietor, but only in respect of themselves, in so far as they subserve an honorable or an ignominious use. The Apostle says besides, moreover, in Romans 9:21, that they have been ἡτοιμασμένα thereto. In both these classes, as is manifest from the diverse materials here named, there are gradations, whereby before all it must not be overlooked that the first are made of imperishable, noble metal, the latter, on the other hand, of fragile wood or earthen ware, and are not designed for enduring, but only for temporary use, after which they are cast aside. How often the visible Church is compared by Paul to a building, is known (comp. upon 1 Timothy 3:15).

2 Timothy 2:21. If a man therefore purge himself, &c. “Hæc mundatio non est desertio congregationis, sed conversio ad Deum;” Melanchthon. The in ward separation from the evil is here denoted, with out which there can be no moral purification (comp. 1 Corinthians 5:1).—From these, can only refer to those persons in the congregation whom the Apostle, in the preceding verse, has described under the figurative expression, “vessels of wood and earth.” The breaking away of all fellowship with these was the first requisite, if one would reach the high ideal of Christian life set forth in the words that follow.—He shall be a vessel unto honor; consequently an ornament of the house of God, a living member of the congregation, like the good wheat in the field and the good fish in the net. The hint here given applies, first of all, to Timothy, but then also, in a wider sense, to all the members of the congregation.—Sanctified—as belonging to the Lord—(and) meet for the Master’s use [without the intervening and (καὶ); see the critical remark]. Εὔχρηστος, here, as in 2 Timothy 4:11 and Philippians 11, good to use, fitted directly for the service of the Master, for whose use, indeed, the others also—the vessels of wood and earth—serve, but are nevertheless prepared only indirectly and temporarily for the purpose.—Prepared unto every good work (comp. Ephesians 2:10). Prepared for every kind of useful service, and also not worthless and unfruitful on the day of the coming of Christ ( 2 Peter 1:8; 2 Peter 1:10).

2 Timothy 2:22. Flee also youthful lusts. Would Timothy be a vessel unto honor, then he must not only purify himself from the corruption without (i.e., outside of) him, but must do battle also inwardly with that which was impure within him. In this way this exhortation hangs together with the foregoing context, without any violence. The youthful lusts (Vulg, juvenilia desideria) do not consist, as some are pleased to fancy, in a search after novelty, or in a propensity to think out new doctrines, or to secure approbation for them (νεωτερίζειν, res novas moliri)—an explanation which is just as little called for, through the context, as through the needs of Timothy—but, as this appears also from the antithesis which immediately follows, we must think here of those lusts which usually make themselves felt especially in youth; not merely of πορνεία, but more, in a general way (Ambrose), of the voluptates mundanæ, by which, for the most part, we are seduced in the first half of our lifetime, to which, also, inordinate enjoyment of the senses and an idle honor belong.—But follow (comp. 1 Timothy 6:11) righteousness, faith, charity, peace (“inward fellowship and concord;” De Wette) with them that call on the Lord out of a pure heart. The words with them do not refer to the earlier δίωκε, but to the immediately preceding εἰρήνην. Timothy ought to keep this peace with all who call upon the name of the Lord—a qualification of believers, like that given in 1 Corinthians 1:2. The calling upon the name of the Lord is also mentioned in Acts 2:21; Ib. Acts 9:14; Romans 10:12, as the peculiarity of the confession of Christ.—Out of a pure heart; contrast with the heretical teachers, to whom this was wanting (comp. 1 Timothy 1:5). A genuine Christian catholicity, which is also enjoined upon Timothy, over against all separatistic exclusiveness (sonderwesen). The more decidedly he must take his stand against certain persons, for the sake of the Lord, so much the more shall he attach himself towards others, with whom he feels united in the great cause.

2 Timothy 2:23. But the foolish and unlearned questions avoid (comp. 1 Timothy 1:14; 1 Timothy 6:4). Here also the ζητήσεις are the peculiar mark of the heretical teachers. They are foolish, μωραί (comp. Titus 3:9), since they are in themselves groundless and weak, and are useless (comp. 2 Timothy 3:16, where the reverse is maintained of the Holy Scriptures); properly, uneducated, uninstructed; hence, inapt, insipidus, and, in consequence of this, unfit also to accomplish any good; yea, as appears from what follows, engendering not little evil.—Knowing that they do gender strifes. Forth from the egoistic impulse which lies at the bottom of such ζητήσεις, necessarily spring, sooner or later, μαχαί. Calvin: “Ne ergo nos placendi ambitio ad captandum ex tali ostentatione gratiam sollicitet, semper nobis occurrat hoc Pauli elogium, quæ in maximo pretio hebentur quæstiones, esse tam insulsas eo, quod sint infructuosæ. Deinde malum etiam, quod parere solent, exprimit, nec aliud dicit, quam quod experimur quotidie, eas scilicet jurgandi et digladiandi præbere materiem.”—[“Lest the ambition, therefore, of pleasing seduce us to the winning of grace by such ostentation, this saying of Paul often occurs to us, that questions which are held in the highest estimation are senseless because they are unfruitful. Thus he expresses also the evil which they are accustomed to bring to light, nor does he say anything else than what we daily experience, viz, that they furnish material for jangling and quarrelling.”]

2 Timothy 2:24. And the servant of the Lord must not strive. Everything which causes strife and contention Isaiah, precisely upon that account, in contradiction with the calling of a minister of Christ, who strives not nor cries—whose crying must not be heard in the streets ( Matthew 12:19-20). We scarcely need a reminder that the Apostle does not forbid all, but only useless and ignoble strife, all actual wrangling, upon the part of the minister of the gospel (Luther, short of the mark: Shall not be quarrelsome).—But be gentle unto all (men);ἤπιος, mild, gentle, benevolent, and affectionate, emphatically, towards all; not alone towards his associates in the faith, but towards those with whom he comes in contact.—Apt to teach, διδακτικός. Not only apt, but always ready to teach all who are willing to receive instruction from him.—Patient [of evil], ᾀνεξίκακος; tolerans malorum (comp. Book of Wisdom of Solomon, 2 Timothy 2:19). It is not used here in respect of troubles generally, but for the designation of patience under every opposition, upon the part of men, as is clear from what follows immediately.

2 Timothy 2:25. In meekness. A farther exposition of the manner and way in which Timothy should exhibit the temper just enjoined. In meekness, ἐν πραότητι; incorrectly joined by Luther to the preceding verse.—Instructing those that oppose themselves. The ἀντιδιατιθέμενοι here designated are, naturally, no personal opponents of Timothy; not, farther, unbelievers in general, but the false teachers who, principially and diametrically, resisted the pure doctrine of the Apostle, together, perhaps, with such members of the congregation as were led away through them. These must he teach, and, by this teaching, ascertain if God peradventure will give them repentance. The conversion of those in the opposition (Widersacher) should be also the supreme object of his teaching; an object the attainment of which is in the highest degree difficult, but not in any way hopeless. God must effect this conversion (non est enim opis humanæ: motivum patientiæ;” Bengel), and it first leads to the acknowledging [knowledge] of the truth, ἐπίγνωσις; here also, as in Titus 1:1, plena et accuratacognitio. As ἀδικία is the deepest ground of their error, so also is μετάνοια the indispensably necessary requisite in order to the attainment of a genuine ἐπίγνωσις. How desirable it is that such a μετάνοια fail not, the Apostle states in the concluding verse.

2 Timothy 2:26. And (that) they may recover themselves, &c. Immediate result of the conversion wrought by God. Ἀνανήφειν, to become cool again, to awaken out of a drunken fit, to come to one’s senses again.—Out of the snare of the devil, ἐκ τῆς παγίοδος; constructio prægnans, καὶ ῥυθῶσιν might be supplied. Here also, as in Ephesians 4:27; Ephesians 6:11, the devil is represented as an author of evil: in his snares (παγίδες), i.e., by his enticements, are the false teachers not only led captive, but also delivered over into slumber. They have also a twofold need—to be awakened, and to be delivered.—Taken captive by him, ἐζωγρημένοι ὑπ̓ αὐτοῦ; made prisoners alive by him; i.e., the devil. Designation of their actual moral condition.—At his will, εἰς τὸ ἐκείνου θέλημα. In the judgment of some, this is spoken of the will of God; according to others, of that of Satan. The latter, indeed, is the most probable, judging according to the entire connection; and ἐκείνου can very well refer to the same subject as αὐτοῦ (see De Wette). The captives here referred to are also ensnared through Satan to do his will; ad illius, sc. seductoris tyranni voluntatem peragendum. Just this thought of the unhappy fate of those “that oppose themselves” should dispose one to the gentleness enjoined in 2 Timothy 2:24-25, which otherwise is difficult enough.

DOCTRINAL AND ETHICAL
1. To the duty rightly to divide the word of truth, belongs, in the broader sense of the word, not only the representation of the truth in the form most appropriate thereto, but likewise a representation and development of its contents, which is directed and sustained by the Spirit of Truth in all particulars. “Nihil prætermittere, quod dicendum sit, nil adjicere de suo, nil mutilare, discerpere, torquere, deinde diligenter spectare, quid ferat auditorum captus, quidquid denique ad ædificationum conducat;” Beza.

2. The rapid growth of evil, and the slow progress of good, as the experience of all centuries in the history of the kingdom of God shows, is a convincing proof of the inner untruth of Pelagianism.

3. The denial of the resurrection can be made under manifold forms, and its apparent force is partly founded in the fact, that the proper distinction is not made between resurrectio carnis et corporis. [This is a pregnant suggestion for American preachers.—E. H.] The declaration of Paul ( 1 Corinthians 15:50) should just as little be thrown into the shade as the promise (in2:53, 54). This denial, however, is always conjoined with a misconception of the great truth which is the key to the entire biblical eschatology.—Bodily form (Leiblichkeit = bodiliness = that of which body can be predicated) is the scope of God’s ways. [A saying of Oetinger.—P. S.]

4. Paul is just as far removed from a narrow-hearted separation as from an unchristian syncretism. No outward separation, but an inward purification from everything which is perverted in the visible congregation of the Lord, is here also his motto. As strongly as he declares himself against all false and violent union with those of whom we are convinced that they do not build on the same foundation with ourselves, he is equally decided against the donatistic effort to erect a perfected separatistic church, and so to cut off all the tares, as if the field were already the granary. [It is surprising how this patent teaching of the Bible is still obscured.—E. H.]

5. It is a proof of the profound wisdom of the Apostle, in teaching, that he enjoins upon Timothy no high, rare virtues, for the exercise of which opportunity presents itself only extremely rarely, but precisely such as can be required also of the least important disciples of the Lord, and which can come anew daily into exercise. “Never should a minister of the Lord allow himself to be betrayed to neglect or to despise these simple attributes of an ordinary Christian, for the sake of other pretended excellences.”

6. The often diversely answered question, in how far the carrying on of controversy is permissible in the minister of the gospel, is here set forth in its true light by the Apostle ( 2 Timothy 2:2-3 et seq.). If our love be true, i.e., a holy love, it is impossible for it to preserve an indifferent bearing over against error and sin; and Augustine is right in his saying: “Melius est cum servitate diligere quam cum lenitate decipere.” On the other side, we must distinguish clearly between persons and things, and our sympathy become aroused, just through reflection upon the unhappy condition of the erring. Hence, he who cannot bear calmly and reply with dignity to contradiction, is just as little fitted for the ministry of the gospel, as the physician would be for his profession who would allow himself to become moved by the abusive speech of a patient in fever-delirium, either to forsake the sick-bed, or to hurl back the abuse.

7. The minister of the gospel must not be afraid of the conflict with the wisdom of the world. That is a great expression of Gregory the Great, viz.: “Deus primo collegit indoctos, postmodum philosophos, nec per oratores docuit piscatores, sed per piscatores subegit oratores.”—[“God first gathered the unlearned, afterwards philosophers; nor has He taught fishermen by orators, but has subdued orators by fishermen.”—E. H.]

HOMILETICAL AND PRACTICAL
Not a strife about words, but a strife about principles, is the true strife in the sphere of God’s kingdom.—The Christian principle of utility as the measure of everything which shall or shall not be defended.—As much as a man is before God, so much is he really and truly.—Preach also that thou mayest please God (a very noble homiletical principle of Theremin).—Not only the wheat, but tares also must grow.—The denial of the resurrection an unchristian error.—Error is manifold, truth but one.—The rule of Frederic the Great: Let every one get to heaven à sa façon.—Before the tribunal of Paul the Great.—The divine structure of the Church: (1) The architect; (2) the foundation; (3) the inscription.—Grounds of tranquillity amid the attacks with which the divine structure of the Church is threatened: (1) It is a building of God; (2) the Lord knoweth them that are His; (3) let every one that nameth the name of Christ depart from iniquity.—The temporary union of true believers and of nominal Christians in the same community: (1) An original fact; (2) an invaluable benefit; (3) an earnest alarm-voice for both.—Every separatistic impulse a precipitate anticipation of the final separation in the future.—The Christian should be just as little indifferent as impatient of the tares in the field.—The value of the fellowship of the saints in the days of increasing strife.—Avoiding and seeking united in the same life.—Our Christianity cannot be simple and practical enough.—In how far the minister of the gospel may strive, and in how far he may not.—He who will be anything to many, must wish to be all things to all.—Conversion of the heart, the way to a purer illumination of the understanding.—God bestows conversion, yet not without instruments (means); without our merit, but not without our co-operation.—The demonic background of much apparently very profound error.—Sight of the unhappiness of many opposers of the truth must move us to so much the deeper sympathy with their perversities.

Starke: Cramer: A preacher must often repeat an exhortation, because we dwell in a land of forget-fulness.—Hedinger: We should distinguish well between doctrine and people. All kinds of food are not suited to every one. What is best, can become poison through a hurtful misuse upon the part of the hearer. Alas ! that through much confusion upon this point, the ministry of the word must become to many a savor of death.—Skill in disputation is useful in the preservation of the truth; but it becomes misapplied in the palliation of lies ( Proverbs 22:24-25; 2 Kings 21:9; 2 Kings 21:11).—Cramer: The doctrine against the resurrection is the way to more errors, yea, to the greatest evils.—Every age has, usually, its special defects, to which before all others it is inclined.—Towards erring opponents of the truth, we must use patience and gentleness, just as towards the drunken and the insane ( 2 Timothy 2:24).

Heubner: Strife and contention must be hated by the Christian.—The opinion of Hymeneus and Philetus is pernicious: (1) If the body in itself be the source of evil, then evil is not the guilt of free will: (2) if the dead do not rise, the resurrection of Christ, and (3) all resurrection, and all immortality are uncertain.—The virtues which Timothy should desire are just those which are over against youthful failings.—Lisco: In the Church of Christ there is a mixture.—The right preaching of the gospel: (1) That from which it keeps itself free ( 2 Timothy 2:16-18); (2) that upon which it lays emphasis ( 2 Timothy 2:19-21); (3) that by which it is sustained ( 2 Timothy 2:22-26).—In what does the glory of the temple of God consist?

Footnotes:
FN#11 - 2 Timothy 2:14.—[τοῦ κυρίου; so Recepta, Lachmann, Tischendorf. The Sin. has Θεοῦ.—E. H.]

FN#12 - 2 Timothy 2:14.—μὴ λογομαχεῖν, instead of λογομάχει. It is difficult to decide upon the proper reading here. The reader is referred to the critical comment upon the verse. [Lachmann puts a full period after κυρίου, and thus connects the first clause of the sentence with the preceding section. The new section would thus begin with μὴ λογομάχει. I confess to a preference for this latter arrangement, εἰς οὐδ., κ.τ.λ.—E. H.]

FN#13 - 2 Timothy 2:14.—[The critical editions, and the Sin, read ἐπί.—E. H.]

FN#14 - 2 Timothy 2:19.—[τ. Θεοῦ. Sin, τ. κυρίου.—E. H.]

FN#15 - 2 Timothy 2:19.—[A. C. Δ. G, Tischendorf, Lachmann, Cod. Sin, κυρίου instead of Χριστοῦ.—E. H.]

FN#16 - 2 Timothy 2:21.—The Recepta has a connecting καὶ after ἡγιασμένον, which is omitted properly by the critical editors; omitted also in the Sin.

FN#17 - 2 Timothy 2:22.—[Lachmann, on the strength of A. C. G, has πάντων after μετὰ.—E. H.]

FN#18 - 2 Timothy 2:25.—[Recepta, πραότητι. Πραΰτητι, Lachmann, Tischendorf, Sin.; in fact, the Recepta is entirely exceptional here.—E. H.]

FN#19 - Baur liked to find support for his theory of a later date for the composition of some of the Epistles (this amongst the rest) in such allusions and hints, often entirely without reason.—E. H.]

FN#20 - Probably the two errors which our expositor here names as separate explanations of this passage should be united.—W.]

03 Chapter 3 
Verses 1-9
VI

Prophecy of grievous times, and warning against dangerous, false teachers

2 Timothy 3:1-9
1, 2This know[FN1] also, that in the last days perilous times shall come. For men[FN2] shall [will] be lovers of their own selves, covetous, boasters, proud, blasphemous, disobedient to parents, unthankful, unholy 3 Without natural affection,[FN3] truce-breakers, false accusers, incontinent, fierce, despisers of those that are 4 good, Traitors, heady, high-minded [puffed up?] lovers of pleasures more than lovers of God; [,] 5Having a form of godliness, but denying the power thereof: from such turn away 6 For of this sort are they which creep into houses, and 7 lead captive[FN4] silly women[FN5] laden with sins, led away with divers lusts; Ever learning, and never able to come to the knowledge of the truth 8 Now as Jannes and Jambres[FN6] withstood Moses, so do these also resist the truth: men of corrupt minds, reprobate concerning the faith 9 But they shall proceed no further: for their folly shall be manifest unto all men, as theirs also was.

EXEGETICAL AND CRITICAL
2 Timothy 3:1. This know also (comp. 1 Timothy 4:1). The Apostle passes on now to a new part of his Epistle, which proceeds regularly on to 2 Timothy 4:5. Just as, in the first chapter, he directed a glance over Timothy’s past life, and, in the second chapter, communicated to him weighty hints and doctrines for the present, so now he turns towards the future, while at the same time he once yet again enjoins upon him, for his consideration, the admonitions already given, through reference to the speedy approach of troublous times. As in 1 Timothy 4:1, he had foretold in what style the falling away from the faith would reveal itself, so now he announces the outward immorality which would be coupled with this falling away, notwithstanding the preservation of the Christian name and of Christian forms. What the Apostle here communicates is not a mere subjective supposition, but wholly, as in 1 Timothy 4:1, the fruit of a revelation of the Spirit.—In the last days, ἐν ἐσχάταις ἡμέραις. Not a statement, in a general way, of the Christian era, as, e.g., Acts 2:17; Hebrews 1:1, but in particular of the last days of this era, which precede immediately the last, personal Parousia of the Lord ( 1 Peter 1:5; 2 Peter 3:3). The Apostle also directs the attention of Timothy expressly to a world-period still future, the germs of which, nevertheless, were then visible (see 2 Timothy 3:6; 2 Timothy 3:9), though it must not be forgotten that he expected the return of the Lord as nigh at hand.—Perilous times shall come, ἐνστήσονται; not = imminebunt, but = aderunt, days of which the word ( Ephesians 5:16), “Ubi vix reperias, quid agas,” shall be applicable in full force.

2 Timothy 3:2. For men shall be, &c. Such men as the Apostle here describes, there have been at all times, and the Apostle does not say that they will be then such for the first time, nor that all men without exception shall be such, but he describes (exceptis excipiendis) the moral-spiritual physiognomy of the times which he beholds approaching, in which the beneficent influence of the gospel upon the heart, the household, and the daily life will be less seen than in the apostolic age.—Lovers of their own selves, φίλαυτοι (ἅπαξ λεγόμ.). Original cause of all wickedness, so that they make their own I the centre of their thinking, feeling, willing, and doing.—Covetous, φιλάργυροι; wholly like the Pharisees ( Luke 16:14; comp. 1 Timothy 3:3).—Boasters, ἀλάζονες; noisy self-assertors, like criers in the markets, who rove about everywhere. Ambrose, insolentes.—Proud, ὑπερήφανοι; who not only plume themselves at all times upon their own advantages, but also look down contemptuously upon others.—Blasphemers, βλάσφημοι ( 1 Timothy 1:13); used specially in reference to God, employed here more generally.—Disobedient to parents (comp. Romans 1:30), where, in like manner, several of the corruptions here named are stated. The rejection of lawful authority is also, in Judges 8, a distinguishing trait of the antichristian way of doing, and is here, moreover, adduced as the source of the sins now to be mentioned.—Unthankful, ἀχάριστοι; men who will know nothing of thanks for heavenly or for earthly benefits (comp. 1 Timothy 1:9; Luke 6:35).—Unholy, ἀνόσιοι; profane, irreligious, to whom nothing holy is holy.

2 Timothy 3:3. Without natural affection, ἄστοργοι; not only sine affectione (Vulg.), but sine affectione naturali (comp. Romans 1:31).—Truce-breakers, ἄσπονδοι; “as well those who will make no compact, as those also who do not hold to a compact they have made—breakers of agreements;” Huther.—False accusers, διάβολοι ( 1 Timothy 3:11; Titus 2:3).—Incontinent, ἀκρατεῖς; who cannot control themselves (comp. 1 Corinthians 7:5).—Fierce, ἀνήμεροι; untamed, wild.—Despisers of those that are good, ἀφιλάγαθοι; for the opposite, see Titus 1:8. Εχθροὶ παντὸς ἀγαθοῦ; Theophylact.

2 Timothy 3:4. Traitors, προδόται; not openly (which would conflict with 2 Timothy 3:5), but men with whom neither truthfulness nor faith is found.—Heady, προπετεῖς; rash, fickle ( Acts 19:36), men under the influence of their prejudices, who do not act according to high principles, but by the pressure of circumstances.—High-minded, τετυφωμένοι (comp. 1 Timothy 3:6; 1 Timothy 6:4), beclouded wholly through vain self-delusion.—Lovers of pleasures more than lovers of God, φιλήδονοι μᾶλλον ἤ φιλόθεοι; who pursue pleasure more than they ask after God (comp. 1 John 2:15; Romans 16:18; Philippians 3:18).

2 Timothy 3:5. Having a form of godliness, ἔχοντες μόρφωσιν εὐσεβείας. Μόρφωσις stands here as antithesis to substance (Wiesinger); and also, observing, in thorough pharisaic style, the forms of the service of God with the neglect of the essence of the thing.—But denying the power thereof (viz, τ.εὐσεβείας), τὴν δὲ δύναμιν αὐτῆς ἠρνημένοι; so that they not only miss the power of godliness, but wilfully reject it (comp. the delineation of false prophets, Matthew 7:15-20). With these last traits, in a measure the summary of all the preceding, into which they resolve themselves as into a higher unity, the Apostle ends this large register of sins.—From, such turn away, καὶ τούτους ἀποτρέπου. He says, therefore, without any qualification, Ἀποτρέπεσθαι; occurring here only = ἐκτρέπεσθαι, aversari ( 1 Timothy 6:20). When we compare this unqualified admonition with the requisition to gentleness which is given in 2 Timothy 2:24-26, in respect of the erring, it becomes clear that the Apostle had in his mind there entirely different men from those here. But if one ask how he could warn against such men with so great assurance, it becomes obvious, from 2 Timothy 3:6, that he already recognized their προδρόμοι and spiritual kith in the immediate neighborhood of Timothy.

2 Timothy 3:6. For of this sort, &c. Such will these persons be, for that can be seen from their forerunners already at hand.—Which creep into houses, ἐνδύνοντες εἰς τὰς οἰκίας. It is known within what narrow limits, in the East, mutual intercourse between the sexes was confined. The evil-minded persons here designated would venture, so much the less, to carry on their designs publicly, since they not only had an evil conscience, but would, besides, endeavor to preserve the appearance of godliness most carefully ( 2 Timothy 3:5).—And lead captive silly women, γυναικάρια; designation of a measurably contemptible class of females; the slighting expression denotes their weakness, and the ease with which they are led astray Αἰχμαλωτίζειν, strictly to make captive in war; here, to bind to one with body and soul. Calvin: “Dicit, eas captivas duci, propterea quod variis artificiis ejusmodi pseudo prophetæ eas sibi obnoxias reddunt, partim curiose omnia rimando, partim blandiendo.”—Laden with sins, σεσευρωμένα ἁμαρτίαις (comp. Romans 12:20); cumulatæ peccatis, and are thereby so inconstant that they lend an ear readily to false teachers, who promise them rest through the enticing discourse of a wisdom concealed yet from others.—Led away with divers lusts. ἀνόμενα ἐπιθυμίαις ποικίλαις. Over against the awakened conscience stands ever the governing sinful passion, which seeks satisfaction in a system set forth and lauded by unprincipled teachers ( 2 Timothy 3:1-5). As the Lord already accused, in His day, the Pharisees, and those learned in the Scripture, of a like thinking and acting ( Matthew 13:14), especially in respect of widows, so also was it the business of the false teachers, in the days of Paul, to operate, before all, upon women. They were most easily led; at the same time, also, they were instruments for the gratification of the sensual desires of their corrupters; and when once they became bound, body and soul, to their cause, they could soon, in their turn, win new adherents. From different testimonies of the church-fathers, made with allusion more or less explicit to this word of the Apostle, it appears that the ancient heretics availed themselves especially of this instrumentality in the furtherance of their designs. In this respect, the passage of Jerome, in his letter to Ctesiphon, is classical: “Simon Magus hæres in condidit adjutus auxilio Helenæ meretricis; Nicolaus Antiochenus, conditor omnium immunditiarum, choros duxit fæmineos; Marcion quoque Romano præmisit mulierem ad majorem lasciviam, Apelles Philemonem comitem habuit; Montanus Priscam et Maximillam primum auro corrupit, deinde hæresi polluit; Arius, ut orbem deciperet, sororem principio ante decepit. Donatus Lucillæ opibus adjutus Esther, Elpidium cæcum Agape cæca duxit, Priscilliano juncta fuit Galla.”—“Simon Magus founded his heresy by the help of Helena, a prostitute; Nicolaus of Antioch, the founder of all impurities, led about troops of women; Marcion also sent in advance a woman to Rome for his greater pleasure; Apelles had Philumena for a companion; Montanus first corrupted Prisca and Maximilla with gold, and then polluted them with heresy; Arius, that he might deceive the world, deceived first the sister of his prince; Donatus was aided by the fortune of Lucilla; the blind Agape led the blind Elpidius; Galla was allied to Priscillian.”—[But Jerome himself sought and enjoyed especially the association of women. If it be true that heresiarchs have been aided by them, it is equally true that they have rendered, in all ages of the Church, valuable assistance in all good work.—E. H.]—Silly women (γυναικάρια = little women [perhaps, according to the modern phrase, small specimens of the sex.—E. H.]).

2 Timothy 3:7. Ever learning, and never able to come, &c. A fine irony, which renders the Apostle’s inward hatred of this sham-holy life all the more conspicuous. Because learning is not the actual design in the intercourse of these women with the false teachers named here, but only the means and excuse for the gratification of their sinful, bad desire, they never come to an end with it.—And never able to come to the knowledge of the truth, because moral receptivity, the disposition of the heart, which, according to John 7:17, is granted, fails them wholly. Calvin: “Discunt, ut sunt curiosæ, deinde animo inquieto, sed ita, ut nihil unquam certi nec veri assequantur. Hoc autem præposterum est studium, cui non respondet scientia. Quamquam videntur sibi tales egregie sapere, sed nihil Esther, quod sciunt, dum veritatem non tenent, quæ fundamentum est omnis scientiæ.”

2 Timothy 3:8. Now as Jannes and Jambres. Paul shows, by an example, still more particularly the relation in which known misguided minds had placed themselves towards Christian truth. Jannes and Jambres, according to the Jewish tradition, were the chiefs of the Egyptian magicians, who tried their arts over against the wonders of Moses, and thereby held Pharaoh back from faith in the word, and from obedience of the command of God. According to the legend, they were brothers (the names were written variously; e.g., Ἰωάννης instead of ̓Ιαννῆς, and Μαμβρῆς instead of ̓Ιαμβρῆς), sons of Balaam, first the teachers, afterwards the opponents of Moses, and who perished also in the Red Sea during the pursuit of the Israelites (see Wetstein on the place). As to the question how the Apostle could have come into possession of the statements here given, Origen answered that he had derived it from a liber secretus. Theodoret, on the other hand, that he had become acquainted with it from Jewish tradition, and from revelation of the Holy Ghost. It is worthy of remark, that not only Jewish, but also heathen writers (Pliny and Numenius), mention both names; whence we may properly conclude that this tradition must have been pretty generally diffused, and from these grounds may also assume that Paul, as he elsewhere quotes Greek authors and cites proverbial expressions, so also he derived something for once out of the not always muddy source of Jewish tradition; which, moreover, he does not use, while he appeals to it, to prove anything doubtful, but only to represent his meaning more distinctly through reference to traditionary names and actions, the correctness of which may, in other respects, remain uncertain, When he says, Now as Jannes and Jambres withstood Moses, ὅν τρόπον, it is not indispensably necessary thence to conclude that the false teachers, who were opposing themselves, made use of the same means as Jannes and Jambres; but it can just as well signify that they did the same with like furiousness. We cannot, however, pronounce the former view utterly incredible, when we think of Simon Magus, of Elymas the sorcerer, of the vagabond devils-conjurers amongst the Jews, and of the deceiving magical art practised from of old at Ephesus (comp. Acts 19:19). Amid the wide extension of Chaldæan wisdom and art in those days, and taking into account the immoral character of the false teachers here branded, it is probable à priori that they would not have been ashamed of such instrumentalities, which were eminently fitted to work upon the senses and the fantasy, and also found a powerful support in the superstition of the multitude.—Men of corrupt minds, κατεφθαρμένοι τὸν νοῦν (comp. 1 Timothy 6:6). The Apostle has in his mind not the darkening of the understanding, but the moral baseness of their disposition.—Reprobate concerning the faith, ἀδόκιμοι περὶ τὴν πίστιν; who are not, in respect of the faith, in condition to stand the tests ( Titus 1:16)—the natural result of the moral disorder which was delineated in the immediately preceding words. Over against this temporary supremacy of error and of sin, the Apostle has occasion to remind both himself and Timothy that this power will not last forever.

2 Timothy 3:9. But they shall proceed no farther. This positive assurance does not at all contradict the opposite warning ( 2 Timothy 2:16), and the prophecy that follows ( 2 Timothy 3:13). Here the Apostle speaks of the outward result; there, on the other hand, of the intrusive advance from bad to worse. Not without reason did Luther often apply these words to the priests of Rome. Bengel: “Non proficiunt amplius, quamquam ipsi et eorum similes proficiant in pejus.” The history of most heresies actually teaches that error constantly spreads, but that the eyes of many are thereby opened so much the quicker. Comp. Conybeare and Howson on this place. We must expect this here, no less than with the Egyptian magicians, just because absurdity and unrighteousness so often overstep all bounds.—For their folly shall be manifest unto all men, as theirs also was (comp. Exodus 8:18-19; Exodus 9:11).

DOCTRINAL AND ETHICAL
1. As Peter and John, so also the Apostle Paul, towards the close of his life, becomes prophet, and announces the remote destinies and the future of the Church. The apostolical Charisma completes itself in the prophetic. The general delineation of the crimes in the last days, which the Saviour Himself ( Matthew 24.) has given, is not mechanically repeated, but is enriched with a number of new traits. It is here also revealed that the optimistic view of the World, which expects but a continuous triumph of humanism, an advance steadily to a higher freedom, culture, and dignity in the future, cannot stand before the tribunal of Scripture.

2. It is a remarkable revelation of the divine Nemesis, that they who, with the denial of the faith, begin not seldom with the beautiful phrase, that they are zealous for morality, and wish to maintain the morals of the gospel, while they reject dogma, just upon this road advance gradually to the most decided immorality. He who digs out the tree, cannot also enjoy the fruit. Emancipation from all authority theoretically, leads practically to the promulgation of the rights of the flesh.

3. It is a remark as demonstrable as it is humiliating, that as the truth, so also error and sin have found ever a powerful support in the weaker sex (comp. 1 Timothy 2:14). There lies in the womanly character the foundation, as for the highest development of the power of faith, so also for the highest revelation of the power of sin (comp. Revelation 3:17.). Josephus also states that the Pharisees especially had found much support amongst the women (“Antiq,” 17, 2). Compare the account, moreover, of the rich Fulvia of Rome, who was induced, by two Jewish impostors, to furnish a considerable sum of gold, under the supposition that it was for the temple at Jerusalem (18, 3).

4. The opposition of the Egyptian magicians against Moses was in no wise the fruit merely of human cunning and deception, but was the work of dæmonic powers out of the kingdom of darkness, which, as a new period for the kingdom of God began with Israel’s redemption, revealed its force in increased measure, and employed the magicians as its instruments.

5. “The battle of wickedness against the truth is from the beginning; the whole world-history is a struggle between the kingdoms of light and of darkness. Jannes and Jambres are a type of all seducers and deceivers, as Moses is a type of all faithful witnesses of the truth. How does hostility to the truth manifest itself? At first, the truth and its witnesses are rendered suspicious, and there is complaint of falsehood and error. Then, a counterpart of the truth is set up—a phantom, which is decked out with all deceiving attire. At last, the witnesses for the truth are attacked with persecution;” Heubner.

6. Just because error becomes more scandalous the longer it lasts, do its defenders find it impossible to carry it on permanently. Its triumph becomes its overthrow. Error is a palace of ice, which at last must melt and tumble down necessarily, when but one ray of the sunlight of truth penetrates it.

7. If the sins here designated be, in and of themselves, so abominable, they are still worse when they are revealed in a preacher of the gospel. The word of Baxter to his brethren is of force here: “When Satan has led you to destruction, then surely he employs you to lead others to destruction. Oh, what a victory does he think he has won, when he has made a preacher corrupt and faithless, when he has entangled him in the snares of covetousness, or of some offence. He will boast against the whole Church, and say: ‘These are your holy preachers! You see how it ends with their strictness, and whither they come with it!’ He will boast against Christ Himself, and say: ‘These are your heroes! I can make Thy best servants false to Thee—Thine own stewards deceive Thee,’ ” &c.

HOMILETICAL AND PRACTICAL
True love does not conceal danger, but warns against it.—In how far can the doctrine ( Ecclesiastes 7:10), even in the sphere of Christianity, avail in respect of the ever-increasing sin and misery of the future?—The higher the sun rises, so much the more does it lift vapors from the earth.—Egoism the source of all evil.—The relation in which children are accustomed to place themselves towards their parents, is also a sign of the time, and a measure for judgment of their inner sentiment towards God.—The difference and the agreement of false prophets in the differing centuries of Christianity.—The show and the power of godliness: (1) How often does the one take on outwardly the form of the other; (2) how it is possible to distinguish each from the other.—Whence comes it that the errors of a false Gnosis have, at all times, found so much sympathy in many women’s hearts?—The blending of religiosity with refined sensuousness.—Resistance of the truth: (1) Its weapons; (2) its sworn comrades; (3) its stubbornness; (4) its final fate.—Also even in the sphere of error, nothing new under the sun ( Ecclesiastes 1:9-10).—The truth triumphs often late, but nevertheless surely at last.—The power and the impotence of error.

Starke: Spener: Self-love is twofold: (1) A proper and divinely commanded ( Matthew 22:39); (2) an unrighteous and sinful.—False accusers are hateful in name and deed; they are diaboli, devils, and have the devil’s trick.—To be rash, and to rush on, to the injury of another, belongs to the corrupted being of the world.—Show, pomp, and ostentation of Christianity enough, but there is dearth of what is best.—What is shell, without kernel?—One cannot get rid utterly of bad people, otherwise one must leave the world; enough that one knows their wickedness, and abstains from their scandalous ways, and avoids as much as possible their society ( 1 Corinthians 5:10).—Hedinger: The more dangerous it is for women in the world, so much the more must they keep watch over themselves, and implore God for assistance amid temptations ( Psalm 143:10).—[Comp. Monod’s famous Sermons, “La femme,” Sermons, troisième Série, Paris, 1859.—E. H.]—Let no one think, when he has carried on his rascality for a long while, that he will go forever without hindrance and punishment.—Errors and false doctrines have indeed the show of truth, but the mask is easily torn off them ( 1 Timothy 4:1-6).—Cramer: If the magicians of Pharaoh could not hinder the purpose of Moses, God will carry on His work indeed, notwithstanding the devil still blocks its way so often.

Heubner: How does the Christian judge of his own time?—The Christian understands his own age best.—Never can one vice remain alone.—The corrupt heart makes itself averse to the good.—When the most powerful agencies for improvement are at work, then, by the rejection of them, must the result be a correspondingly scandalous deterioration.—On the part of many, employment with religion is a sort of pastime and amusement; dispositions so formed always rove, and never come home.—To a true faith belongs a true upright heart.—The fate of the old enemies of the truth gives consolation to the friends of truth.

Lisco: Of the false teachers of the last days: (1) Of their moral corruption; (2) of their frightful end.—Of the tares in the Lord’s Church.—(Fastday Sermon): Of the shadow-side of life, which we recognize in the light of the gospel.

Footnotes:
FN#1 - 2 Timothy 3:1—[γίνωσκε. γινώσκετε is the reading adopted by Lachmann, after A. G. Huther inclines to this. The usual reading is retained by Tischendorf, is in the Sin, and is defended by our author.—E. H.]

FN#2 - 2 Timothy 3:2.—[Cod. Sin. omits the article before ἄνθρωποι.—E. H.]

FN#3 - 2 Timothy 3:3.—[ἄστοργοι; omitted in Cod. Sin.—E. H.]

FN#4 - 2 Timothy 3:6.—[αἰχμαλωτεύοντες. The weight of authority is in favor of αἰχμαλωτίζοντες, adopted by Griesbach, Lach mann, Tischendorf, Huther, Wordsworth, &c—E. H.]

FN#5 - 2 Timothy 3:6.—The article τὰ of the Recepta is mot genuine.

FN#6 - 2 Timothy 3:8.—[Vulg, Mambres.—E. H.]

Verses 10-17
VII

Warm praise of Timothy on account of his better disposition, and incitement to continue therein

2 Timothy 3:10-17
10But thou hast fully known[FN7][followed] my doctrine, manner of life, purpose, faith, long-suffering, charity, patience, 11Persecutions, afflictions, which came upon me at Antioch, at Iconium,[FN8] at Lystra; what persecutions I endured: but out of them all the Lord delivered me 12 Yea, and all that will [desire to] live godly[FN9] [piously] in Christ Jesus shall [will] suffer persecution 13 But evil men and seducers shall wax worse and worse, deceiving and being deceived.[FN10] 14But continue thou in the things which thou hast learned and hast been assured of, knowing of whom thou hast learned them; [,] 15And that from a child thou hast known the holy Scriptures, which are able to make thee wise unto salvation 16 through faith which is in Christ Jesus. All Scripture is given by inspiration of God,[FN11] and is profitable for doctrine, for reproof,[FN12] for correction, for instruction in righteousness: [,] 17That the man of God may be perfect [complete], thoroughly furnished unto [for] all good works [every good work].

EXEGETICAL AND CRITICAL
2 Timothy 3:10. But thou, &c, Σὺ δέ. But thou; with these words the Apostle returns to Timothy, not to praise him unnecessarily, but to appeal to Timothy himself, as to a witness, that his teacher and friend had walked an entirely different path from that of those false teachers. The recurrence to the example furnished him by the Apostle ( 2 Timothy 3:10-13) serves to introduce also the exhortation to enduring fidelity ( 2 Timothy 3:14-17).—Thou hast fully known my doctrine, παρηκολούθη σ α ς (after A. C. F. G.; Tischendorf has, after D. E. I. K, and others, παρηκολούθη κ α ς, as in 1 Timothy 4:6); either, thou hast attended to my doctrine, &c, as an eye-witness (or in thought), or, Thou hast followed my doctrine, &c, as if it were a pattern. The latter most probably. “The Apostle’s διδασκαλίαι, &c, are regarded as the leaders by which Timothy allowed himself to be directed in the course of his life—guiding stars, as it were, which he followed;” (Huther).—Manner of life, τῇ ἀγωγῇ (comp. Esther 2:20); general designation of the rule of conduct pursued by Paul, the ratio vivendi et agendi (Luther: “My way”).—Purpose, τῇ προθέσει (comp. Acts 11:23); the decided resolution of the heart to remain true to the high calling of his life.—Faith, long-suffering, charity, patience. There is nothing incongruous in the thought that Timothy also had suffered for the cause of Christ, but under this suffering, true to the example of Paul, had been as little discouraged as to allow himself to be allured into resistance. The mention of the ὑπομονή gives the Apostle occasion for a still more definite communication respecting the circumstances in which this Christian virtue had particularly served his turn.

2 Timothy 3:11. Persecutions, afflictions, &c. (comp. 2 Corinthians 11:24-28; Colossians 1:24, and other places).—Which came unto me at Antioch, at Iconium, at Lystra (comp. Acts 13:50; Acts 14:19). The question has been asked, why the Apostle selected just these pages from the journal of the history of his sufferings. The reason is obvious. In those regions Timothy was known from childhood; there had he first met the Apostle; there had he received the first impression of his word and work; and perhaps the lofty spirit of Paul’s faith, which he evinced under these persecutions, had co-operated in the conversion of Timothy. Besides this also, before all, towards the end of his course, the recollection of the first deeds and sufferings of the servant of Christ came forcibly into the foreground.—What persecutions I endured, οἵους διωγμοὺς ὑπήνεγκα; no exclamation (Erasmus, Flatt, Mack, Heydenreich), but a simple relative proposition in proof of his ὑπομονή, but at the same time a transition to the humble glorifying of God.—But out of (them) all the Lord delivered me (comp. 2 Timothy 4:17-18). Calvin: “Consolatio, quæ temperat afflictionum acerbitatem, quod scil. prosperum finem habent. Ergo perinde hoc valet, ac si dixisset: expertus Esther, deum mihi nunquam defuisse, ita non Esther, quod dubites, meo exemplo ipsum sequi.”

2 Timothy 3:12. yea, and all … suffer persecution. Just as the Apostle desires to avoid the appearance even of regarding his persecutions for the cause of the Lord as anything entirely exceptional, on account of which he might be not a little proud, he adds the observation, to what has already been said, that in the kingdom of God, on the contrary, the rule is of force for all, to enter into glory through suffering, and that therefore Timothy also, if he desired it even, would not be able to avoid this suffering, unless he wished wholly to deny his calling. Although it is not improbable that he utters this prophecy of distress especially in view of the approaching καιροὶ χαλεποί (comp. 2 Timothy 3:13), his word need not be at all restricted thereto. He proclaims persecution for all that will live godly in Christ Jesus.Θέλοντες used here, with emphasis, of the governing determination to follow after godliness in spite of all hindrances. The words have the sense, all who resolve, who are discreet therein, to live piously, &c. (see Winer, Gramm., p541). The Christian life is represented here designedly as a life of godliness, with a side glance at the immoral life and endeavor of the false teachers. But that no other godliness than that which springs forth from the roots of a living faith is here under consideration, is sufficiently clear from the additional clause, in Christ Jesus.

2 Timothy 3:13. But evil men and seducers, &c. Once again the Apostle comes back to what has been said, 2 Timothy 3:1-9, as well to refer to one of the immediate causes of the predicted persecutions, 2 Timothy 3:12, as also to remove from Timothy the possible misconception that he would be able to disarm wholly the enemies of the truth by a godly walk and endurance.—Evil men and seducers, γόητες; here no species of the general genus πονηροὶ ἄνθρωποι, but a more specific designation of these latter, in proof that he speaks expressly of those bad men whom he had described before, and, 2 Timothy 3:8, had compared with Egyptian magicians. (Upon these Goëtæ generally, see Lechler, “ Acts,” p103.) It is a very flat explanation to translate the word, without farther signification, only in the sense of deceivers.—Shall wax worse and worse (see upon 2 Timothy 2:16; 2 Timothy 3:9).—Deceiving and being deceived, πλανῶντες καὶ πλανώμενοι; occupied continually in deceiving, and in error. He who leads others in the way of error, remains himself, by no possibility, in the right way.

2 Timothy 3:14. But continue thou, &c. Here also, as in 2 Timothy 3:10, is Timothy placed, in a complimentary way, over against the false teachers, but at the same time is warned emphatically to continue to walk in the way already struck upon.—But continue thou in the things, εʼν οἷς = ἐν τούτοις,ἅ ἔμαθες (comp. John 8:31; Matthew 24:13).—Which thou hast learned and hast been assured of. The last word is added, because, without this subjective conviction of the heart, it would not have been possible for Timothy to hold out in the things he had learned, amid so many persecutions. Πιστόω = confirmo, πιστοῦν τινα; to convince any one of anything, to furnish him with authentic knowledge (the Vulgate incorrectly: quæ tibi credita sunt; and Luther: “And to thee is entrusted”). The Apostle will simply state that the thing learned was the possession of Timothy not objectively only, but subjectively also. Still one, but one touching (intime) recollection, he now adds: Knowing of whom thou hast learned them; in other words, Thou knowest that thou hast not learned the truth from an unknown and suspicious quarter, but from a quarter which deserves thy highest confidence. If the Recepta, παρὰ τίνος, be the genuine reading, then we must not, with some interpreters, think of Christ, but of Paul exclusively, as the teacher of Timothy (comp. 2 Timothy 3:10). If, on the other hand, with Tischendorf and others, we adopt the reading in the plural, παρὰτινων, according to the rule, lectio difficilior præferenda, then this reminder is related to 2 Timothy 1:5, and recalls to the memory of Timothy the religious instruction of Lois and Eunice, the benefit of which he had received so early, and the power and value of which it was impossible for him now to mistake. In no event, in the meanwhile, are we to think here of the πολλοὶ μάρτυρες ( 2 Timothy 2:2).

2 Timothy 3:15. And that from a child, &c. A second motive, which runs parallel with the first, and concludes with an encomium upon Holy Scripture itself ( 2 Timothy 3:16-17). That, ὅτι; not to be understood in the sense of because (Vulg, Luther), but to be conjoined with εἰδώς; “which particle is used to denote not merely knowledge, but also reflection;” (De Wette).—From a child up, ἀπὸ βρέφους (comp. 2 Timothy 1:5).—Thou hast known the holy Scriptures. [“The word ἱερά, sacred, is to be distinguished from ἅγια, holy, sancta. The former word, ἱερά, expresses the reverence with which these writings were regarded. It bespeaks the sacredness of the Scriptures in the general esteem and veneration of the Jewish and Christian churches; and as separated from all common writings. Cf. Horat, A. P 2 Tim397: “Secernere sacra profanis;” Wordsworth, in loco.—E. H.] The Holy Scriptures here are exclusively those of the Old Testament, not at all these of the New Testament (upon an alleged citation of Luke in 1 Timothy 5:18, see upon this place). As memoranda of the especial revelation of God to His chosen people, they are called elsewhere, ἡ γραφή, γραφαὶ ἃγιαι, &c Upon their division at that time, amongst the Jews, see upon Luke 24:44.—Which are able to make thee wise unto salvation.Σοφίσαι, used in a somewhat different sense in 2 Peter 1:16 also, is here not to be understood of elementary, mere foundation-laying instruction, but of practical knowledge, penetrating ever deeper and deeper. Δυνάμενα must not be construed as Præteritum (Bengel: quæ poterant), but as Præsens. It signifies not only what the Holy Scriptures did in the youth of Timothy, but also what they are able to accomplish continuously. To make wise unto salvation, εἰς σωτηρίαν, is to make so wise that one becomes actually, for one’s self, a partaker of the Messianic σωτηρία. The Holy Scriptures of the Old Covenant do this indeed, not in a magical-mechanical, but in an ethical-psychological way; and therefore Paul adds, through faith which is in Christ Jesus; i.e., by means of faith, if indeed the faith in Christ Jesus be in thee. The Apostle names an indispensably necessary subjective condition for the right use of the Old Testament, through the absence of which, it is much to be feared that the use of it will not leave behind the wished-for fruit. Not every one can be made wise unto salvation by the writings of the Old Covenant, but only every one who believes in Christ. Faith in Christ Isaiah, as it were, a torch, by the light of which we can first read aright and understand the dim colonnades and mysterious inscriptions in the ancient venerable temple of the Old Covenant. [“Observe that the Apostle doth not say that these Scriptures were of themselves sufficient to make Timothy wise to salvation, but only that with ‘faith in Christ Jesus’ they were sufficient for that end;” Whitby, in loco. “Or may not the due appreciation of the Scriptures collectively be more safely relied on as the result and consequence of the belief in Christ …?” S. T. Coleridge.—“Das Ansehen der heiligen Schrift kann nicht den Glauben an Christum begründen, vielmehr muss dieser schon vorausgesetzt werden um der heiligen Schrift ein besonderes Ansehen einzuräumen;” Schleiermacher, Glaubenslehre, § 128.—The two foregoing extracts refer to Canonical Scripture as we recognize it. “Do we receive the Holy Scripture first, as authority in matters to be believed, and therefore Christ? Or do we receive Chrst first, and therefore the Scriptures? The question is not, whether we must know anything of Scripture, whether we must receive any of its statements, whether we must accept its witness for Christ prior or subsequent to faith in Him; but it Isaiah, whether we shall receive it as coming, in some special sense, from God, as bearing His Mark, as vested with some authority, prior or subsequent to faith in our Lord. Commonly, the order now insisted upon by preachers and apologists for the gospel Isaiah, the Holy Scriptures first, and therefore Christ. I believe in the reversal of this order, and maintain, Christ first, and therefore the Scriptures;” Sermon on the “Order in Things to be Believed.”—E. H.]

2 Timothy 3:16. All Scripture is given by inspiration of God. [“Every portion of Scripture, being inspired (i.e, because it is inspired), is also profitable;” Wordsworth on the place.] Although the article is wanting here, nevertheless, by virtue of the connection, it is not to be doubted a moment that the Apostle is speaking decidedly and exclusively of the γραφή of the Old Covenant, as of a well-completed whole. All Scripture is to be taken in the same sense as πᾶσα οἰκοδομή ( Ephesians 2:21), the whole building; πᾶσα πατρία ( Ephesians 3:15), the whole race; πᾶσα ἀναστροφή ( 1 Peter 1:15), the whole conversation. In no case can the absence of the article in a word so frequently used as γραφή surprise us, since it is employed, in fact, almost as a proper name. The Apostle speaks also of the collection of the Old Testament Scriptures, without excepting any portion either directly or indirectly, although he will not have attributed, naturally, to all the books of this collection an equal value. Had he wished to say only: Each Scripture which is given by God is useful also (De Wette), he would not only have written something very vague and of little importance, but also he would have lost sight of the whole distinction between sacred and profane Scripture, which in this place, least of all, could have been his purpose.—Given by inspiration of God, Θεόπνευστος; first attribute of Scripture, whereupon further, in a breath, the other praise follows, καὶ ὠφέλιμος,κ.τ.λ. Luther incorrectly: All Scripture, given by God, is useful, &c.; Bengel, better: “Θεόπν. est pars, non subjecti, sed prædicati quam enim scripturam dicit Paulus, per se patet.” It is just as arbitrary to leave out καὶ, as it is to translate it here by also (Heinrichs). That an inspired composition was also useful, was intelligible of itself indeed; but it is evidently here the design of the Apostle to give his witness to Scripture by a general commendation, and to direct the attention of Timothy to it for (in view of) the time when Paul would no longer be here. “Etiam post Pauli obitum Timotheus eo magis ad Scripturam alligatur. Non ad sese unum Paulus adstringit Timotheum, sed eum quamlibet adultum in fide filium Scripturas jubet adhibere. Hoc perpendere, debent, qui doctoribus suis, quorum discipline semel innutriti erant, ita se addicunt, ut extra eorum circulum nihil e scriptura deinceps oblatum admittant;” Bengel.—Given by inspiration of God, Θεόπνευστος; to be taken, like ἔμπνευστος, and others, in a passive sense (see Winer, p88) = diviniter inspirata, breathed through and inspired by God; so that the Divine Spirit makes up its principle (comp. 2 Peter 1:21). For the behoof, further, of the right conception of the matter, the passages of the classical writers, where they make mention of the divine afflatus, are to be compared; e.g., the known word of Cicero, “Nemo vir magnus sine aliquo afflatu divino unquam fuit.” De Nat. Deo, ii66, &c, quoted by De Wette upon this place.—And is profitable for doctrine, πρὸς διδασκαλίαν; for theoretical instruction in everything in the sphere of religion, which without it would remain unknown to us.—For reproof, πρὸς ἔλεγχον (or ἐλεγμόν) (comp. Titus 2:15; 1 Timothy 5:20); for the reproving conviction of all that is unholy and ungodly in man.—For correction, πρὸς ἐπανόρθωσιν (ἅπαξ λεγόμ.) = emendatio; strictly, the placing right again.—For instruction, πρὸς παιδείαν, ad institutionem (comp. Titus 2:12). The Holy Scripture of the Old Testament remains the instruction-book for the new man in Christ Jesus.—In righteousness, τὴν (sc, παιδείαν) ἐν δικαιοσύνῃ; a more precise exhibition of the sphere of life in which the just-named παιδεία moves, namely, that of unfeigned godliness.

2 Timothy 3:17. That the man of God, &c.; statement not of the aim of Scripture in general, but of the design of the just-named instruction, which indeed is secured only through the Scripture. The man of God ( 1 Timothy 6:11); a special description of Timothy (see the place) here, of the Christian generally, as of a man who is born of God through the Holy Ghost, and is affiliated with God. For every Christian who makes the prescribed use of the Scripture, aims at the instruction it imparts, there is the same high goal.—Perfect, ἄρτιος (ἃπαξ λεγόμ.) = τέλειος ( Colossians 1:28); strictly, fitting.—Thoroughly furnished unto all good works (comp. Ephesians 2:10); in other words: Aptus ad omne bonum opus peragendum. Usually the word ἔργον ἀγαθόν is construed here in an official relation (Bengel: “Genera talium operum enumerantur” 2 Timothy 3:16); but there is nevertheless no reason for confining the meaning of the Apostle in such narrow limits. He wishes to say, in a wholly general manner, what instruction by the Scripture will secure for every believer, continuous, growing, inward capacity and readiness for the accomplishment of everything pleasing to the Lord.

DOCTRINAL AND ETHICAL
1. Paul, also in this portion of his communication to Timothy, himself an example of a true and conscientious pastor. “Ars artium est regimen animarum.” Saying of Gregory the Great in his cura pastoralis.

2. It is an inestimable privilege, when one feels free, as Paul, to refer not only to his word, but also to his example. This can he only, who, with the same fidelity as the great Apostle, knows how to surrender himself to the principle, that with the preacher even everything must preach.

3. The history of the sufferings and of the deliverance of Paul, is in many respects typical for subsequent ministers of the word.

4. The education of Timothy is a convincing proof of the blessing of family devotion to God Church and school must be inwardly united, if they will work upon the heart for faith and conversion. There is no more effectual agency for the unchristianizing of a State, than the banishment of the Holy Scriptures from the schools, in consideration of in differentists, deists, and Jews, as is the case now, e, g., in Holland [and likely to become the case in the United States. A very serious matter for the Christian people of this country. We are organized under a Constitution which guarantees liberty of conscience. There are some millions of our citizens who are conscientiously opposed to the use of the Bible in the public schools. The Constitution was framed by Protestants; but the unforeseen character of the immigration has demanded, and demands now, an utterly unforeseen application of our organic laws. Positive Christianity cannot therefore be taught in the public schools of the country, under the sanction of the Constitution.—E. H.]

5. There was a time when the Old Testament was placed unhesitatingly side by side with the New, and the theologian confirmed religious truths promiscuously by a number of citations from both, as the jurist appealed to the Corpus Juris. Through the influence of the Schleiermacher-theology, on the other hand, an undervaluation of the Old Testament has come up, which likewise has brought no blessing upon the Church. For the development of modern theology, much will depend upon the relation in which it will place itself to the Scriptures of the Old Covenant. The Apostle gives us here ( 2 Timothy 3:15) a valuable hint for the right decision, which is as far removed from an undervaluation, as from an overestimate of it.

6. Upon this statement of the Apostle ( 2 Timothy 3:15-17) is founded the churchly doctrine of the perspicuitas ct sufficientia sacræ Scripturæ. What is said here actually of the Old Testament, can be affirmed with far higher propriety of the New; and the Roman Catholic prohibition of the Bible has difficulty in maintaining itself against such convincing testimonies (comp. John 5:39; Luke 16:31, and other places). It is worthy of remark, that Paul, in view of death, has likewise given such a testimony concerning Scripture. Certainly it is proof that Hebrews, the Apostle of liberty, bowed unqualifiedly and humbly before the well-understood authority of the word of God. It is as if he foresaw the whole calamity which departure from the words of Scripture would one day bring upon the Church of the Lord. A faithful and honest adherence to Scripture is the best Palladium for the Church against rationalism, mysticism, and Romanism.

7. The dogma of the inspiration of Scripture belongs also to those which urgently demand a new treatment and development. [John Sterling, according to the late Archdeacon Hare, “grew to regard an intelligent theory of inspiration, and of the relation of the Bible to the faith which it conveys, as the most pressing want of our Church. That it is a most pressing one, is indeed certain; and such it has long been acknowledged to be by those who meditate on theology.” (Hare, “Mem,” p130.). This is only one voice; but the echoes of it are audible in every quarter. It may be doubted if the subject admit of reduction to dogmatic form. What the authority of the sacred Scripture Isaiah, may be readily stated; what its inspiration Isaiah, will inevitably be stated under a variety of forms—certainly until men will, by common consent, observe the difference between inspiration and an infallible intelligence in the person inspired. I look, therefore, to an “intelligent theory” rather than to a satisfactory setting forth, under new forms, of the dogma of inspiration.—E. H.] While the notion of a purely mechanical inspiration, according to which the sacred writers were nothing more than scribæ et actuarii Spiritus Sancti, simply without volition, has been properly relinquished as untenable, very little has as yet been done, comparatively, for the development of the conception of Scripture as an organic whole, by which as well the divine as the human side must be distinctly set forth. An article by Richard Rothe, Zur Dogmatik, in the Theologische Studien und Kritiken, 1859 [and published in book form, Zur Dogmatik, 1863], contains valuable hints. Our passage has always been regarded correctly, in this respect, as classical, since what the Apostle here says of the Old Testament is still more emphatically true of the New. We must nevertheless acknowledge that this passage alone is not sufficient to found a theory of inspiration upon, since the relation of human activity to the disposing power of the Spirit of God in the composition of Holy Scripture is not stated in words, and the question, whether we must consider here an inspiration of words, or of things, remains wholly unanswered. A correct theory of inspiration will not rest upon this or the other passage of Scripture, but can truly and vitally result only from a consideration of the object which is the product of Divine inspiration. The Baconian observation—method (induction) carries us farther here, than the atomistic procedure of those who, in their critical zeal, cut up Scripture into a number of pieces, but who, amid this, have no eye for the complete unity of Scripture, and who do not observe the forest, in their preference for particular trees. One can consult farther, upon this disputed point, the dogmatic writings of Twesten, Martensen, Nitzsch, Lange, and others, and also particularly what always remains a significant work, even when one cannot follow in all respects the views of the author: Gaussen, Theopneustie ou inspiration plenière des saintes Écritures, as well as also the weighty letters of Fred. de Rougemont, Christ et ses Témoins, Paris, 1856, 2vols. Furthermore, the sterling French productions of P. Jalaguyer, Merle d’Aubigné, not to mention others of late years. Among the ablest advocates for the authority and inspiration of Holy Writ against modern unbelief in the Dutch Reformed Church, the name of Isaac da Costa (1860) deserves always to be held in honor. We need also here the “non nova, sed nove” of Vincentius of Lirins.

8. The quadruplex usus of the Sacred Scripture of the Old Covenant, is confirmed by the Apostle’s own example, who, in his writings, often, employs the Old Testament for all these different ends. For doctrine, he makes use, e.g., of the history of Abraham ( Genesis 15:6), in the discussion of the doctrine of justification, Romans 4. For reproof, as often as he puts to shame his opponents by citations from the Old Testament, e.g., Romans 9-11. For correction, e.g., 1 Corinthians 10:1-10. For instruction (comp. Hebrews 12:7), Romans 15:4. Amongst all the Apostles, no one deserves in a higher degree than Paul the honorable title of a doctor biblicus. The manner and way in which he has considered, employed, and quoted the Old Testament, alone would deserve to constitute the subject-matter of a special inquiry.

9. “Holy Scripture is the treasury and armory of the Christian Church. It meets every need of the children of God. Each irresolute, struggling Christian, powerless in doubt, must lay the blame upon himself if he do not employ this source of strength and of life;” Heubner.

HOMILETICAL AND PRACTICAL
Timothy a pattern of true devotion: (1) To the example of Paul; (2) to the words of Holy Scripture.—Well for the teacher who has a disciple like Timothy, but well also for the scholar who has a leader like Paul.—The path of suffering of the Apostle Paul a revelation: (1) Of the power of sin which pursued him; (2) of the greater power of faith which sustained him; (3) of the omnipotence of the Lord who delivered him out of all.—The way of suffering the way of glory for every disciple of Christ: (1) An old way; (2) a difficult way; (3) a safe way; (4) a blessed way.—Fanaticism and intentional deception are usually most closely connected in false teachers.—“Hold fast that which thou hast learned” (text for confirmation address).—The overestimation and the undervaluation of the Old Testament are both condemned by Paul.—The blessings of a God-fearing education.—The value, the authority, and the right use of Holy Scripture.—The bread of life, by means of which the new man shall grow up.—The effect of the word of truth a convincing proof of its heavenly origin.—The entire pericope ( 2 Timothy 3:14-17) pre-eminently adapted for discourses at Bible-celebrations or Reformation-sermons.—The value of the Sacred Scripture especially for the evangelical Church.

Starke: Cramer: If there be many corrupting and evil babblers, there are notwithstanding, here and there, also truthful and good teachers.—Let the former go, follow the latter.—Wilt thou be pious, and have good days only? Thou errest. Consider ! So it has been good for no saint; here do battle, there rest.—Hedinger: If one be persecuted, he must not therefore conclude at once that he is a hypocrite or godless.—To have been led away, does not exculpate, yet has the seducer the greater sin, although both are ruined.—Osiander: He who will teach others rightly, and will himself live rightly, must beforehand learn rightly.—Langii Op.: Let each Christian consider that, by virtue of his baptis mal covenant, he must be a man of God, who does not live unto himself, nor unto the world, but with denial of self and of the world, unto God.—The perfection of a Christian shows itself amid the imperfection therein, that he apply sincerely and continually the received divine power of grace not only for one and for another, but for all good works ( Hebrews 13:21).

Heubner: Are we able to bear witness before God, that we, for Christ’s sake, would suffer persecution? then have we in so far forth abundant consolation ( Matthew 5:11).—There is no standing still in evil.—Is there a more melancholy spectacle than a man who ever sinks deeper and deeper?—An actual conviction, not a more outwardly received opinion, alone gives courage in preaching.—It is especially the mother’s duty to make the children acquainted with the Bible.—The Bible should be the proper storehouse for the clergy.—Lisco: As the walk, so the reward.—Search the Scripture.—Of the power of the Divine word.—The word of God an indispensable teacher, a severe ruler, and a genuine helper to salvation.—Tholuck: Seven remarkable sermons upon Holy Scripture, as means of grace, according to the leading of this text, in the fourth volume of his “Sermons,” 1843, pp48–139.—Van Oosterzee, Sermon on 2 Timothy 3:14-17. Upon the value and right use of Holy Writ: (1) Its value ( 2 Timothy 3:16-17); (a) Its origin; (b) its uses; (c) its power; (2) its use ( 2 Timothy 3:14-15; (a) Search the Scriptures early; (b) use them believingly; (c) remain true to them always.

Tholuck: “A Book that has had such a past as the Bible, will have also a future.”

Footnotes:
FN#7 - 2 Timothy 3:10.—[See the exposition. Lachmann reads, παρηκολούθησας; so likewise the Cod. Sin. Wordsworth agrees with Tischendorf, and reads παρηκολούθηκας, perf.—E. H.]

FN#8 - 2 Timothy 3:11.—[The spelling here in the Cod. Sin. is peculiar: ἀντιοχίᾳ,εἰκονίῳ.—E. H.]

FN#9 - 2 Timothy 3:12.—[Cod. Sin, ζῆν εὐσεβῶς, instead of the usual order; so also A, Orig.—E. H.]

FN#10 - 2 Timothy 3:14.—With A. C. F. G, and others, τίνων, instead of τίνος, must be read. Also Lachmann, Tischendorf, Cod. Sin.

FN#11 - 2 Timothy 3:16.—[Vulg, “Omnis Scriptura divinitus inspirata utilis est,” &c. Murdock’s Syriac-English Version: “Al scripture that was written by the Spirit is profitable,” &c. Origen once (quoted by Huther), θεόπνευστος οὖσα, ὠφἐλιμος ἐστι. Bishop Pearson: “All scripture was given,” &c. (“Creed,” Am. ed, p490). Wordsworth’s critical note upon this passage is simply amazing. See the place, vol. ii, p477. He renders: “Every portion of Scripture being inspired (i.e, because it is inspired), is also profitable,” and makes it apply not only to the Old Testament, but also to all the books of the New Testament, which were written before A. D67.—The following, by the late Henry Nelson Coleridge, who edited Samuel Taylor Coleridge’s “Confessions of an Inquiring Spirit,” may interest the reader (pp96, 97): “The English version is: ‘All scripture is given by inspiration of God, and is profitable,’ &c. And in this rendering of the original, the English is countenanced by the established version of the Dutch Reformed Church: ‘Alle de Schrift ist van Godt ingeven, en de is mittigh,’ &c. And by Diodati: ‘Tutta la Scrittura è divinamente inspirata, ed util,’ &c. And by Beza: ‘Tota Scriptura divinitus est inspirata, et utilis,’ &c.—The other rendering is supported by the Vulgate: ‘Omnis Scriptura, divinitus inspirata, utilis est ad,’ &c. By Luther: ‘Denn alle Schrift, von Gott eingegeben, ist nütze zur,’ &c. And by Calmet: ‘Toute l’Ecriture, qui est inspirée de Dieu, est utile,’ &c. And by the common Spanish translation: ‘Toda Escritura, divinamente inspirada, es util para enseñar,’ &c. This is also the rendering of the Syriac (Peach.), and the Arabic version, and is followed by Clement of Alexandria, Origen, and most of the Fathers. See the note in Griesbach. Tertullian represents the sense thus: ‘Legimus, Omnen Scripturam, ædificatione habitem, divinitus inspirari,’ De Habit. Malachi, c3. Origen has it several times, θεόπνευστος οὖσα, ὠφἐλιμός ἐστι, and once as in the received text.”—E. H.]

FN#12 - 2 Timothy 3:16.—[Lachmann reads ἐλεγμόν, after A. C. G, instead of ἔλεγχον;, Song of Solomon, too, Sin. The meaning is the same.—E. H.]

04 Chapter 4 
Verses 1-8
VIII

Solemn concluding exhortation to Timothy to fidelity in his work, strengthened by the prophetic announcement of the approaching decease of the Apostle

4:1–8

1I charge thee therefore[FN1] before God, and the Lord[FN2] Jesus Christ, who shall judge the quick and the dead at[FN3] [and I charge thee by][FN4] his appearing and his kingdom: [,] 2Preach the word; [,][FN5] be instant in season, out of season; [,] reprove, rebuke, exhort with all long-suffering and doctrine.[FN6] 3For the time will come when they will not endure sound doctrine; [,] but after their own lusts shall they heap to themselves teachers,[FN7] having itching ears; [,] 4And they shall turn away their ears from the truth, and shall be turned unto fables.[FN8] 5But watch thou in all things, endure afflictions, do the work of an evangelist, make full proof of thy ministry 6 For I am now ready to be offered, and the time of my departure is at hand 7 I have fought a [the] good fight, I have finished my [the] course, I have kept the faith: 8Henceforth there is laid up for me a [the] crown of righteousness, which the Lord, the righteous Judges, shall [will] give me at that day: [,] and not to me only, but unto all them also that love his appearing.

EXEGETICAL AND CRITICAL
[“This restoration of καί is a happy one. It indicates that the Apostle has a clear view of Christ’s coming and of His kingdom, and by a noble prosopopæia appeals to them as witnesses: ‘I conjure thee in the sight of God, and the future Judge of all, by His coming and His kingdom.’ This mode of speech had been suggested by the Hebrew Scriptures, especially in the LXX Version ( Deuteronomy 4:26), where Moses calls heaven and earth to witness: Διαμαρτύρομαι ὑμῖν σήμερον τὸν τέ οὐρανὸν καὶ τὴν γῆν. See also Deuteronomy 30:19; Deuteronomy 31:28, where this phrase introduces solemn appeals to the elements as God’s witnesses of His dealings with His people, and as remembrances of their duties to Him;” Wordsworth, in loco.—E. H.] (See Tischendorf on the place.) Διαμαρτύρ. must also be repeated once more, and the following accusative, τἠν ἐπιφάνειαν, not be regarded as the witness before whom the solemn “charging” takes place (De Wette), but as the object which is “charged” solemnly. [“I adjure thee before God, and Jesus Christ, who is about to judge the living and the dead; I adjure thee by His appearing and His kingdom,” &c.; Conybeare and Howson.—E. H.] Whilst the Apostle declares by it that he has also in view the return and the kingdom of Christ expressly, he imparts a lofty emphasis to his succeeding admonition. The appearing (ἐπιφάνεια) of Christ (comp. 1 Timothy 6:14) is His last coming in glory, in contrast with His first appearance on earth in the form of a servant, the kingdom, βασιλεία, which He will consequently reveal and set up.

2 Timothy 4:2. Preach the word, &c. Κηρύσσειν signifies a loud and open proclaiming, like that of the κῆρυξ who announces the approach of his king (for the contrast, see Isaiah 56:10). The word; viz, of the gospel, in its whole compass, without taking away or thrusting into the background any part of it.—Be instant [therewith] (Vulg.: insta), in season, out of season, εὐκαίρως, ἀκαίρως. Proverbial mode of expression, which means that Timothy should always declare the word of God where it was not made impossible for him, naturally or morally. For various examples of like juxtapositon, in Greek and Roman writers, see Bengel on this place. For the rest, what concerns the exhortation itself, it is obvious that it must be interpreted cum grano salis, and find its natural limitation in the Lord’s own command ( Matthew 7:6). Timothy should fulfil his calling, not indeed when the time was so inopportune that they could receive no benefit, but when to himself it might be inconvenient. “For the truth, it is ever the fitting time; who waits until circumstances completely favor his undertaking, will never accomplish anything, but will remain in inactivity;” Huther. In the verbs here following, the separate parts of the public ministry thus enjoined are set forth: Reprove, ἔλεγξον; convince, set right, blame, not only what manifests an heretical character, but, in general, whatsoever is not according to the word and will of the Lord.—Rebuke, ἐπιτίμησον; somewhat stronger than the foregoing—blame, with expression of repugnance (comp. Judges 9).—Exhort, παρακάλεσον; speak to, Song of Solomon, however, that it be neither impatiently vehement, nor without proper insight, but rather ἐν πάση μακροθυμίᾳ, καὶ διδαχῇ, no hendiadys, but a reference to the frame of mind and form in which the admonition should be given. It must be imparted with the greatest gentleness, and at the same time so directed that it shall actually communicate instruction. For the rest, in the εὐκαίρως,ἀκαίρως, the statement of Beza in particular deserves mention: “Nempe quod ad carnis prudentiam pertinet, nam alioqui requiritur sanctæ prudentiæ spiritus, captans occasiones ad ædificationem opportunas.”

2 Timothy 4:3. For the time will come. The exhortation is strengthened here also by reference to a disturbed future, the more definite relations of which are fully designated in 1 Timothy 4:1; 2 Timothy 3:1, and of which the germs are already existing. Bengel, in so far correctly: “Aderit et jam est.”—When they will not endure sound doctrine. To an idle and wicked minister, this would serve as an excuse for silence; to Timothy it would serve so much more as a reason for speaking in order to proclaim the truth. By this ὑγιαινούσης διδασκαλίας is to be understood, moreover, as in Titus 2:1, and elsewhere, the original apostolic doctrine which is founded upon the facts of redemption and tends to godliness, over against the abstract and unfruitful controversies of the false teachers. All who cannot endure this (οὐκ ἀνέξονται), manifest thereby an inward disinclination, which results from the secret collision of their own sentiment with the substance and claims of sound doctrine. The natural sequence of this antipathy is stated immediately after: But after … Shall they heap.Ἑπισωρεύειν, ἅπαξ λεγόμ. To heap up, abundantly provide (Luther: “To load themselves with”). Although the idea of a load, which they thus burden themselves with, is not expressed precisely, yet the contemptible and objectionable trait of their whole striving and working is here plainly enough signified. Their own lusts (ἴδιαι emphatic), which direct them in this, stand in direct opposition to the demands of the word of God to which they were bound to submit. It is less, in itself considered, the large number of teachers chosen in this way, than the ceaseless change which pleases these men, and for which they crave. The innermost motive is expressed in the words: Having itching ears, κνηθόμενοι τὴν ἀκοήν; strictly, while they are tickled in hearing (κνηθ. passive); i.e., while they wish to hear what pleasantly tickles the ear. We find a striking parallel to the description of these men in the portraiture of the contemporaries of Ezekiel ( Ezekiel 33:30-33). Paul brings to the notice of Timothy as well the reason why they heap up their own teachers, as also the standard which they apply in the choice of them.

2 Timothy 4:4. And they shall turn away, &c. It is the eternal punishment of him who departs from the apostolic witnesses, that he loses himself in the whirlpool of manifold errors. Whosoever will not listen to what is true, but only to what is pleasant, will, at last, wholly abandon himself to silly fantastic chimeras.—Shall be turned unto fables. The familiar μῦθοι of the false teachers (see upon 1 Timothy 4:7). In general opposition to the ἀλήθεια, we are to understand not only fables in the peculiar sense of the term, but all those expressions of their own Wisdom of Solomon, without the light of heavenly truth, which we have learned to recognize as without ground historically, untenable doctrinally, and without aim or uses practically.

2 Timothy 4:5. But watch thou, &c, νῆφε; i.e., not only watchful, in opposition to those who are sunken in spiritual death-sleep, but sober, in opposition to the condition of spiritual drunkenness in which they find themselves who are described in 2 Timothy 4:3-4. They can be overcome only when one, over against their exaggeration and self-will, keeps and well looks to the greatest possible caution and clearness of spirit, that one be not one’s self entrapped.—Endure afflictions, κακοπάθησον (comp. 2 Timothy 1:8; 2 Timothy 2:3; 2 Timothy 2:9).—Do the work of an evangelist. Here also ἔργον, to signify that Timothy had not merely to maintain a dignity, but to fulfil likewise a weighty task. Of evangelists generally, see Acts 21:8; Ephesians 4:11. When Paul exhorts Timothy to pursue zealously the work of an evangelist, we understand that to be fully against the thing in his apprehension ( 2 Timothy 4:4—ἐπὶ δὲ τοὺς μύθους ἐκτραπήσονται). Against myths, nothing is more effectual than the clear testimonies of history.—Make full proof of thy ministry, πληροφόρησον; i.e., so exercise it that thou duly give attention to all its parts. The full measure of an efficiency is signified to which not the least thing should be wanting. The Dutch translation less correct: Work that one may be fully assured of thy ministry. So also Beza: “Veris argumentis comproba, te germanum esse Dei ministrum.” Not upon the proof, but upon the perfectness of the ministry, does the Apostle here decidedly insist. In a certain respect, we can say that this one sentence is the summing up of all his exhortations in this and in the previous Epistle. In 2 Timothy 4:6-8, this exhortation is farther strengthened by the announcement of his own approaching end.

2 Timothy 4:6. For I am now ready to be offered, σπένδομαι (comp. Philippians 2:17). I am about to be poured out as a drink-offering; i.e., not (Heydenreich), I am about to be consecrated to a victim’s death, or (Wahl) sensu medio: I bring my blood for sacrifice; and much less still does it signify the ceasing of the apostolic work of Paul (Otto), but with unmistakable allusion to his death. I am about to be offered as a libation; my blood is to be shed as a drink-offering. So certainly is he convinced of the near approach of his death, that he beholds it in spirit as actually present, and in his affliction recognizes its beginning. In a most significant way he compares his own martyr-death not with a sacrifice proper or a burnt-offering, but with a drink-offering ( Numbers 15:1-10), of a little wine and oil which is added like a supplement, and thus connects his dying for the truth with the sacrificial death of the one only μάρτυς (comp. 1 Timothy 6:13; Colossians 1:24). Like the Lord ( John 12:24), so also he represents his violent death under a gentle, lovely figure; and the repose with which he speaks, shows sufficiently how little he feared the approach of the fatal hour.—And the time of my departure is at hand (not, “is present;” Luther); in other words, the time of my death, now long foreseen, is to be expected. Ἀνάλυσις = discessus (comp. Philippians 1:25). Not derived from banquets, where those who went away were called ἀναλύοντες (as some will, in order to bring this figure into connection with the preceding), which would be extremely forced, but rather from the loosing of anchor and rope, by which the ship is impeded in steering to the place of destination [“καιρὸς ἀναλύσεως is the season of loosing the cable from this earthly shore, on a voyage to the eternal harbor of heavenly peace;” Wordsworth, in loco.—E. H.] Now, after the Apostle has reached this point, he looks back yet once more ( 2 Timothy 4:7), and then ( 2 Timothy 4:8) hopefully forward.

2 Timothy 4:7. I have fought the good fight. The one figure supplants the other. Yet once more the especially favorite comparison of his life with a battle comes into the foreground; a comparison which we have met before ( 1 Corinthians 9:24-27), and which occurs oftener in the Epistles to Timothy ( 1 Timothy 6:12; 2 Timothy 2:4). Now, in his own feeling, he stands at the end of the conflict (ἠγώνισμαι, perfect), and expresses his meaning in the following words, still more explicitly: I have finished my course, τὸν δρόμον τετέλεκα. He compares his agitated apostolic life with a race, which is completed only now, when, having arrived at the goal of his ministry, he sees death before his eyes (comp. Acts 20:24; Philippians 3:12-14).—I have kept the faith, τὴν πίστιν τετηρήκα; namely, the faith in Christ, in spite of all temptation to unfaithfulness. Of course, it is possible (Heydenreich) that even here the figurative mode of address is still continued, and that πίστις also signifies literally the fidelity in the fulfilment of the vow which, in the undertaking of a combat and race, was wont to be made to the Judges, viz, that one would submit one’s self entirely to the rules of the strife. In the following verses, also, the figurative mode of address still continues. On the other hand, however, it is simpler and safer to preserve here also the unvarying signification of πίστις, and to consider the faith as a trust for which Paul had cared honestly, so that he had lost nothing out of his hands (comp. 2 Timothy 1:12). Bengel: “Res bis per metaphoram expressa nunc tertio loco exprimitur proprie.”

2 Timothy 4:8. Henceforth there is laid up, &c. The Apostle had begun with a steadfast gaze upon his death; he now concludes, looking beyond death and the grave. Ἀπόκειταί μοι; the prize is laid up for me; it is there already for me, and cannot possibly escape me (comp. Colossians 1:5; 1 Peter 1:4).—The crown of righteousness; the crown of victory, as for the winner in the race. The crown of righteousness is not the crown deservedly merited, but entirely like that of life or of glory, which consists therein that one become actually full partaker of the δικαιοσύνη; i.e., of the righteousness which is by faith.—Which the Lord—Jesus Christ, the rewarder—the righteous judge—clearly a contrast with the unrighteous, worldly Judges, by whose sentence he was about now to be put to death—shall give me—ἀποδώσει, shall present to me publicly—at that day. The Apostle refers to the day of the last personal Parousia of the Lord, whom now he no longer hoped to live to see on earth, while the interval between his death and that moment is rolled up into a minimum.—And not to me only (sc. will He give it), but unto all them also that love his appearing.Ἐπιφάνεια, here, as in Titus 2:13; 1 Timothy 6:14, of his second appearing, which is represented as the object of the longing desire of all the faithful (comp. Romans 8:23). A pregnant hint for Timothy, at the same time, that he too might obtain the crown, yet only when if, like Paul, he would persevere faithfully in his course; and likewise also an indirect encouragement to a strict following of all the admonitions which had been previously given to him. (Upon the perfect ἠγαπ. as a continuing condition, see Winer, p244.)

DOCTRINAL AND ETHICAL
1. “Tametsi nunc regnat Christus in cælo et in terra, nondum tamen constat clara regni ejus manifestatio, quia potius et sub cruce latet obscurum et violenter ab hostibus oppugnatur. Ergo tum vere stabilietur ejus regnum, quum, prostratis inimicis et omni adversaria potestate vel sublata vel in nihilum redacta, suam majestatem proferet;” Calvin.

2. Noticeable also in a psychological view is the stress which Paul, just towards the end of his life, lays upon the promoting of Christian gentleness. He himself, in these two Epistles, gives many examples of it, and stands before us here as a John the Baptist, who, gradually, is glorified entirely into a John the Evangelist. In the more recent history of the Church, also, men are not wanting who, without sacrificing any one essential principle, any one sacred conviction, have gradually become gentler and more tender-hearted; e.g., Adolphe Monod.

3. The obligation to fulfil, in all particulars, the office of an evangelist, in widely extended and large congregations especially, is so vast, that assuredly the question arises with many among us, in 2 Corinthians 2:16. Hence, the correctness generally of the non omnia possumus omnes must be recognized also in this sphere; and it is to be much deplored, that it be demanded of so many a clergyman to be at the game time preacher, pastor, and catechist, not to mention once the continued study of theology as science, or ecclesiastical administration. By a more equal distribution of the work, especially in a field where many colleagues co-operate, we might be able to remedy many evils, if attention only were directed especially to each particular character. But as matters now stand, that of every one strictly everything is required, it is best to ascertain, by conscientious self-examination, which is our strong and which our weak side, and then, while we neglect entirely no department of the ministry, to devote ourselves for the most part to that branch to which we feel ourselves, outwardly and inwardly, most strongly called.

4. The cry of victory with which Paul greets his approaching end, has always justly been considered one of the noblest proofs of his true apostolic greatness. It is marvellous criticism, to which the feeling effusion of his heart, in 2 Timothy 4:6-8, appears contradictory, either with the representation of his doctrine of grace elsewhere (De Wette), or with the humility which he displays in other places; e.g., 1 Corinthians 4:3; Philippians 3:12-14 (Baur). Whosoever is sufficiently unpartisan to wish to see, will readily perceive that Paul expects no other reward than that which is accorded to him of grace; and that the glory of his hope, far from ending in himself, pre supposes and requires the deepest humility; which, e.g., 1 Timothy 1:16 has expressed. In a comparison of this language with his earlier statements, we must not forget, moreover, that we have here his latest account of his hope for eternity, wherein all other tones of the symphony are blended in the loftiest and most beautiful, viz, in that of the assurance of hope. Here also the word, so often forgotten, applies: Distingue tempora, et concordabit scriptura.

5. The expectation which faith of and for the Parousia of the Lord must cherish, Isaiah, in so far as the chief subject-matter is concerned, unalterably the same as in the days of Paul, although the general expectation, in the apostolic age, of a speedy return, has not been realized in that form.

6. The affectionate longing for the appearing of the Lord in glory, presupposes a high degree of spiritual life; and, on the other side, is admirably fitted to nourish, to perfect, to purify that life.

HOMILETICAL AND PRACTICAL
The Christian fidelity of Timothy in his sacred calling strengthened by a glance: (1) At the advent of the Lord; (2) at the increasing corruption of the times; (3) at the approaching end of Paul.—The Saviour of the world is at the same time ordained to be its Judge.—The connection of the individual judgment, directly at and after death, with the universal world-judgment at the end of the ages.—The coming again of Jesus the complete manifestation of His kingly glory.—The union of earnestness and love in the right-minded servant of Christ.—To contend is sometimes, to be gentle is always necessary.—Ebb and flow in public sympathy for sound doctrine.—Church-going from idle curiosity over against that for true desire of good.—The opposition to evangelical truth ( 2 Timothy 4:3-4): (1) Its signs; (2) its sources; (3) its consequences.—The unworthy strife for human applause upon the part of the preacher of the gospel.—“Preach so that thou mayest please God.”—The true Christian sobriety in the minister of the gospel.—Suffering and striving heroism intimately united together.—The true Christian fidelity in office: (1) True, in the greatest matters as in the smallest; (2) true, in the consciousness of a holy calling.—Paul at the close of his life.—The retrospect glance and the look into the future of the great Apostle, at the end of his life.—The τετέληκα of Paul a fruit of the τετέλεσται of Jesus.—The dying strains of the departing ambassador of the cross.—The similarity and the diversity between the departure of Paul and the departure of Moses.—The greatness of Paul in his farewell to life. He stands here before us: (1) As a prisoner, who expects his release; (2) as a combatant, who surveys the strife; (3) as a victor, who awaits his crowning; (4) as an ally, who encourages his comrades.—The Christian according to the chief particulars: (1) Placed on the same battle-ground; (2) assured of the same victory; (3) called to the same crown; (4) filled with the same peace, as the great Apostle of the heathen.—The farewell of Paul a manifestation of the power of his faith, his hope, his love.—The death of the Christian a gentle release.—How much one can lose in case of necessity if one only keep the faith.—The connection between the doctrine of free grace and of just reward.—The crowning festival of eternity: (1) The judge; (2) those crowned; (3) the feast of joy.—The Christian longing after the advent of the Lord: (1) How high it rises; (2) how suitable it is; (3) how richly it pays.—Each true disciple of Christ has in his nature somewhat apocalyptic.—Even in heaven loneliness will be no blessedness.

Starke: Cramer: The office of correction must be guided by discretion.—Osiander: a preacher must transform himself in sundry ways, as it were, now to rebuke earnestly, again to admonish kindly and gently.—Cramer: The naughtiness of human nature is so great, that it will only hearken to what is new; therefore the old truth is crushed out, and falsehood established.—Starke: Preachers are placed by God as watchmen, therefore must they hold faithful watch of the congregations over which they are placed.—Langii Op.: Every upright preacher must be an evangelist.—God still yet grants to many souls the especial grace to see beforehand certainly and to speak of the time of their death, which contributes so much the more to a better preparation for it; yet no one must depend upon that, nor expect it, but hold himself in readiness at all times for a blessed departure.—Cramer: A Christian knight must (as the ancients have remarked) have three hearts: a Job’s heart, for patience in affliction ( 1 Peter 4:1); a Jacob’s heart, for perseverance in prayer ( Genesis 32:37); a David’s heart, for joyful ness and trust in God ( Psalm 18:30).—It is no sin to say, in simplicity, what is best of one’s self ( 2 Corinthians 11:18).—Langii Op.: Patience, pious cross-bearer! in a little while thou becomest a crown-bearer.—Here, comfort and joy!—God will crown and glorify not only the great saints, but all likewise, provided they do but continue in faith.

Heubner: The spirit of the time, the prevailing taste, should not be at all the rule for the preacher; he should rather resist the spirit of the time, which for the most part is perverse.—Preachers should take for themselves an example in the prophets of the Old Covenant, who spake the truth freely to high and low.—The choice of teachers, according to what is it to be regulated?—Gloria sequentem fugit, fugientem sequitur.—Rash and incautious ways bring about sore mortifications.—Preaching only can avail for a complete fulfilling of the evangelical ministry.—The life of a true minister of God is a perpetual sacrifice, a giving up of himself.—The joyful looking forth upon death is the effect of a godly life.—The worth of a life rich in deeds.—For the true champion, death is a victory.—The expectation at death should strengthen for the battle and the race.

Rieger ( 2 Timothy 4:7-8): How the end of Christianity is better than its beginning: (1) The beginning is good; (2) the continuation is better; (3) constancy to the last best of all.—Lisco: The retrospect of a faithful pastor over his course.—The prospect of the believer in eternity.—The true minister, and his reward.

N. B.

2 Timothy 4:6-8 appropriate especially for funerals, as also for funeral addresses, but not indeed for every one.

Footnotes:
FN#1 - 2 Timothy 4:1.—The οὖν of the Recepta to be omitted. See Tischendorf on the place. , too, with ἐγώ.—E. H.]

FN#2 - 2 Timothy 4:1.—τοῦ κυρίου of the Recepta. A. C. D1 F. G, Cod. Sin31, 37, and others, are against it.

FN#3 - 2 Timothy 4:1.—With Tischendorf, we read καί, instead of the κατά of the Recepta.

FN#4 - 2 Timothy 4:2.—[Vulg.: Insta oportune importune.—E. H.]

FN#5 - 2 Timothy 4:2.—[Cod. Sin, παρακ. ἐπιτίμη; so G, Orig.—E. H.]

FN#6 - 2 Timothy 4:3.—[The reading of the Recepta, τὰς ἐπιθυμίας τὰς ἀδίας, is relinquished universally now. The true reading doubtless Isaiah, κατὰ τὰς ἰδίας ἐπιθυμίας; A. C. D,1and others; Griesbach, Tischendorf, Lachmann, Wordsworth, Cod. Sin.—E. H.]

FN#7 - 2 Timothy 4:6.—[Lachmann reads τῆς ἀναλύσεως μον, and so the Cod. Sin, instead of the τ. ἐμῆς ὰυαλ. of the Recepta, which is followed by Tischendorf.—E. H.]

FN#8 - 2 Timothy 4:7.—[τὸν ἀγῶνα τὸν καλὁν, Recepta. Lachmann, Cod. Sin, τ. καλὸν ἀγῶνα. Tischendorf and Wordsworth adhere to the Recepta.—E. H.]

Verses 9-22
IX

Last Wishes, Directions, and Salutations

4:9–22

9Do thy diligence to come shortly after me: 10For Demas hath forsaken me, having loved this present world, and is departed unto Thessalonica; [,]Crescens to Galatia,[FN9] Titus unto Dalmatia 11 Only Luke is with me. Take Mark, 12and bring[FN10] him with thee: for he is profitable to me for the ministry. AndTychicus I have sent to Ephesus 13 The cloke that I left at Troas with Carpus, when thou comest, bring with thee and the books, but especially the parchments 14 Alexander the coppersmith did me much evil [laid many evil charges against 15 me]; the Lord reward[FN11] [will reward?] him according to his[FN12] works: Of whombe thou ware also; for he hath greatly withstood[FN13] our words 16 At my first answer no man stood with me,[FN14] but all men forsook me: I pray God that itmay not be laid to their charge 17 Notwithstanding the Lord stood with me, and strengthened me; that by me the preaching might be fully known, and that all the Gentiles might hear[FN15] and I was delivered out of the mouth of the 18 lion. And[FN16] the Lord shall deliver me from every evil work, and will preserve me unto his heavenly kingdom: to whom be glory for ever and ever. Amen.

19, 20Salute Prisca and Aquila, and the household of Onesiphorus. Erastus abode at Corinth: but Trophimus have I left at Miletum sick 21 Do thy diligence to come before winter. Eubulus greeteth thee, and Pudens, and Linus, and Claudia, and all the brethren 22 The Lord Jesus[FN17] Christ be with thy spirit Grace be with you. Amen.[FN18]
EXEGETICAL AND CRITICAL
2 Timothy 4:9. Do thy diligence to come shortly unto me. After the glance into future glory, the eye of the Apostle reverts once more to the present, with its comparatively petty cares and concerns. He has yet a great number of little commissions and wishes as a last testament, which meanwhile open to us a deep insight into the heart of the testator. First, he desires to see Timothy with him (comp. 2 Timothy 1:4; 2 Timothy 4:21). Perhaps Tychicus had already ( 2 Timothy 4:12) conveyed to him the same wish. The occasion of this was in the absence of so many who had been at Rome, but who had now gone away ( 2 Timothy 4:10). It is a genuine human feeling in the Apostle which awakens his desire to have near him, at the approach of the last conflict, his best-beloved friends. The Lord himself had likewise expressed the same need ( Matthew 26:38).

2 Timothy 4:10. For Demas hath forsaken me. Literally, left in the lurch (comp. 2 Timothy 4:16 and 2 Corinthians 4:9). The aorist participle ἀγαπήσας gives the reason of the apparently strange conduct, but contains also, at the same time, an indirect warning to Timothy.—Having loved this present world, τὸν νῦν αἰῶνα; i.e., the earthly, visible world, with its good things, in opposition to the invisible, still future kingdom of Christ, which was the object of the highest love of Paul, and for the sake of which he endured willingly the heaviest affliction.—And is departed unto Thessalonica. According to some, to carry on trade there; according to others, because it was his native town. According to Colossians 4:14; Philippians 24, he was with the Apostle as colaborer at the time of his first imprisonment, and seems also to have accompanied him again just after his release. But now the prospect of the approaching death of Paul appears to have awakened in him again the desire of earthly comfort. According to the tradition (Dorotheus, Synopt.), he became an idol’s-priest in Thessalonica; which, however, is not very probable. The text, at least, gives no sort of occasion for supposing an immediate falling away from Christianity. It could not have been difficult, moreover, for men like Demas to hold on to their easy Christianity in such way that they ran no risk either of being troubled by persecution, or of being compelled to offer too great sacrifice.—Crescens—otherwise wholly unknown—to Galatia, Titus to Dalmatia (comp. Romans 15:19), a province of Roman Illyricum, on the Adriatic, southerly of Liburnia (see Winer, Real Wört., on this place). It may be that these last journeys were made in consequence of an apostolic order, at least with Paul’s knowledge and approval. From the brevity of the expression, it is not possible to determine anything here with certainty.

2 Timothy 4:11. Only Luke is with me. Assuredly no other than the author of the gospel, and of the Acts of the Apostles (comp. Colossians 4:14; Philippians 24.). The question (De Wette) where Aristarchus was then, disappears when we distinguish correctly between the Apostle’s companions during his first and his second imprisonment. “The Apostle’s helpers did not come to him at Rome to remain with him, but to depart again from him, and execute his orders;” Otto.—Take Mark, and bring him with thee. He also, according to Colossians 4:10, had been with Paul at Rome during the first imprisonment: where he was then, is unknown; probably near Timothy. According to the almost generally received view, we have here John Mark, who formerly ( Acts 13:13) had not shown enough constancy, and upon this account was thought by Paul to be unfit to accompany him upon his second journey, but afterwards, not only in the estimation of Barnabas, but of Paul also, had shown himself far more trustworthy, so that now his presence has become properly more desirable to the Apostle than that of others.—For he is profitable to me for the ministry, εἰς διακονίαν. The absence of the article must not be disregarded. The ministering of the gospel in general is not meant here, but service to be done personally to Paul (πρεσβύτης, Philippians 9); certainly in his high calling, in so far as he could carry this on in prison.

2 Timothy 4:12. And Tychicus have I sent to Ephesus. Tychicus, co-worker with Paul (comp. Acts 20:5; Titus 3:12). According to Colossians 4:7; Ephesians 6:21, during Paul’s first imprisonment at Rome, a commission to Ephesus was entrusted to him, which must have been distinct from this. That Tychicus was the bearer of the Epistle before us (Wieseler), we consider not probable; rather, we might conjecture that he was sent by Paul to Ephesus in advance of the latter, to take the place of Timothy during his absence, so that the latter could leave his post for an indefinite time, all the more easily, according to the wish of the Apostle, and betake himself as soon as possible to Rome. Other conjectures see in De Wette.

2 Timothy 4:13. The cloke that I left … bring (with thee). Τὸν φελόνην (according to other MSS, (φαιλώνην, φαιλόνην, φελώνην), pænulam. According to some interpreters, a travelling cloak in the strict sense of the term; according to others, a portmanteau, portfolio, bookcase. The grammatical grounds for both views are about equal. Against the first, it is urged that it is not probable Paul would have left behind a travelling cloak at the outset, or during the progress of a missionary journey; against the second, that he means especially the βιβλία. Besides (Calvin): “Quæret hic quispiam, quid sibi velit Paulus vestem petendo, si mortem sibi instare sentiebat. Hæc quoque difficultas me movet, ut de arcana accipiam,” although he adds, by way of precaution: “Potuit tamen aliquis esse tunc usus vestis, qui hodie nos latet” If Paul hoped to live through the winter ( 2 Timothy 4:21), it could well be that such an article of clothing might be wished for. [Is it not true in fact, and psychologically worth noting, that even when men know they must die soon, and are entirely resigned to death, nevertheless they frequently speak of things, and of their affairs, as if they expected life to move on as usual? And is not this the true solution of St. Paul’s words in this passage, which have moved not only the great Calvin, but many lesser lights and plain people?—E. H.] Of more moment is the account that he had left the φελόνηνwith Carpus (beyond this not known), at Troas. It is very improbable that the same sojourn at Troas is here meant of which there is mention in Acts 20:6, since this happened years before, and the effects here named could readily have been conveyed upon the ship in which they were then carried from Troas to Assos ( 2 Timothy 4:13). Paul, consequently, must have been once again at Troas, later; and here, consequently, we have a new proof of the probability of a second imprisonment.—And the books; uncertain whether sacred or secular writings, which were written upon papyrus (but) especially the parchments, μάλιστα τὰς μεμβράνας; naturally, written parchments, the content of which was dear to him; since unwritten parchment was readily enough to be obtained in Rome.

2 Timothy 4:14. Alexander the coppersmith did me much evil. [“ἐνεδείξατο=fecit publicè;” Wordsworth. The same writer thinks the Apostle is speaking here not of the first law-suit at Rome, “but of some more recent peril in Asia.”—E. H.] Wherefore, we cannot believe this to have been the same Alexander mentioned in 1 Timothy 1:20 (see upon this place). Were he the same mentioned in Acts 19:33, we might conjecture that he had been summoned to Rome in the matter of Paul’s law-suit, that in his first apology ( 2 Timothy 4:15) had appeared against him, and now had returned again to Ephesus, in the immediate neighborhood of Timothy (Wieseler). Other opinions see in De Wette upon this place. In any event, the bitter mortification experienced by Paul at his hands must have been of formidable, serious sort, and consisted in a withstanding (contradiction) of his words ( 2 Timothy 4:16).—The Lord reward him according to his works, ἀποδώῃ. The effort to free the Apostle here from the appearance of excessive harshness, has given occasion to an alteration of the reading. A. C. D1 E. P. G, as well as many translators and church-fathers, read ἀποδώσει, the Lord will requite him according to his works. How weighty soever this number of witnesses be, observation has justly called forth some complaint nevertheless that there has been here designedly a softening of the sense of the word, so that the Recepta in the end, has more inner probability. The Apostle utters here no vindictive judgment, but an imprecation which springs from his Christian feeling for right and righteousness, where, under no circumstances, must it be forgotten that he has to deal, not with a personal enemy, but with an opponent of his word ( 2 Timothy 4:15), and of the cause of the gospel, as in Acts 13:9-10.

2 Timothy 4:15. Of whom be thou ware also; for he hath greatly withstood our words. The soberness of this advice and the resoluteness of this accusation is the best evidence that Paul, in the foregoing words, had been in no degree blinded by personal revenge. The connection with the statements in 2 Timothy 4:15-16 strengthens the conjecture that Alexander withstood (ἀνθέστηκε) the words of the Apostle, not during any previous ministerial activity, but on the occasion of his recently delivered defence, when Paul was defending not only his personal cause, but assuredly, for the most part, the cause of the gospel.

2 Timothy 4:16. At my first answer no man stood with me, Οὐδείς μοι συμπαραγένετο. Wolf: “Συμπαραγίνεσθαιindicat patronos et amicos, qui alios, ad causam dicendam, vocatos, nunc præsentia sua, nunc etiam oratione adjuvare solebant” (comp. Schömann, Att. Recht, p708). According to Roman law, such assistance was perfectly legal, and allowed the accused. Even Roman emperors were accustomed not to shun their friends when arraigned. Lucian (De Morte Peregrini, § 13) derided the zeal of the early Christians who availed themselves of this right. If any one, surely Paul might have expected that, upon the bench of the advocate, friends would not have been wanting who would freely have raised their voices in his behalf. To be sure, some had gone away ( 2 Timothy 4:11); but he was at Rome then for the second time, and he had various, and, amongst them, distinguished friends (see Philippians 1:13; Philippians 4:22), consequently others could not have been wanting to him. But here, likewise, human weakness, and fear of becoming involved in the probably unfavorable issue of his suit, had prevailed in full force. It is hence likewise clear that his condition now was entirely different from that during his former imprisonment.—(I pray God) that it may not be laid to their charge, adds the Apostle, in the consciousness, on the one hand, that an actual sin had been committed, which certainly needed forgiveness; and, on the other side, that here no deliberate wickedness, like that of Alexander ( 2 Timothy 4:14-15), had been at work, but only weakness of the flesh. In this his gentle judgment, moreover, he exhibits likeness of the Master ( Matthew 26:41), whom he resembles in this, that, upon his entrance at the path of death, he found himself forsaken of his dearest friends, and yet was not alone (comp. John 16:32).

2 Timothy 4:17. Notwithstanding the Lord stood with me and strengthened me. After the mention of the dark side, the Apostle exhibits the bright side of his situation in that critical moment The Lord—viz., Christ—stood by me (παρέστη)—with the help of the Holy Ghost (comp. Matthew 10:19-20)—and (this the result of the assistance) strengthened me (ἐνεδυνάμωσε με, comp. Philippians 4:13; 1 Timothy 1:12), in that he endued me with courage and παῤῥησια. The Lord has not only done what the Apostle might have expected from his friends, but more yet.—The immediately following states the object of this benefit: That by me the preaching might be fully known (sc. of the gospel), πληροφορηθῇ, comp. 2 Timothy 4:5 (without adequate grounds, some Cod. read πληρωθῇ), not only, that the preaching of the gospel through me should gain fuller confirmation and recognition, but that it should thereby reach, as it were, its culmination, since upon this occasion it was rung forth impressively in the capital of the world, in the ears of the corona populi, and (that) all the Gentiles might hear. The Apostle regards the witness delivered upon this occasion as the keystone of his apostolic message, and all within its reach as the core and representation of all heathen peoples (comp. Romans 10:18; Colossians 1:6).—And I was delivered out of the mouth of the lion. “Multi sub nomine Leonis Nerorum intelligunt. Ego hac locutione potius generaliter periculam designari existimo, ac si diceret: ex præsenti incendio, vel ex faucibus mortis;” Calvin. The explanation, that there is reference here to the punishment of being thrown to raging lions, is insipid (Mosheim). Whether, again, Alexander the coppersmith, or a certain Æilus Cæsareanus, a deputy of the Emperor, or also the chief accuser in the lawsuit, is here designated, is a matter wholly undecided. It must not be overlooked that here the statement is not of the lion himself, but of the mouth of the lion, and that hereby, in a figurative manner, the sum total of the dangers which, at the moment, surrounded the Apostle, can be expressed (comp. Psalm 22:22).

2 Timothy 4:18. And the Lord shall deliver me, &c. The Apostle foresees that the issue of the decisive final hearing, now imminent, might not be comparatively as favorable as that of the first hearing, from which he had gone forth unharmed; but he does not lose courage upon that account. He who has delivered him thus far out of all dangers, will do it yet again. ̔Ο κύριος ῥύσεταί με ἀπὸ πάντος ἔργου πονηροῦ. In and by itself, it were possible that he here refers to ἔργα πονηρά which he himself might perhaps do, in reference to which he now, nevertheless, hopes in the Lord to be graciously delivered from (Grotius: “Liberabit me, ne quid agam, Christiano, ne quid Apostolo indignum”). At this high level of his spiritual development, and with death immediately before him, it is not probable that the Apostle could have felt and expressed fear in this respect, and hence the view is far more acceptable that Paul was thinking here of the ἔργα πονηρά of his enemies (so to say, further openings of the lion’s mouth). That he nevertheless, as would appear from the tone of the words, expected no deliverance from the real danger of death, or a restoration of his former freedom, is evident from what follows immediately: and will preserve (me) unto his heavenly kingdom; in that kingdom which, although it be founded upon earth, and will, at the Parousia, be revealed in all its glory, Isaiah, nevertheless, here considered decidedly as in the beyond: σώσει εἰς = σώζων ἄξει με εἰς (Heydenreich). The heavenly kingdom is the receptaculum in which Paul will find complete deliverance, after, through death naturally, he shall have been transported thither. We have here consequently no other idea than in Philippians 1:23.—To whom be glory for ever and ever. Amen. Here, too, as in Romans 9:5, the doxology is dedicated to Christ, through whom he enjoys this deliverance. A worthy conclusion of this entire passus of the whole Epistle, to which, moreover, only a few more particulars of less importance will be further added. “Doxologiam parit spes, quanto majorem res;” Bengel.

2 Timothy 4:19. Salute Prisca and Aquila (see Acts 18:2; Romans 16:3; 1 Corinthians 16:19). Here also, as it often occurs, Prisca is named before her husband. It may perhaps be considered a proof that she was his superior, either as regards character or in respect of the development of her spiritual life.—And the household of Onesiphorus (see 2 Timothy 1:16-18).

2 Timothy 4:20. Erastus abode at Corinth, &c.—Besides here, Erastus is also mentioned in Acts 19:22 and in Romans 16:23, as chamberlain of the city of Corinth (arcarius civitatis, or financial administrator). Yet it is a question whether the person here alluded to is the same as the one last mentioned. The very saying that he abode at Corinth speaks against it, since from οἰκονόμος this would surely have been self-evident, unless, indeed, he had already resigned his office, or, perhaps, had been deposed for his avowal of Christianity.—But Trophimus have I left at Miletum sick. From Acts 20:4; Acts 21:29, we are acquainted with Trophimus as a Christian from among the heathen, also an occasional travelling companion of Paul, and the innocent cause of that storm which then arose against the Apostle. This time, also, he had wished to accompany Paul on his journey, but had been left by him sick at Miletus, a city on the seacoast of Caria (not the Miletus in Crete). A statement again, which remains inexplicable if we assume that this Epistle was written during the Apostle’s first imprisonment at Rome, since it is surely impossible to place this incident in that last journey to Jerusalem mentioned in Acts 20, 21. (see Acts 21:29). Well says De Wette: “The idea of leaving refers to a prior companionship.”

2 Timothy 4:21. Do thy diligence to come before winter (see 2 Timothy 4:9). “Ipsa hieme navigatio olim fere nulla, et imminebat martyrium Pauli;” Bengel.—Eubulus greeteth thee … and all thy brethren. Names of certain Christians of Rome, of whom we know nothing.—Linus, according to some writers, is the same person whom Eusebius and Irenæus name the first Bishop of Rome. [The tradition was generally received.—E. H.]

2 Timothy 4:22. The Lord … be with thy spirit. A blessing differing somewhat in form from the conclusion usual to the Apostle. In the knowledge that it is his last Epistle, he has purposely so divided the blessing that the former part concerns Timothy alone (μετὰ τοῦ πνεύματός σου), but the latter, all the believers with him who would read it (μεθ̓ ὑμῶν). See 1 Timothy 6:21.

DOCTRINAL AND ETHICAL
1. We are now at the end of the last Epistle which the Apostle Paul wrote, and are therefore of necessity urged to cast a glance upon his end. It is uncertain whether his last wish was fulfilled, and whether Timothy did come to him before the winter. Nero died in the June of68 A. D.; so that, if we assume, with the tradition, that Paul suffered martyrdom under his reign, we have then in this date the extremest terminus ad quem. His rank as Roman citizen saved him from crucifixion, which, according to the prophecy ( John 21:18), fell to Peter’s lot. By the testimony of Clem. Romans, Tertullian, Eusebius, and others, Paul was beheaded with the sword. Jerome (Catal. Script.) relates: “Hic ergo decimo quarto Neronis anno, eodem die, quo Petrus, Romæ pro Christo capite truncatus sepultusque est in via Ostiensi.” [Comp. Conybeare and Howson on St. Paul’s death, vol2. pp486–490.—E. H.] The sentence last added is by no means improbable, if we reflect that death-warrants were often executed without the city when extensive popular tumults arising from them were feared, although, otherwise, execution without the city was thought especially shameful. Those legends need in this place no criticism, which report that milk instead of blood flowed from the neck of the Apostle; nor those others, that from the spot where the head, in falling, touched three times the ground, there leaped up springs of water.

2. The last wishes, regulations, and blessings of the Apostle before his death are of double importance. In the first place, they show that we do not stand here upon the soil of abstract ideas, but of the soberest historical reality; and, secondly, they contain, just in the seeming unimportance of many of the notices, one indirect proof more of the genuineness of the Epistle. How could a forger have devised an order like the one concerning, for instance, the cloak, the books, and the parchments? But he who wishes in any case to find straightway, in the innocent name “Linus”—only mentioned here by the way—a sign of the second century, and makes this salutation a basis for groundless hypotheses and hypercritical combinations (Baur), must certainly cling very closely to his once-assumed fixed idea. It is to be hoped, too, that the opinion (Wieseler, Chron. Syn., p428) will find no general support, that in deciding upon the composition and arrangement of the apostolic Epistles, the personal references are of no importance.

3. Just that genuinely human trait which appears in Paul’s longing for his friends before death, and is expressed in his sorrow for the faithlessness of certain ones, shows us that the state of his mind ( 2 Timothy 4:6-8) can in no way be called a fruit of enthusiasm and exaggeration.

4. The little we know of Demas gives us no right to use him, as he already has been, as evidence against the evangelical precept of the perseverantia sanctorum. The word of the Apostle, 1 John 2:19, is rather of weight in this case. The use Bunyan has made of this character in his “Christian Pilgrim,” is ingenious. We may say, in fine, that when in us, or in others, only feeble germs even of spiritual activity are found, the consideration of Demas stimulates our vigilance; while a glance at Mark ( 2 Timothy 4:11; compare with this his earlier history) quickens our courage. The former reminds us of the saying: “Many who are first shall be last;” and the latter: “and the last shall be first.”

5. Upon the difficulty which has been found in 2 Timothy 4:13, against the Theopneusty of the Apostle, compare what has been said on 1 Timothy 5:23, in “Doctrinal and Ethical.”

6. The account that Paul left Trophimus sick at Miletus, Isaiah, in the first place, an internal proof of the genuineness of the Epistle; for no wonder-loving forger would ever have written thus, in the Apostle’s name; but secondly, also, it is a remarkable aid to a true judgment of the Apostle’s power to perform miracles, which was just as little unlimited on the one hand as wholly arbitrary on the other. “We may herein also notice the wonder-working power of the Apostles, namely, that its use lay not in their own will, but in that of God; and that when miracles were to occur, they were especially urged thereto by God; and that they were used, too, only as introductory to the preaching of the gospel, and as confirmatory of it, but, for the rest, not in rivalry with the mystery of the Cross and its passion, so that this might be dispensed with at will, by means of miracles wrought upon our enemies;” Starke.

HOMILETICAL AND PRACTICAL
Demas, in the New Testament, is like Lot’s wife in the Old.—Even when beginning to give ourselves up to Christ, return to the present world is (1) possible; (2) criminal; (3) disastrous.—The faithlessness of earthly friends compared with the fidelity of the heavenly friend.—Moreover, timely regulations at the approach of death are by no means unworthy of the Christian, of whom the greatest things are demanded.—Paul was as far removed from a spiritless materialism as from a sickly spiritualism.—The spirit of order should animate the Christian even in little things.—The thought of an approaching end should not weaken, but, on the contrary, strengthen our zeal to “work while it is yet day.”—“The zeal of thine house hath eaten me up” ( John 2:17).—How a Christian can be angry, and yet not sin ( Ephesians 4:26).—The consolation arising from belief in God’s justice notwithstanding every wrong man does us.—Alone, and yet not alone. At our last account also, no one will stand by us except the Lord.—The Lord can redeem His children through death, if he does not redeem them from death.—The last closing note of the Christian life a doxology always.—The association of the saints should be more intimate the shorter the lifetime becomes.—Aquila and Priscilla the model of Christian wedlock: (1) Closely bound together; (2) zealous in labor; (3) richly blessed (Traurede).—The grace of our Lord Jesus Christ in its all-surpassing value.

“How joyous am I here below!

My treasure is the A and O,

Beginning and conclusion.”

Starke: Hedinger: How many brothers Demas has, who love the world better than God ( Luke 8:13)!—Cramer: Not he who has begun well, but he that shall endure to the end, shall be saved ( Matthew 24:13).—Osiander: Many a one is at first weak in his charge, but afterwards zealous in the work of the Lord. Hence we should not straightway despise the weak, but hope for improvement ( Romans 14:1).—Preachers must have books and paper; reading and writing is their labor. Without these they can hardly exist ( 1 Timothy 4:13).—Hedinger: A coppersmith withstands Paul, God, Christ’s kingdom and word. Thus the enemy can work by means of insignificant people. One fly defiles much ointment, one mangy sheep many others ( Ecclesiastes 9:18; Ecclesiastes 10:1). One bad Prayer of Manasseh, when subject to the devil, can prevent much good by word and deed. May God reprove Satan, that he hold his peace!—Imperfections and faults occur even among saints; wherefore we should edify and improve each other in common ( Galatians 6:1; Matthew 26:56).—When all our friends, when father and mother forsake us, our God will not forsake us ( Psalm 27:10).—Experience brings hope with it; he who has been so often in peril, and has been saved—who feels, too, every day the saving help, can surely be of good hope that the Lord will always save him.—A blessed death shuts the door on every suffering.—Remember your benefactor, and, if you can do no more, wish him a thousand different benefits forever and ever.—To be blessed by the holy, is honor and benefit.—Jesus Christ all in all. Where He is not, we can accomplish no good.

Heubner: If even a Paul experienced bad faith from his friends, how much easier for us to find consolation!—Hints on the value and use of books, on lectures, and scientific occupations.—There is a holy longing to see evil punished for the sake of good.—It is often wise to turn aside from your path.—Let us be considerate and gentle with human weaknesses.—The aid of God is assured to the witnesses of truth.—The godly need not fear even the cruelest violence.—The final redemption of the godly is not here, but will be there.—Even with the dignity of an apostle, intimate friendship is compatible.—“Not to strange means, but to yield to God’s law” (see20 b).

Lisco: Paul’s trust in God in his last extremity.—The Lord our guard and aid: (1) He stays when men leave us; (2) He protects us; (3) He redeems us in the end.—Want of love, and love in its origin and action.

Footnotes: 

FN#9 - 2 Timothy 4:10.—[Cod. Sin. is peculiar here—γαλλίαν;, Song of Solomon, too, C—E. H.]

FN#10 - 2 Timothy 4:11.—[Tischendorf reads ἄγαγε, after A. Lachmann, ἄγε; so Cod. Sin.—E. H.]

FN#11 - 2 Timothy 4:14.—[See our Author’s exposition. He adheres, with Tischendorf, to the Recepta, ἀποδῷη. Lachmann, after weighty authorities and Greek Fathers, reads ἀποδώσει; so the Cod. Sin. and Wordsworth.—E. H.]

FN#12 - 2 Timothy 4:14.—[αὐτοῦ; left out of the Cod. Sin.—E. H.]

FN#13 - 2 Timothy 4:15.—[ἀνθέστηκε. Lachmann, after A. C, and others, ἀντἐστη; so Cod. Sin, Wordsworth, and is adopted by Huther.—E. H.]

FN#14 - 2 Timothy 4:16.—[συμπαρεγένετο. The weight of testimony is in favor of παρεγένετο; so Lachmann and Cod. Sin.—E. H.]

FN#15 - 2 Timothy 4:17.—[Modem critical editors have adopted the plural form, ἀκούσωσιν, instead of the singular, as in the Recepta.—E. H.]

FN#16 - 2 Timothy 4:18.—[καί in this place to he omitted.]

FN#17 - 2 Timothy 4:22.—[Instead of the reading of the Recepta, ὁ κύρ. ̓Ιησ. Χριστός, Lachmann has, ὁ κύρ. ̓Ιησοῦς, which Huther defends. Tischendorf, ὁ κυριος simply; Song of Solomon, too, the Cod. Sin. Wordsworth retains the reading of the Recepta.—E. H.]

FN#18 - 2 Timothy 4:22.—[ἀμήν not genuine.—E. H.]

